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DEZVOLTARE COMUNITARA

INDUCED PARTICIPATION AS THE BASIS FOR THE DEVELOPMENT
OF A SOCIALLY INCLUSIVE COMMUNITY. THE CASE STUDY
OF TARLUNGENI VILLAGE, BRASOV COUNTY, ROMANIA

ANDREEA (ACASANDRE) PENE",
ANTONIA DINU-PANAITESCU*

ABSTRACT

The article examines the way in which induced participation, defined as state-
initiated participation implemented through bureaucracies, can be mobilized as a planning
instrument to address less visible structural problems. Using Tarlungeni Village
(Brasov County) as a case study, the article argues that proximity to Brasov City
generates a risk of functional dependency and “annex” development, while the
commune’s unusually young demographic profile (approximately one quarter of residents
are aged 0-14 years old) creates both demand and opportunity for the development of
new local social infrastructure. The paper’s central claim is that an inclusive cultural
and educational center can operate simultaneously as [1] a complementary amenity that
reduces weekly leisure and education outflows to Brasov and [2] a soft integration
mechanism in a community marked by ethnicity-based segregation, particularly in
education.

From a methodological standpoint, the study employs a mixed-methods design:
demographic and administrative statistics are triangulated with a consultative study
conducted by the authors, who were contracted by an independent agency that, together
with the local government, provides funding through New European Bauhaus funds.
The research consisted of three theme-based focus groups (problems, needs, solutions)
and an opportunity-sample survey conducted both online and in the field in all the
villages of Tarlungeni (Tarlungeni, Purcareni, Zizin, Carpinis). Results show a high
perceived need for the center (4.27 / 5.00), a strong stated desire to volunteer for future
activities aimed at establishing this center (72.5%), and recurrent narratives of limited
interethnic interaction despite a local public discourse mentioning the “absence of
interethnic tensions”. The results of the consultative research formed the basis for a set
of proposals designed to support the establishment of a future community center.
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However, the article also demonstrates a key constraint of the induced
participation: implementation lag driven by bureaucratic, financial, political blockage in
Romania, which risks eroding trust and reinforcing the very segregation the process
seeks to mitigate.

Keywords: induced participation, participatory urbanism, vulnerability, social
segregation, community.

INTRODUCTION

Tarlungeni is one of the largest rural communities of Brasov County. With a
population of 12,166 inhabitants in 2022 (according to the National Institute of
Statistics), and with a tendency of continuously increasing its population due to its
proximity to the city of Bragov, this village presents the risk of becoming a mere
extension of the larger city, largely dependent on its amenities. To avoid becoming
functionally subordinated to Brasov, Tarlungeni must find ways for a sustainable
development, which would include creating the facilities, amenities and the social
infrastructure its inhabitants need. By having one of the largest underage
populations in the area, representing a quarter of the total population of the village,
this settlement has the potential of turning into an attractive area for young
generations of people. Thus, the need for a cultural and educational center in
Tarlungeni is not only supported by the inhabitants, as it results from the survey
and focus groups we conducted, where they expressed both their support and their
willingness to contribute to future activities. It is also substantiated by demographic
data indicating a markedly young population structure, with children accounting
for approximately one quarter of the total population, thereby reinforcing the case
for developing a dedicated cultural and educational hub oriented towards younger
age groups.

The article aims to assess the potential of an inclusive cultural and
educational center to operate simultaneously as a complementary facility, capable
of reducing those recurrent outflows for leisure and educational purposes to
Brasov, and as a soft integration mechanism within a community characterised by
ethnicity-based segregation, particularly within the educational system. A defining
characteristic of Tarlungeni’s demographic structure is its pronounced ethnic
diversity, with the population distributed in relatively balanced proportions among
Romanians, Hungarians, and Roma. Hence, the incorporation of the induced
participation concept within this research serves a diagnostic and instrumental role,
enabling the identification and articulation of less visible structural issues within
the social fabric of Tarlungeni, particularly the ethnicity-based segregation. By
structuring the participatory process in a guided intentional manner, the research
seeks to resurface latent community needs and tensions that might otherwise
remain unexpressed.

The statistical data analysis, along with the consultative study we conducted,
based on surveys and three focus groups with various key members of the
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community, have shown that the population of Tarlungeni not only needs but also
eagerly wants a cultural and educational center. The study was initiated by a
private company, in cooperation with the public administration of Tarlungeni,
being funded by New European Bauhaus. Throughout our discussions with the
members of the community, mentions were made of a previous attempt to build a
similar center, a few years ago. ‘“Parents and teachers have come together and
organized the space, but unfortunately it didn’t last long, because the number of
children increased rapidly and we needed that space to be allocated to the school”,
mentioned one of the teachers that participated in the second, exploratory focus
group.

Parents, teachers, and children, all mentioned, during the survey and the
focus groups, that they would find it extremely useful to have a cultural and
educational center in Tarlungeni. In their opinion, this center would help bring
together the multiethnic community. Furthermore, most of them have mentioned
that by having such a cultural and educational center in Tarlungeni, people will not
feel so dependent on the city of Brasov, and they would choose to spend more time
in their village. Even though the survey has shown that many people spend their
free time near their homes, most of them also mentioned that at least once a week
they go to Brasov for different activities, such as sports or education.

A cultural and educational center in Tarlungeni would have the potential to
not only create a social bond between the residents from the three ethnic groups
which, at this point, are very segregated. It would also have the potential of
generating an increase in the quality of life of the population, also helping the
population from the villages within the commune (Carpinis, Purcareni, Tarlungeni,
Zizin) have an attraction closer to their homes and, at the same time, lifting the
pressure off Brasov, which is now the main attraction for the entire population in
the nearby rural and urban settlements, due to their lack of such social, cultural and
educational amenities.

THEORETICAL APPROACH

SOCIAL SEGREGATION

The village of Tarlungeni is deeply characterized by social segregation, based
on ethnic differences, especially at the education level. Thus, Tarlungeni has four
different school buildings, one for each territorial subdivision (Tarlungeni, Purcareni,
Zizin and Carpinis). Among these buildings, the Tarlungeni school is the largest,
being also divided into two different buildings — one in Tarlungeni (for the
Romanian children) and one in Zizin (for the Hungarian children). The other
school in Zizin has a number of 373 pupils (statistical data from 2021/ 2022 school
year). All pupils studying there are of Roma origin, most of them inhabiting the
southern half of Zizin Village, considered to be a disadvantaged area.
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In this case, the analysis explores the problems of the three ethnic groups
sharing a common citizenship framework, yet differentiated by distinct cultural
characteristics, as discussed above. When we are discussing ethnicity, the debate
usually shifts to “ethnic minorities” (Oppenheimer, 2001) — those ethnic groups
that do not represent a majority at a national level, from a quantitative perspective.
Within certain European institutional frameworks, “ethnic minorities” are sometimes
defined as groups that are not historically native to a given territory, and are
perceived as culturally distinct in terms of language, traditions, religion, collective
memory, or origin (Venice Commission, 2006) (Council of Europe, 2002). Other
researchers identify ethnic boundaries based on deeper factors than language,
numbers and traditions, such as past political relations (especially conflicts) and
other significant historical events (Mounk, 2022, pp. 36—49). Some connections
might be more important than others when defining ethnic groups, but they are
more flexible and less uniform than we might think (YYang, 2000, Mounk, 2022,
Rotaru, Cretan, & lands, 2023). More often than not, differences among ethnic
groups may result in prejudice and discrimination between groups that stands in the
way of discovering shared interests. Thus, induced participation would act as a
mitigation force that connects separate groups. The three focus groups were
structured around thematic axes rather than ethnic criteria, each session addressing
a distinct dimension of community life: (1) perceived problems, (2) identified
needs, (3) potential solutions. This thematic design pertains to the organization of
the discussion guides, not to the composition of the groups themselves. In terms of
participant selection, no ethnic segmentation was applied. Instead, each focus group
included participants from all major ethnic communities present in Tarlungeni
(Romanians, Hungarians, and Roma).

Consequently, every session functioned as a mixed setting in which individuals
from different ethnic backgrounds engaged simultaneously with the same thematic
prompts. This approach was intentionally adopted to avoid the reproduction of
ethnic boundaries within the research design and to create conditions for interethnic
dialogue. By bringing together diverse participants within each thematic discussion,
the study facilitated the articulation of shared concerns and overlapping interests,
particularly in relation to the development of a future cultural center.

In this sense, induced participation operated not only as a methodological
choice but also as a social mechanism, enabling interaction across groups lines
and supporting the emergence of a more integrated perspective on community
development.

In Romania, the prevalent ethnic group is Romanians, followed in numbers
by Hungarians and Roma — an ethnic composition that has maintained the same
structure for the last century, between 1930 and 2021 (Institutul National de
Statisticd, 2021). Interethnic tensions among these groups are also a recurring
feature given the ethnic composition, as evidenced by historical records, particularly
in Transylvania, where Romanians, Hungarians, Roma and Germans co-existed for
several centuries.
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Beyond other historical determinants, Romania’s accession to the European
Union in 2007 has also contributed to the reconfiguration of ethnic relations and
social segregation patterns. From a social perspective, becoming a member state of
the European Union meant for Romania increasing aid and responsibility on social
inclusion matters (Cace, 2010). Recent European social policies promote the
mitigation of all forms of social exclusion, such as poverty, marginalization and
underclass (Lister, 1996). The term underclass appeared and spread in the 1980s
US through the works of various authors, such as Ken Auletta or William Julius
Wilson. In Europe, Charles Murray is credited with using this concept to refer to
minority groups (racial, ethnic or other nature) that are marginalized and affected
by poverty, with some of whose members engaging in unlawful activities. Social
inclusion, participation and sustainability are addressed in most of the recent
international policies, such as the Treaty of Lisbon and the Treaty of Nice (2000),
the Leipzig Charter (2007, updated in 2010) and more recently, in the New European
Bauhaus initiative (2020 — present). In post-communist Romania, governmental
social policies have focused on poverty mitigation, quality of life, and social
inclusion, while also aiming to increase the employment rate (lonescu, 2010).

WHAT IS INDUCED PARTICIPATION?

Our research relies upon the concept of induced participation, as it is defined
by Ghazala Mansuri and Vijayendra Rao in a 2013 World Bank Policy Research
Report: “induced participation refers to participation promoted through policy actions
of the state and implemented by bureaucracies” (Mansuri & Rao, 2013, p. 32).
The difference between induced participation and organic participation lies not in
the mere existence of a shared purpose, but in how that purpose is defined and how
resources are mobilized. In the case of induced participation, both the strategic
objectives and the allocation of resources are institutionally framed and supported
by public authorities.

Organic participation requires citizen initiative, resources and persistent
efforts from the civil society, thus being a form of democratic expression. This type
of participation usually appears when a problem affects a significant number of
citizens, who are then driven by the common purpose of solving that problem.
Therefore, the group is formed spontaneously, in an organic manner, with citizens
who share the same vision, but not always have the same time or energy resources,
the same knowledge or the same budget. These differences usually become a
strength, offering the group various means for achieving their vision, while at other
times they can divide the group. The stakeholders are fairly the same involved in
the induced participation process: public agencies, professionals and citizens
grouped in civic organizations. In this equation, the most powerful stakeholder is
the state (public agencies), which makes the final decisions, followed by the civic
organization that leads the movement of organic participation and represents the
interest of a particular group of citizens (Mansuri & Rao, 2013).
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Unlike organic participation, induced participation is initiated and facilitated
by power institutions — either governmental, regional or local, as a form of
decentralization or community — driven development. The main reason of the
process is usually a matter of public interest, aiming to fulfil the common interests
of the civil society and synchronizing with national government goals and
resources such as national funds and international funding opportunities. Within
the scientific literature, three main principles underlying induced participation
are identified based on Fung And Wright’s concept of “empowered participatory
governance” (Fung & Wright, 2003, pp. 15-18):

— “Practical orientation” — the participatory process focuses on practical,
immediate issues.

— “Bottom-up participation” — solutions are proposed by the stakeholders
directly affected by the problem through a creative problem-solving process, while
also incorporating the expertise of professionals.

— “Deliberative solution generation” — decisions are relying on a dialogue
between the participants and negotiation that results in finding a compromise.

Essentially, induced participation recreates organic participation patterns, but
it is important to be supervised by well-functioning state agencies, in order to be
effective and avoid the risk of corruption (Mansuri & Rao, 2013). The same
authors conceptualize induced participation as comprising three modalities —
decentralization, de-concentration, and community-driven development — differentiated
according to the degree of involvement exercised by state agencies in local urban
planning processes. From a theoretical perspective, community-driven development
brings decision-making closer to citizens by allocating financial resources directly
to community, enabling them to design and implement social, economic, and urban
development projects. In practice, however, these three typologies often overlap,
resulting in hybrid arrangements that combine elements of political decentralization,
incentive-driven local administrators (deconcentration), and community-driven
development initiative.

From an analytical perspective, participation in decision-making can function
as an integrative mechanism, capable of bridging socially segregated communities
by creating shared spaces for dialogue, negotiation, and collective problem-solving.
Ethnicity-based segregation, particularly in the educational system, produces
asymmetries in access to resources and information, which in turn constrain the
capacity and willingness of certain groups to engage in participatory processes.
In such contexts, participation cannot be assumed to emerge organically or to be
equally accessible to all social groups. Rather, it requires intentional design to
overcome these structural barriers. Induced participation thus operates as a corrective
mechanism, aiming to reconfigure the conditions of participation by actively bringing
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together socially and spatially fragmented groups within a shared deliberative
framework. By doing so, it not only facilitates dialogue across ethnic boundaries,
but also enables the articulation of differentiated needs and the identification of
common interests. In the case of Tarlungeni, this approach allows the participatory
process to function as both a diagnostic tool, revealing the effects of segregation on
everyday life, and as a formative instrument, shaping the cultural and educational
center as a space explicitly oriented toward social integration and inclusive community
development.

Nondemacratic state -
/ Political B
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// . Singlepupose  —
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/ Induced Multiple purpose  —
/ \ Community-driven __

/ development Long term
/ Democratic state
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govenment i agency
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Funding

; I
Central Local
govenment revenue

Donor

Source: A typology of induced participation (Mansuri & Rao, 2013, p. 37)

Figure 1. Induced participation constraints.

The implementation section of the figure shows who are those potential
stakeholders that can run it, independently or by collaborative means: central or
local governmental institutions, independent project implementation agencies or
NGOs. In the specific case of Tarlungeni, there has been a combination of bodies
that initiated the induced participation process: an independent agency — represented by
the authors of this study — contracted by the private company that initiated the
research (through NEB funds) in collaboration with the local administration to
implement the participatory process and, of course, the local council, which
remained actively involved throughout all stages of the research, ensuring an
institutional oversight.
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WHY INDUCED PARTICIPATION?

Our research is distinctive in its focus on Eastern Europe, a region shaped by
approximately half a century of communist rule and the subsequent regime change
at the end of the twentieth century, the effects of which continue to influence
contemporary developments. Within this cultural and economic framework,
democracy remains an evolving process in Romanian society, and participatory
practices are shaped by the specific conditions of the post-communist context.
Studies focusing on Eastern Europe’s big and medium size cities indicate that
citizen involvement typically require active stimulation, given the relative scarcity
or absence of organic, bottom-up participation in post-communist contexts (Baba,
Chereches, Mora, & Ticlau, 2009, Hafner-Fink, 2012). We have witnessed,
however, a growing visibility and importance of induced participation processes in
both urban and rural settlements across Eastern Europe, largely supported by
European Union development programs and funding under the 2014—2020 financial
framework, particularly through the operational programs (Ministerul Investitiilor
si Proiectelor Europene, 2023). A similar dynamic can be observed in Tarlungeni,
where community development has been strongly influenced by its geographical
proximity to Brasov, the largest city in Romania’s Central Development Region.
Its demographic structure — with nearly a quarter of the population aged 0—14 years
old — further reinforces this development potential. In an increasingly aging society
(Grundy, 2017, pg. 11-18), this community has an evident demographic advantage,
not as a consequence of its actions, but out of chance. However, the consolidation
of this demographic advantage ultimately depends on the community’s capacity to
act, a responsibility that the municipality of Tarlungeni appears to recognise.

Our research focuses mainly on the implementation stage of induced
participation (Mansuri & Rao, 2013), which consists of participatory instruments.
There are multiple types of methods and a variety of instruments that can be put
together in numerous ways (Sanoff, 2000). Poljak Isteni¢ and Kozina’s study on
five Eastern European small and medium cities lists a series of participatory
instruments that have been used for the implementation of induced participation
processes by the local administrations (Poljak Isteni¢ & Kozina, 2020):

— stakeholder platforms

— workshops

— living labs

— face-to-face meetings

— web platforms

— social media

— consultation and surveys

— voting procedures

— awareness raising campaigns.
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The instruments listed above are not infallible — they might succeed or not,
depending on how they are implemented, on the effectiveness of state agencies and
on the characteristics of the community. In addition to other social and cultural
factors, there are also the circumstantial aspects of the political context, which need
to be taken into consideration when assessing the success rate. In a community that
only sees participation in its electoral stage (electing representatives), the participatory
instruments must be accessible, attractive and have didactic components. The goal
of induced participation is, in this case, to shift the paradigm of urban planning
from power delegation to a deliberative democracy approach (Carpentier, 2012).
Finally, from this perspective, decision-making in urban planning should lean
towards communicative methods, based on dialogue and negotiation (deliberation)
between the stakeholders affected by the decision (Elster, 1998).

The approach used in the case of Tarlungeni is both academic and practical.
Thus, the community was presented with the demographic data that led to the
proposal for a Cultural Center in the area. From that point on, though, the decisions
regarding the activities in that Cultural Center were up to the community members.
The focus groups had a collaborative approach, requiring participants to imagine
what types of activities they envisioned for the center. This approach not only
generated practical ideas regarding the future center, but also yielded two secondary
immediate consequences: [1] it brought the members of the community together,
as a group, regardless of their ethnicity and [2] it brought the community closer to
the project, making it theirs rather than the municipality’s.

METHODOLOGY

The village of Tarlungeni is situated in the south-eastern part of Brasov
County, as part of the Bragsov City Metropolitan Area. The study highlights the
emerging need for local complementary amenities, whose function is to reduce
the growing dependence on the main urban center for services such as leisure,
education, and healthcare. The induced participation concept is presented as a
possible approach towards solving less perceivable issues of a community, thus
introducing municipality-based proposals to the inhabitants, testing their acceptance
and jointly developing their final form.

The methodological design of this research is directly informed by the
theoretical framework of induced participation, understood as a structured,
state-supported process aimed at facilitating inclusive and deliberative engagement
among community members (Mansuri & Rao, 2013). In this context, the choice of
a mixed-methods approach reflects the dual role of induced participation within the
research design: as a diagnostic instrument for identifying local needs and
constraints, and as a formative mechanism that contributes to shaping future
community engagement.
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The chosen methodology was mixed, based on both quantitative and qualitative
techniques. This was methodologically motivated by the need to triangulate breadth
and depth: the survey captures distributed perceptions across the community, while
focus groups enable the observation of interactional dynamics and a consensus-
building process central to induced participation. The qualitative technique used
in this research was the focus group. Focus groups were selected as the primary
qualitative method due to their capacity to generate interactive, co-produced
knowledge, reflecting the deliberative dimension of induced participation and
enabling observation of interethnic communication patterns in real time. In this
case, three separate focus groups were organized, in order to test the inhabitant’s
wish for a Cultural Center in Tarlungeni, to assess the urgency of this sort of
project, as well as to understand the existing communication patterns between the
three different ethnicities. The focus groups were designed as deliberative spaces,
aligned with the principles of “empowered participatory governance” (Fung &
Wright, 2003), enabling bottom-up articulation of needs, negotiation among
participants, and collective problem framing across ethnically differentiated people.
Their thematic organization — on three different themes such as problems, needs,
and solutions — was a deliberate methodological decision, intended to counteract
existing patterns of social segregation and to stimulate interaction within a shared
communicative setting.

This stage of the research was conducted between December 2022 and
February 2023, and involved collecting data on the main social inclusion challenges
perceived by residents, the perceived need for investment in a cultural and
educational center in Tarlungeni, and the population’s views on the activities that
such a facility could host. The qualitative component of the research was based on
an exploratory approach, intended to gather direct, spontaneous information from
the participants. The initiative belonged to a private company who financed the
project through NEB funds (name withheld due to contractual confidentiality
constraints), to the Town Hall and to the Local Council. The three focus groups
were organized in the Tarlungeni Town Hall. The research had an applicative
approach, aiming to bring the community together through a common purpose:
a Cultural Center that could benefit all the young members of the village.
Furthermore, the solutions generated during the debates were meant to be implemented
in the project, thus making the inhabitants part of the solution process, rather than
delegating it to the municipality.

The research employs two complementary and methodologically equivalent
components: a quantitative strand, based on a questionnaire, and a qualitative
strand, structured as three focus groups, both strands contributing equally to the
investigation. The questionnaire was distributed online and administered on site,
on a sample of population from all the subdivisions of the village (Tarlungeni,
Carpinis, Purcdreni, Zizin), belonging to all three ethnic groups (Romanians,
Hungarians, Roma). The survey used an opportunity sample, aiming mainly to
understand, from a quantitative perspective, the problems and needs of the population,
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and the local amenities that they consider necessary. The use of an opportunity
sample is justified by the exploratory and participatory nature of the research,
aiming to maximize inclusion across territorial subdivisions and ethnic groups
rather that statistical representativeness, in line with participatory governance
approaches (Fung & Wright, 2003). The quantitative part of the research, based on
a survey that was distributed online among the population of Tarlungeni in January
2023, gathered 323 responses from the participants. The questionnaire was structured
around several coherent thematic domains, articulated around location, access to
local amenities and social infrastructure, population needs and perceived problems,
aspects of social inclusion, and urban mobility conditions within Tarlungeni. These
domains were derived deductively form the theoretical framework (access to amenities,
social inclusion, and mobility as key dimensions of community integration), at the
same time allowing inductive identification of locally specific issues.

Both the questionnaire and the three focus groups were designed as equally
important and mutually reinforcing components of the research. Their equivalence
reflects the epistemological assumption of the study, which is that participatory
knowledge emerges both from aggregated individual perceptions and from collective
deliberation processes. While the questionnaire, based on an opportunity sampling
strategy, captures a broad spectrum of perceptions across all territorial subdivisions
and ethnic groups, the focus groups provided in-depth, deliberative insights into the
subject. Their structure was aligned to identify perceived needs, deficiencies in
local amenities, and attitudes toward social inclusion, thereby operationalizing key
dimensions of the theoretical framework.

In addition, this research describes the demographic reality in Tarlungeni by
presenting a quantitative approach of the social tendencies regarding ethnicity,
structure of the population, migration, natural evolution of the population and
occupations.

RESULTS AND INTERPRETATION

SOCIAL AND DEMOGRAPHIC STRUCTURE OF THE VILLAGE

Tarlungeni is a village in Brasov County, situated in the south-eastern
vicinity of the city of Brasov, the county seat of Brasov County, which is one of the
42 Counties of Romania. Its location is in the Central Region of the country, in the
southeastern part of Transylvania. From a territorial perspective, Brasov County is
comprised of Brasov City and other three important cities/municipalities, Coldea,
Fagaras and Sacele, as well as six other towns (Ghimbav, Predeal, Rasnov, Rupea,
Victoria and Zarnesti) and 48 villages (rural settlements). Three of the four
municipalities of Brasov are in the southeastern part of the County.

The County of Brasov has a relatively unbalanced structure, as most of its
urban settlements are in the southeastern part of its administrative area, while the
rural areas are spread over the western, eastern, and northern parts of the county.
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All these urban areas concentrated in the southeastern part of the county are
strongly connected to Prahova County, especially with Prahova Valley, which is
one of the most touristic zones of Romania.

The Tarlungeni Village, the main subject of this study, is situated in the
immediate vicinity of Sacele City, approximately 63 km from Brasov City, which
makes its position, from a geographical perspective, very advantageous. The
closeness to these urban areas, most often offers access for the population of the
village to a series of amenities and facilities specific to an urban-settlement.
Nevertheless, being in the immediate vicinity of large urban settlements also poses
some significant challenges, some of which are related to sub-urbanization and
commuting.

The demographic evolution of Tarlungeni indicates an increase of the total
population of the village by almost 60% during the 2011-2024 period. Thus,
the village has seen its population increase in size, from 8 521 inhabitants at the
beginning of the interval, to 13.624 inhabitants in 2024. From an age perspective,
the most obvious increase of the population was reported in the 0—14 age interval
(the children). This age group increased by almost 67%, while the active
population (15 to 64-year-olds) has increased by approximately 59%, the older
population (65-year-olds and over) having increased by a little over 52%.
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Figure 2. Weight of children’s population among the Brasov administrative units, in 2023.
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Tarlungeni is a very young village, demographically speaking, with a
percentage of old population of a little over 10% and a young population that
represents almost a quarter of the entire mass of inhabitants. The ageing index has
decreased during the 2011-2024 period, from 0.48 to 0.44, making this village an
exception, given the general tendencies reported not only in Romania, but in the
entire Europe (Grundy, 2017, pg. 11-18).
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Figure 3. Evolution of the weight of the young population (0-14 ani)
in the total population, over the 2011-2023 interval.

The statistical data shows that the population of Tarlungeni is increasing,
based on both natural causes and migration. As previously noted, the natural
growth rate of the population in Tarlungeni has followed an upward trend over the
2011-2023 period. The highest natural growth rate was registered in 2018, when
Tarlungeni had a birth rate of 22.18 (total births of 222 in raw numbers) and a
mortality rate of 9.49 (95 deaths registered in Tarlungeni in 2018). The trendline
illustrates a general tendency of increase of the natural growth rate. In 2023, the
natural growth rate was 10.67, with a birth rate of 17.78 and a mortality rate of 7.11.

The main cause for the increase in the number of inhabitants in Térlungeni
during the last thirteen years, though, is the net migration rate. The trendline for the
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2011-2023 time period suggests a rapid increase in population through internal
migration. In 2022, Tarlungeni recorded the highest number of new arrivals. Thus,
883 people have relocated to Tarlungeni that year, while 195 people have left the
village. The majority of in-migrants originated from the city of Brasov, reflecting a
broader suburbanization dynamic whereby small peri-urban settlements in the
vicinity of Brasov are increasingly integrated into suburban hinterland.

The arrival rate in 2022, in Tarlungeni, was 72.50, while the departure rate
was 15.35. Therefore, the net migration rate in 2022 was 57.15, the highest value
registered yet. In 2023, the net migration rate was reported at 45.23, which is the
second highest value reported in the interval we have analyzed.

AMENITIES AND COMPLEMENTARY FUNCTIONS
As previously stated, Tarlungeni is rapidly becoming one of the most attractive
villages in Brasov County. With a population growth that has been rapidly increasing
over the last few years, both naturally and through migration trends, Tarlungeni
benefits of a substantial work force and a very numerous young population

(the 0—14 population in Tarlungeni represents approximately 25% of the total
population of the village).
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Figure 4. Comparative evolution of the net migration rate and the natural growth rate
of Tarlungeni population, during the 2011-2023 time period.
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From an economic perspective, according to the statistical data, the economy
of Tarlungeni is powered especially by APEMIN ZIZIN S.A., the company that
produces the mineral waters so well-known, at national level. However, Tarlungeni
is very much influenced also by the proximity to the city of Brasov.

In 2023, Térlungeni registered a total of 1,237 companies, accounting for
approximately 1.50% of the total companies in Brasov County. Their combined
turnover was estimated at 557.6 million euros, representing 0.72% of the County’s
total turnover, while the net profit generated amounted to approximately 73.2
million euros (1.14% of County total). The total number of employees working in
the companies of Tarlungeni was 1,237 people, corresponding to around 1.50% of
the County’s workforce.

Based on data such as fiscal value, number of employees and profit
perspectives, the main activity of Tarlungeni are the manufacturing industry,
followed by retail. Most of the inhabitants are employed in the manufacturing
industry, retail, and constructions and as previously mentioned, the main economic
agent in this village is APEMIN ZIZIN S.A.

The attractiveness of Tarlungeni is visible in the increasing number of
residential units in the area, especially starting with 2016. The number of housing
units became highly increased over the past few years, with the highest number of
new houses being reported in 2021 (335 houses were built that year). In 2023,
the National Institute of Statistics mentions that 333 new housing units were built
in Tarlungeni during that year.

As we have mentioned, the number of children in Tarlungeni has been
increasing over the past years. Thus, the statistical data indicates an increase in the
kindergarten children (aged 3 to 5) from 419 pupils in 2011, to 480 pupils in 2016,
to 749 pupils in 2024. The number of school-aged children (between 6 and
14 years old) has been increasing from 1,142 people in 2011, to 1,256 people in
2016, and to 1,879 people in 2024.

As noted earlier in the study, Tarlungeni has four schools operating in five
buildings (the Tarlungeni school functioning in two buildings). Each of these
schools is associated with one of the subdivisions of Tarlungeni: Tarlungeni, Zizin,
Purcéreni, and Carpinis. The Tarlungeni school is the largest, accommodating
approximately 580 students and operating in two buildings, one located in Tarlungeni
and another in Zizin, the latter schooling Hungarian pupils. The Zizin school,
commonly referred to as the Roma school, has a student population of approximately
373 pupils and is situated in proximity to one of the largest disadvantaged communities
in Tarlungeni.
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Source: Tarlungeni Town Hall

Figure 5. Map illustrating the spatial distribution of disadvantaged communities in Tarlungeni.

According to the data provided by the Tarlungeni Town Hall, two main
disadvantaged communities have been identified within the settlement and its
constituent villages. Their relative locations within the village are presented in the
image above. As shown, the largest disadvantaged community is situated in Zizin,
in close proximity to the building that has been selected to be converted into a
cultural and educational center for the community. This disadvantaged community
is estimated to be of approx. 1,500 — 1,700 persons, all of whom are Roma people.
As illustrated earlier, the Roma community situated in this southern part of the
village is also spread on the other side of the Zizin river, in a small group of
houses. According to the information provided by the Town Hall representatives,
this community, accounting for approximately 12%-13% of the village’s total
population, does not hold legal tenure over the land it occupies. Thus, it represents
not only a disadvantaged group, but also a case of informal and precarious housing.
The majority of children residing in the area are enrolled in the Zizin school unit,
which, according to the statistical data for 2021/ 2022 academic year, counted
around 373 students, predominantly of Roma ethnicity.

The second disadvantaged community is in Tarlungeni, in the northern part
of the village. This is a smaller community, estimated at around 500 to 700
inhabitants and all of them are also part of the Roma population. The children that
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live here are students of the Tarlungeni school unit, counting in 2021/ 2022 a total
of 79 Hungarian students and 501 Roma students.

THE PARTICIPATORY PROCESS AND DERIVED OUTCOMES

This research has a mixed methodology, consisting of both quantitative
and qualitative methods. Its practical orientation has been focusing on assessing
Tarlungeni community’s needs, problems and necessary amenities within the
framework of oriented participation (Fung & Wright, 2003, pp. 15-18). Thus, the
project of repurposing an abandoned building into a cultural and educational
center for the community constituted the basis for enabling such participation. To
this end, the authors of the study — as sociologists involved in the study on behalf
of the funding company and in collaboration with the public administration —
initiated a public consultation process, comprising a public debate and a dedicated
questionnaire, aimed at identifying the perceived need for such an amenity in the
community and, subsequently, the main activities desired by the population.

One of the most important traits of the structure of the population in
Tarlungeni is its ethnic diversity. Thus, the population of Tarlungeni is divided
almost equally into Romanians, Hungarians, and Roma people. During these
debates, all three ethnic groups were present, contributing equally to the development
of the idea of a Cultural Center in their community.

At a social level, the discussions with the members of the community have
revealed two different approaches. On one side, the public discourse of the
population was oriented towards not having any social tensions among the members of
the community. Members of the community that participated at the discussions
specified several times that there are no social problems in Tarlungeni and that the
three ethnic groups coexisted peacefully. On the other hand, though, the discussions
have revealed the fact that, even though there were no tensions or problems among
the three ethnic groups, the interaction between them is very limited. As a result, it
is relatively clear that most of the population doesn’t interact with members of the
other ethnicities, although they are living in the same administrative area, sometimes
even as neighbors. “My daughter can’t play with our neighbor’s daughter because
they don’t speak the same language. They are both very small [around 4 years old],
but we are Romanians, and they are Hungarians. | remember one time, each of
them was in their own courtyards and they were looking at each other and waving,
but they couldn’t play together because of the language issue”, one of the mothers
invited to the focus group told us. A later explanation revealed the fact that the
Hungarian students start learning Romanian only in school, once in first grade
[when children are already around six or seven years old].

From a social inclusion perspective, it has been observed that students
belonging to the Hungarian ethnic group are taught in separate classrooms. They
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are instructed by different teachers and follow a distinct curriculum delivered in the
Hungarian language. In this context, language represents a key factor contributing
to this form of educational segregation, which is often institutionally justified.
Romanian is taught as a secondary language in this framework. Thus, when
reflecting on the local educational system, two Hungarian teachers indicated that,
although the overall number of students has increased in recent years, the number
of Hungarian students remains relatively low. “We have only 79 Hungarian students in
Tarlungeni, at the moment”, says one of the teachers from the Tarlungeni school.
The statistics received from the school units in Tarlungeni revealed that the number
of Hungarians students has slightly increased during the past three years, from
68 students in 2019/2020, to 71 students in 2020/2021, and to 79 students in
2021/ 2022. The only Hungarian school section is in Tarlungeni Village, the other
three school units — Purcéreni, Zizin, Carpinis — only having Romanian and Roma
students enrolled in their programs.

Roma students are enrolled across the Tarlungeni, Zizin, and Carpinis school
units, with the highest numbers recorded in Tarlungeni school (501 students),
followed by Zizin school (373 students) and Carpinis school (158 students). With
the exception of Tarlungeni — where both Roma and Hungarian students are
present, albeit in separate school units — the Zizin and Carpinis schools serve
exclusively Roma pupils. In 2021/2022, the Zizin school unit reported 373 students,
all of whom were Roma, while the Carpinis school unit recorded 158 students,
similarly, composed entirely of Roma pupils.

As described earlier, the social segregation in the four school units of
Tarlungeni is clearly visible in the statistical data. In neither of the four school
units, we cannot find all three ethnicities studying together. The Tarlungeni school
has both Roma and Hungarian students, but in separate buildings of the same
school, the Purcéreni school has only Romanian students and Zizin and Carpinis
schools have only Roma students enrolled.

THE PERCEIVED PROBLEMS OF TARLUNGENI

During the survey, the participants were asked to identify the main problems
they perceive in Tarlungeni through an open-ended question, allowing for unrestricted
responses. Thus, a large percentage of respondents indicated that the most pressing
issues relate to road infrastructure and public transport. A total of 40.87%
of respondents identified this aspect as problematic. Within this category, the
participants referred not only to issues related to road infrastructure, for cars as
well as for pedestrians. One respondent mentioned “Lack of asphalt and street
lighting on the side roads”, while others nominated “the lack of pedestrian
crossings or the lack of sidewalks” as problematic and unsafe for the population.
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A specific problem was mentioned by one of the respondents, related to
the Izvor Neighbourhood in Tarlungeni. “There is no transportation from Izvor
Neighbourhood to the schools in Purcédreni and Tarlungeni”, which is causing
difficulties for the children that live in that specific area.

The second most frequently reported issue concerns the lack of activities for
children and young people, as well as the insufficient playgrounds in Tarlungeni.
There were many respondents mentioning this aspect, but one of them formulated
it more sharply: “People have no reasons to spend time in Tarlungeni”, says this
participant, while another respondent mentions that “there is no cinema, sports hall
where you can exercise after classes....”.

The participants to the study specified that they would like to be able to get
involved in activities that can reunite all three nationalities, as they feel that
traditions and customs are being lost and the members of the three ethnic groups
— Romanians, Hungarians, and Roma people — don’t interact with each other.
However, when asked if they feel, in any way, excluded or rejected by the
community, the members of the Roma community mention that they sometimes
feel that they are not welcomed to some of the activities. “Yes, the fact that we are
Roma people means that sometimes we are treated with indifference and oftentimes,
our problems are not being heard”, said one of the participants in this study. At the
same time, other participants reported instances of racial and social discrimination.
Notably, all respondents who raised issues related to discrimination belonged to the
Roma community in Tarlungeni, a pattern that is also reflected in the survey
responses. Additionally, 5.57% of the respondents underlined the education of the
members of the community as key concern. Within this category, nearly a quarter of
the responses referred to behavioral aspects associated with members of the Roma
community.

The analysis reveals a certain gap at community level, especially between the
Roma population and the other two ethnicities. Participants at this study mentioned
that the Roma population is a slightly different category, below the level of the
other members, sometimes not completely integrated or accepted by the other
ethnic groups. On the other hand, the relation between the Romanians and
Hungarians is also marked by certain fractures, caused not by their culture or social
behavior, but by the language itself, especially during the first years of their lives.

CONSIDERATIONS OF THE PARTICIPANTS REGARDING THE NEED
FOR AN INCLUSIVE CULTURAL AND EDUCATIONAL CENTER IN TARLUNGENI

Although the social disparities in Tarlungeni don’t clearly generate tensions
among the three ethnic groups, Hungarians, Romanians, and Roma people, there
has been identified a significant fracture and lack of interaction at community
level, that generates the risk of loss of traditions, customs, and an imminent risk of
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lack of interaction at the community level. The population of Tarlungeni comprises
three different communities that need to be brought together by a common social
bond.

When asked about the perception regarding the need for an inclusive
cultural and educational center in Tarlungeni, in both focus groups and surveys,
community members have mentioned that this is a very useful investment in the
future of this community. During the discussions in the first focus group, one
member of the Roma Community that is very much involved in the integration of
the Roma population in the community, has mentioned that she sees this investment
as a House of friendship that will help cultures merge. Other members of the
community, participants to this first focus group, emphasized that a Cultural and
Educational Center is very much needed in Tarlungeni, as most of the activities
families involve their children into are taking place in Brasov.

Within the survey, residents of Tarlungeni were asked to identify, based on
their own needs and those of their family members, the key facilities or services
they consider necessary but currently lacking in the commune. Approximately 60%
of respondents identified the need for sports facilities, while slightly over 50% of
them mentioned the need for playgrounds for children. A further 46% emphasized
the need for parks and green spaces. The question also included an open-ended
option, through which approximately 9% of participants expressed interest in
additional activities, such as arts, theatre, music, dance, painting, and craft-
based activities.

In the first weeks of 2023, when the survey was being conducted, most of the
population of Tarlungeni was aware of the intention of the authorities to create a
cultural and educational center in their village. Thus, 62.7% of the participants
mentioned that they were informed, and they knew about this project. When asked
about the perceived need for such an investment, on a scale from 1 to 5 (where
1=not necessary, 5=extremely necessary), the perceived need for a cultural and
educational center in Tirlungeni obtained a total value of 4.27, which equals a
very highly perceived need for the implementation of this project. During the
discussions, the inhabitants not only showed openness to the implementation of the
project, but also a very strong willingness to engage in the process of making it
happen. Thus, the participatory process emerged, starting from the design ideas
to the implementation.

The level of support for the project among residents is considerable. When
asked about their willingness to engage in the organization of various activities,
72.5% of respondents to the online survey provided affirmative responses.
Furthermore, some participants indicated a conditional willingness to contribute,
depending on the announcement of specific activities.
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PARTICIPANTS’ PERSPECTIVE ON FUTURE ACTIVITIES
WITHIN THE PROPOSED CULTURAL CENTER

Source: Photo taken by the authors

Figure 6. The abandoned building that is considered for conversion
into a cultural and educational center.

The inhabitants of Tarlungeni were asked to describe the way in which they
imagine the future activities that will take place in this future cultural and educational
center. Some participants at the three focus groups mentioned that they see this
place as a house of friendship, where people of all three ethnicities could meet and
participate in different activities together. Other participants mentioned that the
future center will be a place that gives the three ethnic groups the opportunity to
know each other through activities such as history and traditional music and customs.
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Source: Designed by the authors based on the proposals of the respondents
Figure 7. Activities imagined by the inhabitants of Tarlungeni during the second focus group
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Table 1

List of activities imagined by the inhabitants during the consultations

First Team Second Team

Ground floor Sports area (modern dances, various | Sports Area (with changing rooms,
sports, traditional dances) offices, and sanitary facilities)
Events hall
Museum / Exhibition Area Museum

Social interaction spaces
Local NGO Headquarters
Educational area (courses and training

activities)
First floor Music hall Creative studio for music and the
study of different instruments
Library

Workshops (painting, crafts, sculpture) | Modular space for different recreational
activities for children

Outdoor terrace

Source: Designed by the author based on the proposals of the respondents

During the survey, most of the participants mentioned they would like to be
able to have educational activities and games for the children in Tarlungeni. Other
participants mentioned the willingness to be involved in sports activities and
different types of dancing lessons.

During the second focus group, the participants were asked to imagine the
activities that might take place in the future cultural and educational center in
Tarlungeni, using the sketches of the building and some sticky-notes. The enthusiasm
of the participants was doubled by the fact that most of them had never visited the
building and had never known how it looked on the inside. The older participants,
however, did recall the fact that there used to be a bar, a pharmacy (on the ground
floor), and a clothes store (on the first floor) there. The participants split into two
groups, generating two sets of proposals. The first group suggested, for the ground
floor, activities such as educational activities of foreign language learning,
music, or history of the three ethnicities. Furthermore, this group proposed that
the ground floor should shelter the headquarters of a local NGO. Another proposal
was oriented towards sports activities such as dancing, different sports, and
traditional dances. This group also proposed socializing activities, in relation to
the courtyard and outside space. The second group mentioned a smaller number of
activities than the first one, underlining instead that they would like to have sports
activities and a museum on the ground floor of the building.

For the first floor, the first group proposed activities such as a library, music
hall, a versatile studio for craftsmanship, sculpture, painting, and other activities.
Furthermore, the group mentioned a socializing space at the first floor, in the form
of an outside space such as a terrace. The second group envisioned a creative
studio for music and the study of different instruments, as well as a modular
space for different recreational activities for children.
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CONCLUSIONS

The outcomes of participatory processes are not always directly observable in
material or immediate terms; therefore, it is essential to critically assess the process
itself. In this context, the question arises: can Tirlungeni be considered a
successful case of induced participation? This, in turn, prompts a broader inquiry
into the criteria that define a successful participatory process. Participation should
be understood not primarily in terms of measurable outputs, but as part of a process
that creates space for citizens’ voices to be expressed. While such processes do not
automatically translate into influence (Cornwall, 2008), they play a crucial role in
fostering civic engagement and community development by enabling citizens to
participate in public decision-making. In this case, “empowerment” is a key
component of induced participation: although the initiative and the design of the
process originate from the institutional level (local administration), the deliberative
space — and, potentially, decision-making capacity — is situated at the level of the
community.

Regarding the boundaries of our research, we did not intend to draw an
overview of participatory theory or practices, but rather to explore how the concept
of induced participation can adapt to the case of urban planning in Tarlungeni, a
village that aims to overcome the effects of social segregation. Especially in the
case of socially segregated communities, such as Tarlungeni, marginalization is a
vicious circle. On one hand, marginalized groups are the ones affected by social
factors such as poverty, low level of education, and spatial factors, such as lack of
basic infrastructure (education, health, sanitation). On the other hand, marginalization
is an outcome of self-exclusion, which is a consequence of poor physical and social
living conditions (Cornwall, 2008). Self-exclusion might mean lack of confidence
to express ideas; it might mean skepticism about one’s opinion being taken into
consideration or it might mean lack of resources to think about anything other than
one’s immediate survival issues. We have seen throughout the article that there are
a plethora of social and demographic factors that enhance cooperation between
citizens. Mansuri and Rao acknowledge that coordination of civic action (participation)
is affected by the state of collective identity, which, in the case of Tarlungeni, is
fragmentary, due to the social segregation of the ethnic groups (Mansuri & Rao,
2013, p. 69).

One limitation of a participatory process is the slow pace of implementation,
often resulting from the need to navigate complex bureaucratic procedures and
financial constraints before plans can be translated into concrete interventions. The
case of Tarlungeni also reflects this pattern. Three years after the completion of the
participatory process, the building remains in the same condition as at the outset of
the consultation. Although, during the consultation phase, plans were being made
for community members to collectively clean and organize the courtyard — an
outdoor area of approximately 700 sgm — by the summer of 2023 these actions
were not carried out. In December 2025, when asked about the status of project
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implementation, representatives of the Local Council indicated that progress had
been hindered by recent political developments in Romania, limited funding, and
internal political misalignments within the Tarlungeni Town Hall.

This, however, is the second time a building is proposed to be converted into
a Cultural Center in Tarlungeni. The first time, the project was dropped because of
the rapid increase of the number of children in the village, which meant that the
targeted building had to be allocated to one of the schools, in order to accommodate
other classrooms. This time, the building is still disused and in continuous
degradation, making it even more difficult for the community to understand the
lack of urgency for the implementation of the project. Numerous studies highlight
the constant fractures between public administrations and citizens in Romania
(Acasandre, 2020), the case of Tarlungeni being no different. It indicates, once
more, that bureaucratic actions and political tensions, more often than not, delay
implementation which eventually leads to disappointment of the population and
mistrust in the political actions.

The social segregation in Tarlungeni has not yet been overcome, as it remains
a complex and sensitive issue, requiring sustained, multi-dimensional interventions
in collaboration with community members. Although the participatory process may
have temporarily fostered a shared awareness among residents — highlighting that,
despite cultural, behavioral, and linguistic differences, they hold similar expectations
from local authorities — this momentum was not maintained. In the absence of
concrete follow-up actions, these expectations have gradually diminished, and the
community continues to evolve along its existing, largely organic trajectories.
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ABSTRACT

DOCHIA IOANOVICI: A QUASI-UNKNOWN CONTRIBUTION
TO THE RESEARCH OF MAGICAL BELIEFS AND PRACTICES
WITHIN THE BUCHAREST SCHOOL OF SOCIOLOGY

The aim of this study is to bring to the attention of the specialized public Dochia
loanovici, an assiduous and talented researcher of magical practices within the
Bucharest School of Sociology, and to highlight the content and scientific merits of the
field research undertaken by her during the Runcu campaign (1930).

I am outlining the data and information that | was able to find regarding Dochia
loanovici; | am then analyzing the results obtained by the researcher, as they appear
from her published work, while presenting some conclusions and observations, including
some in relation to the current phenomenon of the persistence, among a certain part of
the Romanian population, of some magic and witchcraft practices.

Keywords: Dochia loanovici, sociology of religions, Bucharest School of
Sociology, magical beliefs and practices, magical rituals.

INTRODUCERE

Scoala Sociologicd de la Bucuresti, atat prin meritele metodologice si
teoretice incontestabile aduse in toate domeniile sociologiei, cat si prin idealul
nobil al imbindrii cunoasterii cu participarea efectivd la schimbarea in bine a
societatii, reprezintd un reper continuu si o sursa de inspiratie vie, impunandu-se ca
un punct de plecare de neocolit in elaborarea unor noi concepte explicative si
interpretari ale socialului.
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Inclusiv iIn ceea ce priveste contributia adusa la cercetarea spiritualitatii
poporului roman? si, implicit, a fundamentdrii stiintei sociologiei religiei in tara
noastra, Scoala Sociologicd de la Bucuresti oferd o mostenire stiintifica vasta si
exceptionald, ce trebuie adusa 1n actualitate si valorizatd in permanenta.

Avand in atentie aceste aspecte, impulsul care a stat la baza initierii acestui
studiu consta intr-o tentativa de readucere in atentie a contributiei Scolii gustiene
la cercetarea spiritualitatii in comunitatile satesti, prin intermediul unei teme
particulare, si anume aceea a credintelor si practicilor magice din satul Runcu,
asa cum au fost analizate si interpretate acestea intr-un studiu cvasi-necunoscut al
unei monografiste promitdtoare, Dochia loanovici, dar care, din motive inca
neelucidate, si-a incheiat brusc activitatea in cadrul Scolii de Sociologie, fara a se
mai sti ulterior nimic despre aceasta.

In acest demers au fost parcursi cativa pasi distinctivi, ce au constat in:
precizarea, pentru inceput, a cadrelor generale care circumscriu contributia relevanta a
campaniilor monografice la cercetarea vietii religioase a poporului roman; expunerea
si analiza asupra studiului Dochiei loanovici; trasarea unor concluzii relevante,
inclusiv Tn raport cu translatarea temei magiei din perioada interbelicului roménesc
in actualitatea societatii romanesti de dupa 1990, subliniind, pe de o parte, aspectul
persistentei preocuparilor pentru magie in cazul unei anumite parti a populatiei,
dar si aspectul transformarilor modului in care romanii se mai raporteaza la magie
n prezent.

_ CERCETAREA VIETII RELIGIOASE A POPORULUI ROMAN
IN CADRUL SCOLII GUSTIENE. CATEVA REPERE GENERALE

Care sunt cele mai profunde resorturi ale sufletului poporului roman? Exista
un etos specific romanesc? Explorarea acestor teme majore s-a realizat Tn cadrul
sociologiei monografice exclusiv prin raportare la realitatea satului roménesc al
anilor ‘30 ai secolului trecut, aspect din care deriva si meritul urias acestei scoli,
atestat in primul rand ,,de nobletea sufletului deschis catre lumea anonima a
taranilor.”?

Cercetarile desfasurate in cadrul campaniilor monografice tutelate de Dimitrie
Gusti au evidentiat, ceea ce de altfel demonstreazd si Dochia loanovici, ca
religiozitatea sateasca se caracteriza prin coexistenta pasnica dintre religie, magie
si superstitie; este acea evlavie populara la profunzimile careia putem accede prin
intermediul cunoasterii culturii populare, a traditiilor, mitologiei, creatiei folclorice
si a modului de viatd plenar, specific comunitatilor traditionale. Sunt aspecte asupra
carora sociologia romaneasca interbelica s-a aplecat cu deosebire, evidentiind acele
elemente de viatd ce exprimd cel mai bine modul de a fi al poporului romén,

1 Acest imperativ este sintetizat in indemnul unuia dintre cei mai remarcabili reprezentanti ai
acestei Scoli: ,,S@ incercam (...) a intelege cat mai bine psihologia oamenilor din satul nostru, toate
credintele lor precum si practicile in legatura cu aceste credinte” (Stahl, 1939, p. 115).

2 Badescu, 2005, p. 10.



3 Dochia loanovici: o contributie cvasi-necunoscuta la cercetarea credintelor 31

sau acea dimensiune romdneascd a existentei, conform binecunoscutei sintagme
vulcanesciene.

Aceasta valorizare a conceptului de specific national, inclusiv prin dimensiunea
religioasd intrinsecd acestuia, a fost, de altfel, o preocupare predominantd a
orientarii spiritualiste din cadrul Scolii Sociologice de la Bucuresti, reprezentata de
Ernest Bernea, Ion 1. lonica si Mircea Vulcanescu in perioada interbelica, si care va
fi relansatd in sociologia romaneasca, dupa 1990, prin proiectul sociologiei
noologice.?

Pentru Inceput, sunt necesare cateva precizdri terminologice sumare referitoare
la conceptele de religie, magie, religiozitate, religiozitate rurala. Astfel, daca prin
religie intelegem un sistem de credinte si practici institutionalizat, religiozitatea se
referd la modul in care individul internalizeazd acest anumit sistem de credinte si
exprimd comportamental un anumit model religios; sau reprezintd un mod de viata,
care diferd de la un anumit spatiu religios la altul. Fiecare popor are un mod
specific de a concepe divinitatea si de a se apropia de aceasta, prin mijlocirea unor
practici religioase specifice. Fiecare societate dezvoltd un anumit mod de raportare
la sacru, si, prin urmare, un anumit tip de religiozitate, in functie de contextul
specific, de schimbarile sociale care marcheazd un anumit moment istoric;
,religiozitatea, in sensul de model religios si cultural asumat efectiv de credincios,
se transmite in datele sale fundamentale de la o generatie la alta, asigurandu-se
astfel continuitatea valorilor unei societati.”

O prima observatie ce se impune a fi facuta este aceea ca definitia religiei la
care subscriu si monografistii interbelici romani este aceea impusa de Durkheim,
si anume: ,,un sistem unitar de credinte si practici referitoare la lucrurile sacre,
adicd separate, interzise, credinte si practici care unesc In aceeasi comunitate
morald numitd Bisericd, pe toti cei care aderd la ea.” Magia este de asemenea
definitd de sociologii gustieni prin referire la sociologii clasici, respectiv, ansamblul
credintelor si practicilor utilizate in scopul producerii unor modificari asupra
realitatii, credinte si practici care sunt individuale, secrete si care, spre deosebire de
religie, nu produc coeziune sociala, ci sunt stabilite strict temporar, Intre magician
si client: ,,Nu existd Biserica magica. Intre magician si indivizii care 1l consultd, ca
si intre indivizi, nu existd legaturi durabile care sa 1i transforme Tn membrii unui
corp moral comparabil celui format de credinciosii aceluiasi zeu, de practicantii
aceluiasi cult. Magicianul are o clienteld, si nu o Biserica.”®

Religia si magia coexistd in satul roméanesc si se intrepatrund, iar In cadrul
Scolii monografice aceste doud dimensiuni au fost cercetate, prin urmare, laolalta:
,In viata religioasi a satului roméanesc, oficialul si popularul sunt adanc intrepatrunse
uneori pana la inchegarea organicd.”” Elementele pagine au supravietuit si au fost

3 Badescu, Teoria latentelor difuze, 1997, Bidescu, Noologia, 2002.
4 Gheorghe, 2004, p. 433.

5 Durkheim, 2005, p. 36.

6 Ibidem, p. 35.

7 Bernea, 1944, p. 62.
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integrate sau tolerate de biserica, astfel incat modalitatea de exprimare religioasa
specifica 1n satul romanesc este aceea a unei religiozitati populare, si nu oficiale.

O alta precizare care se impune a fi facutd este aceea referitoare la faptul ca
vrdjitoria asupra careia si-a indreptat interesul Dochia loanovici reprezintd un
fenomen social complet integrat in cursul firesc al vietii cotidiene a oamenilor si
lipsit de orice conotatie peiorativa, fara legatura cu felul in care vrdjitoria este
perceputa in prezent, si anume ca apanaj al unei anumite subculturi de tip urban si
asociata uneori cu Inseldtoria. Astfel, vrdjitoria ar cuprinde, In viziunea Dochiei
loanovici, practicile magice n integralitatea lor, precum descantecele de deochi,
furtul laptelui, cautarea ursitului, practici taumaturgice etc.

Asa cum am punctat de la Inceput, In viziunea Scolii sociologice de la
Bucuresti, viata religioasd a poporului roméneasca se referd exclusiv la religiozitatea
sateasca. ,,Religiozitatea rurald reprezintd modul specific de relationare cu sacrul a
intregii lumi taranesti. Aceasta s-a format in perspectiva istoricd, dinamica in timp
a satelor fiind, mai mult sau mai putin, diferitd de cea a oraselor™®, si are trasaturi
specifice, fiind profund impregnata de traditii stravechi si Intr-o permanenta relatie
intima cu pamantul si natura inconjuratoare.

In cadrul Scolii monografice de la Bucuresti, cercetarea se structureaza in
jurul a patru cadre (cosmologic, biologic, istoric si psihologic) si a patru manifestari
(economice, spirituale, juridice si politice).® Mai departe, fiecare tip de manifestare
spirituald este studiat de cate ,,un cercetitor pentru viata religioasa, pentru mitologie
si stiinta populara, pentru magie, pentru arta plasticd, pentru port, pentru viata
literara, pentru viata muzicala, pentru studiul graiului, pentru studiul ceremoniilor,
pentru studiul de ansamblu (tip, stil etc.) al vietii spirituale.”*

Acest deziderat promitea, astfel, posibilitatea unei cunoasteri totale, exhaustive
a realitatii, prin punerea la dispozitia cercetatorului a unei cantititi uriase de date
despre geografia, istoria, spiritualitatea comunitatilor studiate in cadrul unor echipe
multidisciplinare. La baza acestei viziuni se situeazd observatia participativa, directa,
completatd de date de natura statisticd. Scoala de Sociologie de la Bucuresti era,
astfel, axatd pe o cunoastere cat mai exhaustiva a unitatilor sociale concrete: sat,
orag, regiune, popor, iar monografierea acestora era realizatd de echipe imense,
interdisciplinare.

CE SE CUNOASTE DESPRE DOCHIA IOANOVICI?

Este unanim recunoscut ca Ernest Bernea, Ion 1. Ionica, Mircea Vulcanescu,
Henri H. Stahl, Gh. Focsa, Octav losif si Stefania Cristescu-Golopentia sunt nume
care s-au evidentiat in domeniul cunoasterii si cercetarii vietii religioase a romanilor Tn
cadrul Scolii Sociologice de la Bucuresti.'*

8 Idem.

9 Stahl, 1939, pp. 15-16.

10 Gusti, D., Herseni, T. (sub directia), 1940, p. 6.
11 Gheorghe, 1999, p. 145.
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Miza acestui studiu este de a aduce 1n atentia sociologilor religiei un nume al
Scolii gustiene de sociologie mai putin cunoscut — cel al Dochiei loanovici — si
astfel, de a introduce in circuitul stiintific contributia sa cu privire la credintele si
practicile magice si recunoasterea meritelor ce-i revin in domeniu.'? lar in acestd
privintd, indemnul Sandei Golopentia este mai mult decat convingator: ,,Numai
prin atente recuperdri de felul acesta, care vor trebui sa aiba treptat in vedere si alti
membri a Scolii Sociologice de la Bucuresti, decat cei care sunt automat invocati
de o buna bucata de vreme (ma gandesc intre altii la Xenia Costa-Foru, D. Dogaru,
Florea Florescu, Gh. Focsa, D. C. Georgescu, Dochia loanovici, losif Jivan,
I. Meagnicov etc.) vom izbuti sd Intregim imaginea reald a grupului de tineri
sociologi care a privit proaspat si intens realitatea romaneasca (perioada dintre cele
doui rizboaie mondiale).”*3

Incepem prin a afirma ci datele si informatiile cu privire la persoana si
activitatea Dochiei loanovici sunt extrem de vagi. Pana la acest moment, am
identificat, totusi, cateva mentiondri, insd este posibil sd nu fie singurele, asa cum
sper s pot constata in urma unor investigatii viitoare.

Spre exemplu, Ernest Bernea aminteste de Dochia Ioanovici intr-0 convorbire
in care acesta se referd la monografistele cu care a interactionat in perioada in care
a activat pe teren: ,Ja un moment dat au fost multe fete pe acolo”, numind pe
cateva dintre acestea: Xenia Costa-Foru, Marcela Focsa, Stefania Cristescu
(amintita ca ,,sotia lui Golopentia”) si Dochia loanovici, despre care afirma ca ,,s-a
ocupat de ordinea spirituala” si ca ,,a fost atasatd chiar direct mie, s-a ocupat de
partea de magie.”**

in timpul campaniilor monografice, Dochia Ioanovici si-a desfasurat munca
de cercetare asupra practicilor magice sub directa indrumare a profesorului Stahl,
asa cum reiese, spre exemplu, dintr-o scurtd scrisoare adresatd de aceasta marelui
sociolog si datata 12. XII, 1930: ,,(...) va anunt ca obiectele rituale vor fi probabil
«gospodarite» pana luni dim. la 9 cand voi veni sd reludm lucrul, daca bineinteles,
nu sunteti retinut in altd parte.”® Din continutul altei scrisori, nedatate, de astd
datd, mai aflam: ,,Dle Stahl, Daca timpu-ti permite si buna vointd te Indeamna,
rasfoieste te rog vrajile si — cu toate lipsurile care stiu ca sunt — prezinta-le n seara
asta Profesorului.”*®

12 De altfel, cercetarea Dochiei Ioanovici desfisurati in satul Runcu, reprezintd numai o parte a
unei actiuni mult mai ample de monografiere a acestui sat, la care au participat o multitudine de alti
cercetatori, de specialitati diferite, ale caror rezultate aveau sa fie, de asemenea, publicate, intr-0 serie
de studii cu tematica diversa: Roman Cresin, Datoriile agricultorilor din satul Runc (1932): Em.
Buznea, O industrie tdaraneascd. Industria tuicii in satul Runc, judetul Gorj (1932); A. Negrea,
Industria moraritului la Runcu (1932); lon Conea, Determindri geofizice in satul Runcu (1934).
Gheorghe Focsa, Contributie la cercetarea mentalitdtii satului (1932). Sursa: (https://sas.unibuc.ro/
alti-membri-ai-scolii-sociologice-de-la-bucurestiasociati-publicistic) (accesat la 23 mai 2024).

13 Cristescu, 2003, p. 7.

14 Bernea, 2003, p. 58.

15 Stahl, 2014, p. 135.

16 |bidem, p. 136
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Henri H. Stahl o pomeneste pe Dochia loanovici intr-un volum de convorbiri
dedicat Scolii de la Bucuresti, prilej cu care 1i apreciaza meritele si posibilitatile in
domeniul cercetdrii, dar si de a-i deplange inconsecventa: ,,Dochia loanovici
(Ivanovici, in text, subl. mea.) era o fatd capabild, utila, si era la concurenta cu
Stefania Cristescu, lucrdnd pe aceeasi problema. Si m-am tinut de capul ei sa
lucreze, sa facad. Am scrisoarea ei In care isi ia adio de la monografie, nu se mai
gandeste sa facd monografia, dezamagita, mai ales ca eu, pare-se, ii facusem cateva
observatii critice (...).Si apoi a plecat complet. Pacat. Nu era de talia Stefaniei
in continuare, ca, fara ca Dochia Ioanovici sa stie, i-a publicat un manuscris care,
conchide acesta, ,,¢ bun.”*® Nu stim despre ce manuscris e vorba, ar trebui s doar
sd presupunem ca se referd de textul dedicat vrdjitoriei din Runcu, deoarece
autoarea nu face nicio referire directd la contributia avutd de Stahl la publicarea
studiului sdu si nu oferd niciun indiciu in acest sens, ci doar afirma ca articolul
»reprezintd un fragment dintr-un studiu amanuntit asupra vrdjitoriei satului
Runc(u), constatari la care am ajuns in urma cercetarilor monografice din vara
anului 1930, intreprinse de Seminarul de Sociologie, Eticd si Politicd de sub
conducerea d-lui profesor Dimitrie Gusti.”*°

Mai departe, sociologul revine asupra subiectului, afirméand ca, spre deosebire
de Stefania Golopentia, care a lucrat si dupa 1950%°, Dochia loanovici nu a mai
perseverat in aceste preocupari si, afirmd Henri H. Stahl, ,rdu a facut, ca avea
totusi calitati.”?

Dochia Ioanovici era licentiatd in litere si cd a inceput sd participe la
campaniile monografice Inca din 1927, deci, chiar inaintea Stefaniei Cristescu-
Golopentia, a carei prima prezentd in activitatea de investigatie stiintificd de teren
s-a inregistrat in 1929, la Dragus, unde a cercetat ritualurile si ceremoniile populare
locale.??

Demn de retinut este si faptul ca studiul despre vrdjitorie din Runcu al
Dochiei loanovici este recomandat spre lecturd si analizd chiar de Stefania
Cristescu-Golopentia, alaturi de propriile sale texte si ale unui alt autor strdin, in
Indicatiile Bibliografice care nsoteau Planul pentru cercetarea credintelor si
riturilor domestice, indiciu indubitabil, putem conchide, al creditului stiintific pe
care Stefania-Cristescu Golopentia insasi il acorda in epoca Dochiei Ioanovici.?

Semnificativ este cd Dochia loanovici si Stefania Cristescu au participat
impreuna la cercetarea manifestarilor spirituale In cadrul campaniei de la Cornova

7 Rostés, 2000, p. 180.

18 1dem.

19 loanovici, 1932, p. 360.

2 Desi nu in domeniul sociologiei, trebuie sa precizim, ci, datoritd contextului politic creat
prin schimbarea regimului politic si interzicerea sociologiei, ca profesoard de limba romana la Scoala
generala nr. 150 din Bucuresti. Sursa: Sursa: Sanda Golopentia, ,,Cronologia vietii si operei Stefaniei
Cristescu-Golopentia”, in Revista romdnd de Sociologie, Serie Noua, 2013/3—4, p. 306.

21 Rostas, 2000, p. 304.

22 Rostas, 2003, p. 69.

2 Vicirescu, 2018, p. 638.
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(1931), prilej cu care au colaborat la pregatirea unui ,,plan de expunere” comun al
unor conferinte In care acestea ar fi urmat si-si prezinte rezultatele obtinute, in
cadrul unui ciclu de 19 sedinte publice organizat de Sectia de Sociologie a
Institutului Social Romén, ntre 13 ian — 1 iun. 1932. Asa cum constatim din
cuprinsul programului—invitatie, Dochia Ioanovici avea sa sustina conferinta intitulata
,Interdictii si magie”, iar Stefania Cristescu, conferinta cu titlul ,,Descintecele”?,
Despre acesta din urma, Sanda Golopentia subliniazd ca a fost ,,prezentata in
aceeasi sedintd cu comunicarea Dochiei loanovici, cu care — apreciaza aceasta — Se
intrepatrunde strans (...).” ®

DOCHIA IOANOVICI SI ACTIVITATEA MONOGRAFICA

Incepand cu mijlocul anilor 20 si continuand pana in 1943, sub egida Scolii
Sociologice de la Bucuresti s-au desfasurat 13 campanii monografice in diferite
zone rurale din tara, in timpul cdrora echipe alcatuite din cercetatori si specialisti
din diferite domenii, dar si studenti, au explorat viata taranilor din satele cercetate
pe baza unor sistem integrat si multidisciplinar de metode si tehnici. Rezultatele
muncii acestora au fost publicate in Arhiva pentru Stiinta si Reforma Sociald si in
Sociologie romdneasca.

Campaniile monografice s-au desfasurat in doua serii. Prima serie a cuprins
campania de la Goicea Mare (1925), urmata de cea de la Rusetu (1926). La acestea
nu au participat studente si cercetitoare. Cea din Nerej (1927) este prima la care au
participat si noud cercetitoare printre care si Dochia loanovici®®; dupd acestea au
urmat campania din Fundul Moldovei (1928), cu 17 femei participante, Dragus
(1929), cu cel putin 17 femei, Runcu (1930), cu 20 femei, Cornova (1930) la care
au participat 14 femei.?” A doua serie a campaniilor monografice a debutat cu cea
din satul Sant (Nasaud) in 1935, 1936, si continuat cu: Dragus (Tara Fagarasului)
in 1939, Nerej (Tara Vrancei), in 1939, Plasa Dambovnic, in 1939 si ultima la Bug,
n 1943.

Dochia loanovici a desfasurat o activitate de cercetare prodigioasd, de-a
lungul a nu mai putin de patru campanii monografice: Nerej (1927), Dragus (1929),
Runcu (1930) si Cornova (1931) (Foto nr.1).%8

24 Cristescu, 2003. p. 10.

% |bidem, p. 6.

% Vicarescu, 2018, p. 24.

27 |bidem, p. 25.

28 |maginea reproduce un detaliu dintr-o fotografie de grup, nedatati, insotitd de o adnotare
tehnografiata a Iui Henri H. Stahl, in care profesorul Dimitrie Gusti (absent din imaginea de mai sus)
este reprezentat in mijlocul a doudsprezece monografiste purtand costum popular, printre care: Zizi si
Lena Constante, Paula Gusti (Herseni), Margareta (Falcoianu) Vulcanescu s.a., si in care apare si
Dochia loanovici, alaturi de Marcela Focsa (in stanga imaginii) si Stefania Golopentia (Golopentia)
(in dreapta imaginii); fotografia face parte din Arhiva Familiei Stahl si reproducerea acestui detaliu
pretios care ne permite sa avem acces la infatisarea Dochiei loanovici a fost posibild prin bundvointa
si generozitatea Irinei Stahl, céreia ii multumesc si pe aceasta cale.
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Sursa: Arhiva Familiei Stahl

Foto nr. 1. Dochia loanovici, n centrul imaginii.

Asa cum se poate constata in urma unor cercetari recent publicate, Dochia
Ioanovici a ocupat, alaturi de alte femei monografiste, dintre care unele renumite,
precum Paula Herseni, Xenia Costa-Foru, Veturia Manuila si Stefania Cristescu-
Golopentia, un loc bine definit in cadrul Scolii Sociologice de la Bucuresti.?®
Conform analizei realizate de autoarea citatd mai sus, In cercetarile monografice au
activat trei tipuri de cercetitoare si anume: cercetatoarele mature (cu studii universitare
si doctorale terminate si statut profesional definit, precum Calypso Botez, Floria
Capsali, Margareta Sterian, Dr. Elena Rosca, Drd. Carmen Anghelide®), cercetatoarele
sociale formate (Veturia Manuila, Christiana Galizi)*! si cercetitoarele sociale in
formare (care erau inci studente, In momentul cooptdrii in campaniile monografice).
Dochia loanovici este inclusa in categoria cercetatoarelor sociale in formare, alaturi

2 Vicarescu, 2011, 2018.
%0 Vicarescu, 2018, p. 37.
31 Ibidem, p. 39.
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de Paula Gusti, Lena Constante, Xenia Costa-Foru, Marcela Focsa si Stefania
Cristescu, pentru a enumera numai pe cele mai notorii dintre acestea.®

Dochia Ioanovici si Stefania Cristescu, cealaltd monografista preocupata de
manifestdrile magice, si devenitd mult mai notorie, au fost colege in trei campanii
monografice. La campania din Dragus din 1929, unde au participat peste 80 de
persoane, dintre care cel putin 17 studente si cercetatoare, Dochia loanovici facea
parte din echipa care studia obiceiurile si ritualurile, iar Stefania Cristescu era in
echipa de studiere a literaturii si muzicii populare.

A urmat campania de la Runcu, desfasuratad intre 29 iunie si 18 august 1930,
campanie la care au participat 60 monografisti, dintre care 20 erau femei studente
si cercetdtoare — Dochia loanovici, Impreund cu Stefania Cristescu fiind doua
dintre acestea. Acestea doud impreund mai sunt mentionate ca participante si la
campania din 1931 de la Cornova (Basarabia), printre ceilalti 55 de monografisti,
dintre care 14 erau femei.*

DOCHIA IOANOVICI SI CERCETAREA VRAJITORIEI iN SATUL RUNCU

Tn vara anului 1930, in cadrul Seminarului de Sociologie, Etica si Politica,
sub Indrumarea profesorului Gusti, Dochia loanovici realizeaza, asa cum ea Insasi
precizeaza, un ,studiu amanuntit” asupra vrajitoriei in satul Runcu, intitulat
,,Consideratii statistice asupra vrajitoriei satului Runc(u)®*, ce avea ca scop principal
sa reliefeze ,,valoarea operatiilor vrajitoresti din viata de toate zilele a satenilor din
Runcu”, intrucét satenii, aprecia aceasta, ,,sunt dominati de ele, si le conduc
viata.”®,

Aspecte teoretice. Religie versus magie? Un prim aspect de care autoarea
este interesata este acela al incadrarii magiei intr-o definitie satisfacatoare, si anume,
prin opozitie cu religia®®. Sentimentul religios reprezintd un element constitutiv al
societatii, afirma aceasta, si este Tmpartit in doud dimensiuni: una pasiva, reprezentata
de religie, si una activa, adicd magicd; cele doua fiind intrepatrunse. Vrdjitoria
constd in executarea precisd a unor actiuni mai dinainte prescrise, cu scopul
obtinerii unor efecte stiute, prestabilite. In magie, rezultatul este asigurat cu precizie,
dacd se executd cu exactitate toate operatiile magice necesare. Spre deosebire de

32 |bidem, p. 43.

33 Ibidem, p. 12.

3 Nu am putut afla, deocamdati, dacd acest studiu, realizat de autoare sub indrumarea lui
Gusti, asa cum afirma ea insasi, este cel la care facea referire Henri H. Stahl, conform mentiunii
noastre de mai sus, sau este vorba de un alt text, de care acesta nu avea stiinta.

35 Joanovici, 1932, p. 360.

3 Sugestivd si memorabild este arta sociologului Henri H. Stahl de a concentra in numai
citeva cuvinte esenta diferentei dintre religie si magie: ,,Magie inseamna o incercare de a sili pe
Dumnezeu, sau duhurile firii, de cum vre(a)i tu, iar nu cum vor ele. A te ruga lui Dumnezeu,
inseamna religie. A-L sili prin anume cuvinte sau gesturi, sa facd cum vrei tu, este a Incerca magia”
(Stahl, Monografia unui sat, 1939, p. 117).
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magie, in religie, indeplinirea cerintelor depinde exclusiv de intensitatea sentimentului
religios exprimat prin rugiciuni si procesiuni; nu se poate anticipa rezultatul
cerintelor, la finalul carora nu poti decat sa spui: ,,cum o vrea Dumnezeu, de la el
vin toate.”¥

intrepitrunderea dintre religie si magie. Mai departe, autoarea acordi o
importanta speciald reliefarii legaturilor si interferentelor profunde dintre practicile
magice si cele religioase. In acceptia Dochiei Ioanovici, vrijitoria (magia) este
consideratd ca facand parte din categoria activa a religiozitatii, in opozitie cu forma
pasivd a acesteia, adica religia propriu-zisd, si care in viata reald coexistd, fara a
putea fi separate decéat teoretic. Mai mult: ,,Credinta in actele magice e uneori
nedistinctd de credintele de natura religioasa: se intrepatrund in asa fel incat foarte
adesea este aproape imposibil a le separa in mod categoric.”*® In ciuda diferentelor
si a ,,repugnantei religiei pentru magie”, intre acestea doua nu e ,,0 prapastie peste
care nu se poate trece.”® Dimpotriva, asa cum o dovedeste realitatea vietii de zi cu
zi in satul Runcu, precizeaza autoarea, preotul insusi este prezent ca actor in unele
acte magice, iar in altele, reusita actului magic este conditionata de obligatia ca
persoana care executd magia si tind post si sd se roage la Dumnezeu sau sd faca
semnul crucii etc. Mai mult, naturaletea cu care aspectele magice sunt integrate
in viata oamenilor este atestatd si de statutul privilegiat cu care sunt investite
persoanele care practica vrdjitoria, nefiind marginalizate sau stigmatizate, ,,cum
s-ar putea crede”, céci vrdjitoria este un fenomen aproape banal si ,,0 practica tot
satul.”*

Actul magic: un tot unitar in care toate elementele se intrepatrund
si se determina reciproc — reprezinta o altd idee distincta reliefatd in studiu.
Persoanele, locul, timpul, ,,uneltele” (termen folosit de Dochia loanovici), scopurile
urmdrite in actul magic se intrepatrund, si nu pot exista separat unele de altele;
dimpotriva, se determina reciproc; ,,uneltele” rituale folosite in executarea acestora,
constau in gesturi, cuvinte, lucruri, sau alte elemente care sunt folosite Tn diferite
imbinari, care se intrepdatrund si se se intregesc reciproc, ,.cficacitatea unora
depinzénd de intrebuintarea celorlalte.”*

Universalitatea actelor magice. Un alt aspect sesizat de autoare este acela al
universalitatii practicilor magice observate in satul Runcu, practici ce sunt bazate
pe aceleasi principii definitorii n toate timpurile si in toate societdtile — si care se
transmit si in arealul studiat, pe calea traditiei.

O vrijitorie benefici. In inceputul studiul siu, Dochia Ioanovici defineste
vrajitoria astfel: ,,Am considerat ca vraja orice act magic — actiune sau gest — facut
in vederea unui scop de atins sau de Inldturat, avand totdeauna un strat

37 Joanovici, p. 369.
38 1dem.

39 |bidem, p. 370

40 1dem.

41 Joanovici, p. 361.
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superstitios.”*? Autoarea observd ci majoritatea actelor de magie sunt orientate in
jurul agriculturii si medicinii populare, adica a celor doud domenii fundamentale de
care depindea existenta oamenilor: munca campului si sdnatatea celor care o
efectuau. Asa cum se poate remarca, Dochia loanovici insistd In a sustine
caracterul pozitiv, benefic, bland si lipsit de maleficientd al vrajitoriei (termenul
cuprinzand, pentru autoare, orice act magic, descantec etc.) practicate in satul
studiat; e vorba de o vrdjitorie terapeuticd, interesata in special de rezolvarea unor
probleme medicale, de schimbarea in bine a viitorului unei persoane, de aflarea
dragostei sau a ursitei, de aducerea sporului in casa etc. ,,Nu e o vrdjitorie care
colaboreaza cu spiritele rele, cu diavolul”, afirma aceasta, ,,am vazut din contra, ca
Runcanii fac tot ce le std in putinta si indeparteze aceste spirite din jurul lor.”*

Vrijitoria ca parte a vietii de zi cu zi a oamenilor. Tn cazul satului Runcu,
vrdjitoria facea parte din viata cotidiand a oamenilor si reprezenta primul ajutor la
care se putea apela in toate situatiile dificile. Vremurile au fost totdeauna aspre cu
taranul roman, si nici in epoca in care autoarea si-a desfasurat munca de cercetare
nu erau mai bune. Natura nu putea fi controlatd, omul depindea mai mult de natura
in asigurarea a hranei, cunostintele medicale si accesul la serviciile medicale erau
aproape inexistente, conditiile de viatd erau precare, bolile faceau ravagii, situatie
in care primul si cel mai la Indemana ajutor la care se putea apela era actul de
magie. Cercetatorii insarcinati cu descrierea cadrului biologic in timpul campaniilor
monografice au consemnat informatii ample si convingatoare referitoare la situatia
Sanitara precard a satului roméanesc interbelic, mentionand ,,neincrederea in medicina
oficiala si, In paralel, obisnuinta de a se folosi de reprezentantii medicinei empirice;
limbajul descéantecelor «are pentru taranul basarabean ceva din sfintenia slujbei
religioase, aproape» noteaza Stefania Golopentia™*,

Analiza Dochiei loanovici avanseaza si mai mult, in sensul in care aceasta
considera vrdjitoria un fenomen social responsabil de crearea unei anumite mentalitati
colective specifice, si care s-ar descrie printr-o anumita conduita ,,de toate zilele”,
si a credintei ca executarea cu precizie a unor gesturi bine definite ar conduce cu
exactitate la rezultatele dorite; se formeaza astfel in timp, pe baza traditiei, un
anumit comportament ce ar putea fi usor transpus in formula populara: ,asa-i
obiceiul, agsa am pomenit de cand ne stim.” *°

Aspecte tehnice si metodologice. Tehnica folositd in practicile magice,
marturiseste autoarea, este aceea a asemandrii, participdrii si contradictiei, actul
magic fiind tratat in ambivalenta sa, ca act magic propriu-zis de de facere aunei
vriji, dar si ca act invers, de desfacere (neutralizare) a unei vriji.*®

42 |oanovici, p. 360.

43 |oanovici, p. 369.

4 Golopentia, 1936, p. 12, Apud Tone, 2013, p. 19. Sursa: https://www.humanistica.ro/anuare/
2013/Continut/YGBCIJHUMOCct2013_21 56.pdf (accesat la 12 februarie 2026).

4 Joanovici, p. 370.

46 Joanovici, p. 360.


https://www.humanistica.ro/anuare/%202013/Continut/YGBCJHUMOct2013_21_56.pdf
https://www.humanistica.ro/anuare/%202013/Continut/YGBCJHUMOct2013_21_56.pdf
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in satul Runcu, cercetitoarea marturiseste ca a intreprins o activitate documentara
extrem de dificila si epuizanta, care s-a materializat intr-o cantitate considerabila de
fise, aflate la data publicarii acestui studiu in biblioraftul dedicat cadrului Spiritual
detinut de Seminarul de Sociologie al Facultétii de Filozofie si Litere Bucuresti.
Rezultatele efortului de analiza si interpretare a datelor empirice obtinute prin
documentarea directd in satul Runcu au fost impartite de cercetitoare in doua
mari categorii sau parti. Prima dintre acestea se refera la trei domenii distincte:
1. vrijitoria agrard; 2. vrajitoria terapeuticd; 3. fiintele inzestrate cu puteri supranaturale.*’
Partea a doua (materializata sub forma articolului publicat), contine o statistica in
ordine alfabetica referitoare la: 1. uneltele (accesoriile) vrdjitoresti; 2. scopurile
urmdrite; 3. persoanele care indeplinesc actul magic; 4. locul unde se practica
acesta; 5. timpul cand acesta se savarseste.

,Uneltele” magice. Referitor la instrumentele folosite Tn executarea actului
magic, autoarea realizeaza o descriere statistica organizata alfabetic, impresionanta
ca dimensiuni, ce cuprinde nu mai putin de 136 de ,,unelte” de o mare diversitate,
pe care, in final, le clasificd in opt categorii, ce sunt enumerate in urmatoarea
ordine, conform ponderii numerice a acestora: 1. unelte diverse destinate unor
intrebuintari comune (44); 2. unelte de naturd vegetald (33); 3. unelte de tip
alimentar (24); 4. unelte naturale (12); 5. Unelte animale (9); 6. unelte fabricate
pentru intrebuintari speciale (9); 7. provenite din alte rituri (4); 8. obiecte de
imbracaminte (3).

Dat fiind ca cercetitoarea nu precizeaza care anume sunt obiectele incluse
intr-o categorie sau alta, nu ne ramane decat sa incercam noi sa apreciem care ar fi
fost acestea. Oricum, presupunem, spre exemplu, cd, atunci cand se refera la
“obiecte provenite din alte rituri” ar putea fi vorba de diverse obiecte prezente in
practica de cult crestin-ortodoxa; in aceasta situatie, s-ar incadra, conform acesteia,
patru astfel de obiecte, pe care, parcurgand lista alfabeticd a tuturor obiectelor
enumerate, le-am putut identifica printre urmatoarele sapte, stabilite de mine (si nu
patru cate sunt enumerate Tn studiu), astfel: aghiasma, busuiocul, colacul, crucea,
luménarea, steagurile de la Boboteaza si timaia.

Scopurile urmarite in actul magic. Referitor la scopurile urmarite in actele
magice practicate, Dochia loanovici realizeaza o lista 1n care sunt insumate nu mai
putin de 239 de scopuri, toate ordonate in functie de frecventa acestora, si clasificate
astfel: 1. scopuri medicale (67); 2. scopuri legate de munca (59); 3. scopuri legate
de moarte (56); 4. scopuri legate de ursita (32); 5. scopuri pentru ferirea de duhurile
rele (10); 6. scopuri in legatura cu Craciunul (6); 7. scopul desfacerii de blesteme
(4); 8. pentru dragoste: facut de dragoste (3); 9. desfacut de dragoste (2).%

47 Nu am putut afla, pAnd la acest moment, dacd si aceastd parte a fost publicatd sau a rdimas
sub forma fiselor amintite mai sus, si nici daca acest fond documentar mai exista.
48 Joanovici, p. 366.
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Asa cum se poate constata, si in privinta finalitatii practicilor magice, acestea
sunt impregnate de credinta crestin-ortodoxa, iar autoarea identifica sase practici
legate de Craciun. Si de aceasta datd, parcurgand lista in care aceste ,,scopuri” sunt
enumerate, am identificat mai multe (21): trei legate de colinde, trei cu ocazia
sarbatorii Sf. Vasile, un scop legat de Plugusor, sapte pentru iertarea pacatelor
si sapte pentru pomana mortilor.*

Persoanele care savirsesc actul magic reprezintd un alt punct de interes
firesc pentru autoare. Sunt identificate 275 de persoane, dintre care: 107 sunt
persoane diverse (,,oricine”), 101 sunt femei, dintre care 66 sunt femei tinere, 19
sunt fete si 16 femei 1n varsta (,,babe”).

In 11 dintre cazurile de magie documentate, persoana indicata de autoare ca
executand actul magic este preotul; in 8 cazuri sunt copii, in 7 situatii, ,.tiganii”;
alte persoane implicate in ritualul magic sunt: moasa satului (in 15 cazuri), parintii
mirelui (6 cazuri), nasa (3), mireasa (3). Printre barbatii identificati sunt: 6 tineri,
3 barbati maturi, 3 ,;mosi”, un cioban si un fierar.®

Preponderenta feminina ,,covarsitoare” in practica actului magic indica,
asadar, si in acest caz ,,importanta femeilor ca detinitoare a vechilor traditii”®?,
dar, aspect interesant, nu a celor mai in vérstd, cum ar fi de asteptat conform
prejudecdtilor, ci a tinerelor, aflate in cadutarea ursitului, probabil, dar si a unei
moase, in cazul femeilor insarcinate, fapt explicabil in acele vremuri lipsite de
siguranta si de niste conditii minime de igiend, inclusiv la nivelul actului medical.
O realitate dramatica ilustratd, de altfel, inclusiv de preponderenta scopurilor
pentru care se executau actele de vrdjitorie, si care, asa cum s-a vazut mai sus,
aveau mai ales un scop terapeutic, situat in legaturd cu zona medicinei traditionale
sau cu solutionarea unor situatii concrete grave intervenite in spatiul gospodaresc,
precum ,,furtul laptelui”, spre exemplu.

Realitatea acesta este amplificatd si de obiectele de naturd vegetala folosite,
adica diverse plante cu valoare vindecatoare; surprinde totusi, plasarea figurii
preotului in nu mai putin 11 de astfel acte de magie, ceea ce ar face si mai
imperioasd cercetarea fiselor si documentelor strinse de autoare® pentru a putea
gasi explicatii sau lamuriri in aceasta privinta.

Locul unde se executi actul de magie. Sunt identificate 283 de astfel de
locuri: in cadrul locuintei (186), la locul de munca (25), oriunde (23), la rau (21),
la Biserica (12), in drum (8), in cimitir (4), la fantana (2), in vii (1), la locul de
hora (1).%® Se observd cum si in acest caz, Biserica se evidentiaza printre spatiile
predilecte ale desfasurarii actului magic, situatie care nu poate fi interpretata altfel

49 |dem.

%0 Joanovici, p. 367.

5 1bidem, p. 368.
arhivistice de profil existente.

53 |dem.
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decat tot ca o exemplificare suplimentard a modului in care religia si magia se
intrepatrundeau neproblematic in viata satului. Marea majoritate a acestor acte se
practica in gospodarie si chiar in interiorul locuintei, caci, asa cum s-a aratat si mai
sus, majoritatea obiectelor folosite sunt de uz comun 1n gospodarie, alta dovada de
necontestat a importantei coplesitoare a acestor practici 1n viata trditd, de zi cu zi,
a populatiei rurale roménesti, inclusiv in perioada moderna a anilor ‘30 ai secolului
trecut.

Timpul cind se indeplineste actul magic. In analiza intreprinsa de Dochia
Ioanovici privitoare la aceastd dimensiune, sunt identificate 269 acte de magie
sdvarsite Tn momente temporale specifice: cele mai multe dintre acestea (148) sunt
legate de diverse motivatii concrete si sunt executate “la prilejuri de fapt” — cum se
exprima aceasta —, 95 sunt savarsite la sarbatori, iar 26 ,,oricand.”*

Meritele studiului. inca de la inceput Dochia Ioanovici anuntd cu modestie
ca ceea ce isi propune este o statistica in ordine alfabetica referitoare la: 1. uneltele
(accesoriile) vrajitoresti; 2. scopurile urmarite; 3. persoanele care indeplinesc actul
magic; 4. locul unde se practica acesta; 5. timpul cand se savarseste actul magic.
Insa, ce a reusit, asa cum se va vedea mai jos, depaseste acest deziderat initial pe
care autoarea I-a avut in vedere.

O prima observatie ce se impune se refera la faptul ca studiul este elaborat
intr-un limbaj stiintific elevat, autoarea dovedind o cunoastere exactd a termenilor
de specialitate, stapanirea conceptelor, cat si familiarizarea cu literatura de profil
romaneasca si straind a momentului.

in al doilea rand, observam ca datele empirice obtinute sunt categorisite
conform cadrelor teoretice ale gandirii gustiene, dar, si In acest caz, autoarea se
remarcd prin initiativa de a se detasa de canon, prin lansarea unor propuneri si
interpretdri proprii, mai ales cand se ocupa de circumscrierea cadrelor mentalitatii
satesti.

Un alt merit, desi este de natura cantitativa, se referd la volumul impresionant
de material empiric cu care a lucrat cercetatoarea, ceea ce ilustreaza atat bogatia
fenomenului studiat, cat si dedicatia cu care Dochia loanovici a executat munca de
teren.

Sintetizand, in studiul sdu asupra vrdjitoriei n satul Runcu, autoarea a
urmdrit sa raspunda la urmatoarele cinci Intrebari standard: 1. cu ce se fac vrajile
(uneltele folosite), 2. pentru ce se fac (scopul), 3. cine realizeaza actul magic,
4. unde se executd (locul) si 5. cand, sau timpul derularii actului magic. Se remarca
si de aceastd datd capacitatea de a sistematiza o cantitate imensa de raspunsuri
primite la toate aceste intrebari, autoarea identificand nu mai putin de 136 unelte
vrajitoresti, 239 scopuri in care sunt executate vrajile, 275 de persoane care le
practica, 283 de locuri agreate pentru a face vraji si 269 de momente temporale
cind acestea sunt executate.

5 1dem.
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Datele statistice despre vrajitorie, uluitor de consistente pentru un areal atat
de redus cum este acela al satului Runcu, sunt revelatoare atat In ceea ce priveste
intensitatea cu care sunt practicate actele magice, cat si in sustinerea tezei Dochiei
Ioanovici despre intrepatrunderea magiei cu religia in viata religioasd a satului
romanesc. Astfel, printre obiectele folosite in actele magice Tnseriate, sunt identificate
de autoare si unele cu conotatie ortodoxa precum: aghiasma, busuiocul, colacii,
steagurile de Boboteaza, lumanarile, crucea, coliva; de asemenea, scopurile in care
se realizeaza vrajile sunt legate 1n unele cazuri de unele sarbatori crestine, precum
Craciunul; referitor la persoanele care executd acte magice, preotul este identificat
in 11 cazuri, iar biserica apare ca loc ales pentru a se face vraji in 12 cazuri
documentate de autoare.

Spre deosebire de Stefania Golopentia, care a perseverat si si-a publicat
rezultatele activitatii monografice®, Dochia Ioanovici a publicat putin, insa arhive
rdmase incd necunoscute ar mai putea pastra ceva din munca depusa de aceasta in
decursul celor patru campanii monografice la care a participat, si mentionate mai
sus. ,,Am o serie de fige neredactate cu materiale de la Cornova”, marturiseste
aceasta intr-o scrisoare adresata lui Stahl, nedatata, ,,prima parte a capodoperei
mele cu vrgjitoria din Runcu, cea de-a doua fiind datd D-lui Golopentia ca s-o puna
bine ntr-un uitat sertar, si mai am la mine, din vremuri stravechi, claca de la

s 56

Dupa 1930, Dochia Ioanovici a disparut brusc din activitatea monografica,
constransa fiind de o anumita situatie personald grea in care se afla Tn acel moment,
dar si de unele deziluzii personale acumulate in decursul activititii sale monografice:
»Mi-a fost dragd monografia, si totusi renunt la ea. E frumos sa renunti la ceea ce
ti-e drag. Mata nu crezi?®, il intreba ea, cu o imensa tristete, pe profesorul Stahl,
intr-o scrisoare, nedatata, si care continua astfel: ,,De altfel, m-am deprins sa renunt
la multe lucruri dragi, si ca de acum, sd nu mai fiu pusa la incercari, m-am hotarat
ca niciodatd si nu imi mai fie drag nimic.”*®

Asemeni altor cercetatoare participante la campaniile gustiene, si Dochia
Ioanovici a fost nevoita sa 1si abandoneze vocatia, angajandu-se ca functionara in
cadrul Ministerului de Justitie®, insd este posibil ca unele investigatii ulterioare sa
aducd informatii biografice suplimentare referitoare la perioada de dinainte de
1948, dar si la cea care a urmat dupa instaurarea regimului comunist.

55 Stefania Cristescu-Golopentia a participat la toate campaniile monografice incepand cu cea
din 1929, iar rezultatul acestei activitati s-a materializat intr-o serie articole si volume atent inventariate de
Sanda Golopentia, intr-un studiu dedicat cronologiei vietii si operei Stefaniei Cristescu-Golopentia.
Sursa: Sanda Golopentia, ,,Cronologia vietii si operei Stefaniei Cristescu-Golopentia”, in Revista
romdnd de sociologie, Serie Noud, 2013/3-4, pp. 196-197).

%6 Stahl, 2014, pp. 136-137.

57 Ibidem, p. 137.

%8 1dem.

% Monitorul oficial, 14 iunie 1948, nr. 135, p. 10 Sursa: https://upload.wikimedia.org/
wikipedia/commons/5/50/Monitorul_Oficial_al Rom%C3%A2niei._Partea 1 1948-06-14%2C nr._135.pdf
p. 10; (accesat la 18 februarie 2026).
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CONCLUZII

Satul traditional romanesc a reprezentat o forma de civilizatie caracterizata
printr-o mare capacitate de adaptare si de rezilienta in raport cu conditiile de viata
dificile, fie ele istorice, economice, climatice etc. Asa cum ilustreaza si studiul
Dochiei loanovici, mentalitatea satului traditional se definea prin coordonatele unui
crestinism popular, in care elementele magice, precrestine, mitice, coexistau cu
cele ale Bisericii. Vrdjitoria facea parte din viata de zi cu zi a oamenilor, reprezenta
un ajutor la care se apela in toate situatiile dificile, si un mijloc prin care
comunitatea incerca sd se apere si sd reziste tuturor incercdrilor vietii.

De la momentul publicarii studiului Dochiei loanovici (1932) a trecut
aproape un secol. Schimbadrile produse in tot acest timp in satul romanesc si in
societatea romaneasca n ansamblu sunt uriase. Dar, chiar daca poate fi de neinteles
la prima vedere, si dupa 1990, apelul popular la magie si predispozitia pentru
supranatural, vindecari miraculoase, nu au disparut, fiind atestate 1n toate anchetele
si sondajele care au avut in atentie si aceastd dimensiune specifica a religiozitatii.

Cativa factori favorizanti ar putea fi identificati in anxietatea si sentimentul
de insecuritate cu care romanii se confrunta intr-o masura tot mai mare, ca efect al
schimbarilor sociale tot mai rapide din prezent (dintre care, cel mai recent,
pandemia si razboiul de la granitd); compensatia imediatd oferitd de aceste practici,
promisiunea unei rezolvari rapide a problemelor; poate si traditia ortodoxa a unei
tolerante si acceptari tacite a acestor credinte si practici, asa cum, de altfel, a pus in
lumina si studiul analizat mai sus. Si, nu in ultimul rdnd, este vorba de faptul
incontestabil ca natura umana este prin chiar firea sa aplecatd spre ceea ce este
necunoscut si inexplicabil si spre tot ceea ce tine de miraculos.

Dupa 1990, aspecte privind practicile magice sunt surprinse in preocupari
diverse: antropologice, etnografice, filologice, si (mai putin) sociologice. In acest
ultim caz, anumite aspecte ale religiozitatii de tip magic sunt surprinse in contextul
unor sondaje de teren, prin metodologii de tip cantitativ, care inregistreaza, pe
langa date referitoare credintele, practicile si atitudinile religioase, si informatii
despre credinta in descantece, miracole, talismane, superstitii, ghicirea viitorului,
miracole. Cercetarea credintelor si practicilor populare magice si prin metode
calitative, desi mai timida, 1si gaseste loc din ce in ce mai bine reprezentat in
literatura de specialitate antropologica si etnografica®, si, deocamdatd, (mai putin)
sociologica. Sunt doud metodologii diferite, dar complementare, care se sustin si se
valideaza reciproc.

80 Un demers notabil in acest sens il oferd volumele autorilor: Carmen Burghele, De la vrajd la
vrajeala. O antropologie a supranaturalului contemporan. Prefata Nicu Gavriluta, Editura Institutului
European, lasi, 2017, si lon Pop Curseu, Magie si vrajitorie in cultura romdnd, 2013, Editura
Polirom, lasi, ambele analizdnd fenomenul din perspectiva istorica, literara, artistica, antropologica si
etnologica, in special.



17 Dochia loanovici: o contributie cvasi-necunoscuta la cercetarea credintelor 45

O dovada a interesului real fatd de aceastd tema o reprezintd si abundenta
cartilor publicate dupa 1990 referitoare la magie, astrologie, spiritism, New Age,
refncarnare, spiritualitate Tn sensul cel mai larg. Majoritatea acestora servesc
interesului popular larg, nespecializat, altele, mai putine, sunt rezultatul muncii
specialistilor (etnologi, folcloristi, antropologi, mai ales).

Spre deosebire de satul romanesc de acum aproape un secol, studiat de Scoala
monografica, satul roménesc contemporan, trecut deja prin experienta comunista,
este irepresibil marcat de influentele urbanizdrii si informatizarii, secularizarii
etc. — si, totusi, mai pastreaza reminiscente ale credintelor si practicilor magice
stravechi, iar propensiunea pentru miracol a rdmas. S-ar putea spune, asadar, cd o
trasatura constantd a religiozitatii romanilor este si a ceea a unei sensibilitdti pentru
magic si supranatural.

Mai putem vorbi in prezent de mentalitatea magicd a satului traditional
roménesc asa cum o regdsim descrisd 1n studiile Stefaniei Golopentia, Gh. Focsa,
Ernest Bernea, lon I. lonica, Henri H. Stahl? Céat de diferita este, sau nu, in prezent
mentalitatea magica rurald de mentalitatea magica urband? Aceste Intrebari impun
o aprofundare a problematicii relatiei magie—religie in societatea romaneasca actuala,
iar in acest caz, studiile Scolii Monografice reprezinta un reper util si necesar.

Prin multitudinea datelor continute, sistematizate si interpretate, studiul Dochiei
Ioanovici se incadreaza perfect in continuarea celorlalte realizari ale Scolii gustiene
din domeniul cunoasterii vietii religioase a poporului roman, deja cunoscute, mai
ample ca dimensiune, sau mai notorii, §i pe care, cu siguranta, le completeaza.
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ABSTRACT

GUSTI’S SCHOOL OF SOCIOLOGY
AND PROBLEMS-CENTERED MONOGRAPHS

The material presented here is part of a broader doctoral research project. This
article reexamines the origin of problems-centered monographic research method
within the Gusti School, challenging a long-standing historiographical misattribution.
Building on Pompiliu Caraioan’s 1971 study, the introduction of this method was, and
still is, attributed to Anton Golopentia. Drawing on archival correspondence between
Golopentia and Cornel Grofsorean, the article establishes that the method of centering
monographic research on specific social problems emerged independently within the
Social Institute of Banat-Crisana. Chronological and textual evidence shows that
Grofsorean had already implemented this approach in campaigns such as Belint (1934),
prior to any contact with Golopentia. Problem-centered monograph was primarily
shaped by Grofsorean’s pragmatic and intervention-oriented vision, representing not a
deviation caused by limitations, but a deliberate epistemological innovation aimed at
addressing urgent social realities. By establishing the correct intellectual authorship,
this study renders any future reference to Caraioan’s account obsolete and restores
Cornel Grofsorean’s rightful place as the true architect of one of the most important
research innovations of interwar Romanian sociology. The narrative blends personal
reflection, biography and epistemological critique, highlighting the interplay of
totalitarianism, academic politics and methodological evolution in interwar Romanian
sociology.
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devalmasie. As lasa deoparte tot ce nu era in legdturd cu aceasta problema. N-as
mai fi publicat, de pilda, ce a scris Rainer despre antropologia fizica de acolo. Nici
o legatura cu treburile care ma interesau pe mine” — Henri H. Stahl (Rostéas, 2000,
p. 92).

Réndurile de mai sus au constituit principalul declansator al ideii de a incerca
sd refac o monografie gustiand. Aceste randuri 1i apartin unuia dintre cei mai
importanti membri ai Scolii Gusti, iar monografia la care se refera — Nerej, un
village d'une region archaique — reprezintd una dintre cele mai insemnate realizari
editoriale ale Scolii.

Mi-ar fi placut sa va pot spune ca pe aceasta emblematica lucrare am incercat
s-o refac, dar intdmplarea a facut sa aleg o alta, pe cea despre care acelasi Stahl
spunea cd ,,nu e nici pe departe o demonstratie de monografie sociologica gustiand”
(Stahl, 1981, p. 385).

E insd lucrarea care a prilejuit intdiul meu contact cu monografiile Scolii
Gusti.

In urma cu mai multi ani, pe cand eram student in anul I — deceptionat de
statutul pe care antropologia culturala, disciplind pe care doream s-0 urmez, 7l avea
in sistemul universitar romanesc de pe atunci — s-a Tntimplat ca in biblioteca
Arhivei de Folclor a Academiei Roméne, mai Intdi i mai Intdi, sd dau peste
monografia Clopotiva, un sat din Hateg. Publicata in 1940, aceastd monografie nu
a fost rezultatul unei campanii monografice clasice, cum aspru s-a exprimat Stahl,
ea fiind realizata, dupd cum precizeazd lon Conea, conducatorul lucrarii, de ,,un
grup de treisprezece prieteni, o echipa studenteascd regala, incadratd de citiva
colaboratori specialisti, in campania echipelor regale din vara anului 1935 (Conea,
1940, p. XVIII).

Imi propusesem, inca de la acea timpurie lectura, si ajung la Clopotiva, iar pe
cand scriu aceste randuri, am incheiat un proiect de cercetare doctorald care a
urmarit refacerea acestei monografii, aplicdind metoda mai sus descrisd de Stahl,
centrarea pe o problema. Daca obiectivul initial viza cercetarea intregului spectru al
,manifestarilor spirituale” din schema gustiand, amploarea acestui demers (intr-un
tarziu constientizatd) a determinat o restrangere la studiul etno-thanatologic al
riturilor funerare din Clopotiva.

Articolul de fata constituie o aprofundare a segmentului din teza doctoralad
consacrat genezei acestei inovatii in metodele de cercetare monografica.

In cadrul Scolii, metoda centrarii pe probleme era o abatere de la canoanele
monografiei gustiene, Stahl ficand declaratia® de mai sus spre sfarsitul anilor 80,
la o distanta de peste 40 de ani de la momentul realizérii monografiei Nerej. Stahl
referindu-se aici la campania pe care a condus-o el insusi, cea din 1938, care a fost

! Stahl revendicd aceastd pozitionare incd dintr-o autorecenzie a monografiei Nerej, publicatd
n 1942 (Sociologie Romdneascd, nr. 7-12, 1942, pp. 623-627), o recenzie neasteptat de critica la
adresa metodologiei gustiene a monografiilor exhaustive, dar nu tot atit de drasticad precum opinia
exprimata aici, in interviurile cu Zoltan Rostas din anii 1985-1987.
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o campanie de completare a materialului adunat in prima cercetare monografica a
Nerejului, desfasuratd in anii de pionierat ai Scolii, In 1927. Utilitatea acestei a
doua campanii a fost motivata de necesitatea publicarii unor monografii care sa
ilustreze conceptia sociologica a Scolii Gusti, urmand a fi prezentate in cadrul celui
de-al XIV-lea Congres International de Sociologie, programat sd se desfasoare in
1939, la Bucuresti (Stahl, 1981, p. 370).

,»Cred ca a fost o conceptie gresita de la inceput, conceptia lui Gusti, mi-am
dat seama mult mai tarziu, cdnd am vazut ca efectiv, concret nu se poate ajunge la
o sinteza monografica, asa cum o voia Gusti. Nu se poate. Atunci a fost ideea de a
se centra pe anumite probleme” — H. H. Stahl (Rostas, 2000, p. 92).

Pana aveam sa ajung la acest capitol din istoria Scolii Gusti, am inclinat sa-i
atribui aceastd metoda inovativa lui Anton Golopentia. Asta i-am spus si profesorului
Silviu Angelescu, cel care avea sda-mi fie conducitor de doctorat, cind i-am prezentat
proiectul de cercetare doctorala: ,,Vreau sa refac o monografie gustiana, dar dupa
cele mai avansate metode de cercetare, dezvoltate de Anton Golopentia Tn ultimii
ani de existentd ai Scolii”. Profesorul Angelescu a fost elev al unui membru
important al Scolii Gusti, al lui Mihai Pop.

Pe masurd ce aprofundam literatura gustiand, aveam si ajung la adevaratul
autor al acestei inovatii, dar nu inainte de a-1 cunoaste pe Anton Golopentia, inevitabil
afland si de tragicul sau sfarsit. Intrucat parcursul siu academic are relevanti pentru
analiza inovatiei in cauza, e necesar sa fie adus in discutie stralucitorul sau inceput.

Anton Golopentia s-a nascut la 12 mai 1909, in localitatea Prigor, Caras-
Severin. In monografie va intra odata cu campania din Cornova, Basarabia (1931),
si nu cu aceea din Runcu, Gorj (1930), cum eronat apare si la nume atat de insemnate
pentru studiul Scolii Gusti, cum ar fi Zoltan Rostas (Rostas, 2005, p. 123). Aceasta
confuzie poate fi datoratd prezentei lui Golopentia la Runcu, naintea campaniei din
Cornova, Insd nu ca participant in cadrul campaniei monografice de la Runcu.
Stahl, alaturi de Constantin Brdiloiu, vor merge la Runcu, ,,Judndu-1 si pe Golopentia
cu noi, ca sa-1 punem la curent cu mestesugurile investigatorului social” (Stahl,
1981, p. 291). Aceastd deplasare este ulterioard campaniei monografice, si a fost
intreprinsa pentru completarea cercetarilor, cu o utilitate atdit monografiei, cat si lui
Brailoiu si studiilor sale etno-muzicologice. Stahl il insotea pe Brailoiu in cercetarile de
teren ale acestuia Inca din 1928, ,spre neplacerea profesorului Gusti care avea
impresia ca tradez sociologia pentru folclor” (ibidem, p. 97). Si pentru ca Stahl il
va cunoaste pe Golopentia in toamna anului 1930, cand acesta din urmad, printr-0
scrisoare (Golopentia, 2014, p. 418), 1i va cere sa-| sprijine pentru ocuparea postului de
bibliotecar al Seminarului de Sociologie, putem deduce ca ambigua formulare
»in primavara aceluiasi an” (Stahl, 1981, p. 291), cu referire la deplasarea celor trei
(Stahl, Brailoiu, Golopentia) la Runcu, nu poate sa fie decat primévara anului 1931.

»Sunt si acum mandru cd, dupa o singura convorbire, mi-am dat seama de
valoarea lui; si, mai ales, cd am reusit sa-1 conving pe profesor si-1 numeasca
custode, desi postul era solicitat de multi vechi monografisti” — H. H. Stahl
(ibidem).
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Ulterior acelei scrisori catre Stahl, din toamna anului 1930, Golopentia va
incepe si frecventeze cursurile si seminariile sustinute de Gusti si Stahl. In scurt
timp ajunge sa fie prezent In cel mai intim cerc al monografistilor, fiind invitat sa ia
masa cu Gusti, alaturi de principalii membri ai Scolii: Stahl, Vulcanescu, Herseni,
Racoasa (Golopentia, 2012, p. 205).

Campania monograficd din Cornova se va desfasura in perioada 25 iunie — 13
august 1931, avand 55 de participanti (Diaconu, 2000, p. 225, 226). Golopentia se
va ocupa cu cercetarea procesului de ordsenizare, tematicd ce nu va constitui
principala sa contributie in cadrul Scolii. Aceastd campanie nu va aduce modificari
in metodologia de cercetare — cum de altfel a fost cazul si in precedenta, cea din
Runcu (1930), precum si cea din Sant (1935, 1936), care a fost ultima campanie in
formatul clasic (Rostas, 2005, p. 30) — Scoala trecand printr-o perioada de stagnare
teoreticd odatd cu incheierea campaniei din Dragus (1929), care a constituit
,.,punctul culminant” al monografiilor gustiene (Stahl, 1981, p. 119). Tn acest plan al
inovarii metodologice, aici contributia lui Golopentia va fi majora, putand fi
considerata chiar radicala.

Cornova este prima campanie monografica in care Gusti nu este prezent
permanent, venind doar in scurte vizite, fiind deja angajat in chestiuni ministeriale
(ibidem, p. 161). De altfel, in urmatorul an, 1932, Gusti il va lua si pe Golopentia la
Ministerul Instructiei, Cultelor si Artelor, ca sef de cabinet, Gusti ocupand aici
functia de ministru intre iunie 1932 si noiembrie 1933 (Gusti, 1934, p. V).

Ca o confirmare in plus a calitatilor tandrului Golopentia, care avea doar
21 de ani pe cand lua contact cu Scoala Gusti, In 1933 obtine o burséd doctorald din
partea Fundatiei Rockefeller. De retinut ca studiul care i-a facilitat obtinerea acestei
burse se intitula ,,Dezvoltéri recente in teoria si metodologia sociologica si raporturile
dintre sociologie si celelalte stiinte sociale” (Golopentia, 2002, p. LVIII).

Astfel, in noiembrie 1933 soseste la Berlin, la Facultatea de Filosofie si
Drept a Universitatii ,,Friedrich-Wilhelm”. O Universitate la care toti profesorii
intrau n sald salutand cu bratul ridicat (idem, 2004, p. 184). Doctorandul Golopentia
ajunsese intr-o Germanie n care Hitler tocmai fusese numit cancelar, la inceputul
aceluiasi an, iar pand la sosirea sa din noiembrie, se instaurase deja sistemul
partidului unic.

Contactul cu aceasta Germanie totalitara 1i relevd mecanisme sociale — cum
ar fi structurile de incadrare a tineretului — la a caror implementare in context
romanesc avea sa contribuie dupa revenirea in tara. Chiar va experimenta regimul
de viatd cazona de la Boberhaus, asezamant cunoscut ca un adevarat nucleu al
miscarilor de tineret din Germania, centrat pe taberele de munca, cu un program
cotidian bazat pe disciplina militara si exercitii fizice (idem, 2010, p. 246).

Dupa mai multe cautari si razgandiri, in 1936 sustine teza cu titlul ,,Informarea
Conducerii Statului si Sociologia Traditionala”, lucrare care, trebuie precizat, nu
face nota discordanta cu climatul totalitar in care a fost scrisa, ba chiar se adreseaza
unui astfel de regim totalitar:
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,In cele ce urmeaza vom schita in ce masurd noul corp de conducere, autoritar si
totalitar, are nevoie de contributia stiintelor privitoare la realitatea politicd pentru
exercitarea actiunii de integrare si pentru obtinerea informatiilor” (Golopentia, 2002,
p. 26).

Aceastd lucrare e un moment hotarator si pentru geneza unei alte inovatii
metodologice, utilizarea sistematica a statisticii, elocventa fiind citarea lui Lueder
si a sa Istorie critica a statisticii din 1817, referitor la relatia dintre statistica si
statul absolutist: ,,A guverna totul inseamna a sti totul [...]” (ibidem, p. 42).

Statistica va deveni o parte integranta, s-ar putea zice definitorie, a principalei
inovatii a lui Golopentia: monografiile sumare. Si de aici deriva confuzia care a
condus, 1n faza preliminara a acestui proiect doctoral, la asocierea numelui sdu cu
monografiile pe probleme. O nomenclaturd care poate genera confuzii indreptatite,
pentru ca una sunt monografiile pe probleme, si alta sunt monografiile sumare, care
si ele pot fi pe probleme, chiar asa numindu-le un membru al Scolii, ,,monografii
sumare pe probleme”, cum se va vedea intr-un citat redat ceva mai jos.

O prima aplicare in cercetarile Scolii a metodei monografiilor sumare va avea
loc in vara anului 1938, cand Fundatia Culturala Regala ,,Principele Carol” a trimis
echipele regale in 60 de sate, totalizind un numar de 860 de studenti participanti
(Stahl, 1981, p. 361). Pentru prima datd in cadrul Scolii Gusti, sub conducerea lui
Golopentia, se incerca o ampla cercetare a satului romanesc, dar nu plecand de la
un sat anume, ci analizand mai multe tipuri de sate, din regiuni diferite ale tdrii.
Problemele pe care se va concentra Golopentia vor fi: populatia, sdnatatea, economia si
cultura satelor cercetate, urmarindu-se formularea unei tipologii a satului romanesc.
Astfel, Tn Oltenia au fost trimise 3 echipe, 12 ih Muntenia, 9 Tn Moldova, 10 in
Basarabia, 2 In Bucovina, 12 in Transilvania si 9 in Banat. Date fiind imprejurarile,
multi studenti neavand pregatire sociologicd, eforturile echipelor vor fi axate mai
mult pe munca edilitard, ,,aproape fiecare capitol se bazeaza pe un material cules
numai dintr-unele din aceste sate” (Golopentia, Sociologie Romdneasca, nr. 7-12,
1942, p. 629).

Chiar si asa, conform lui Stahl, aceasta aparitie editoriald ,,poate fi considerata ca
cel mai temeinic document de care dispunem pentru cunoasterea starilor de fapt,
alarmante, din preziua celui de-Al Doilea Razboi Mondial” (Stahl, 1981, p. 362).

In autorecenzia primelor volume, publicata in ultimul numar al Sociologiei
Romadnesti, aparut in 1942, Golopentia 1i acordd tot meritul lui Gusti pentru
demararea acestui nou tip de cercetare, adevarul fiind ca au fost dezbateri foarte
intense, dupa cum se va vedea mai jos, pentru a-l1 convinge sa permita aceastd noua
traiectorie.

»Autorul acestei recenzii nu a cerut in primavara lui 1938, cand se discuta
programul de lucru pentru vara acelui an, Prof. Gusti decat autorizatia de a relua si
pune la punct una din vechile monografii de sat. Prof. Gusti a ripostat atunci ca
trebue pornit pe cdi noi sugerand folosirea pentru scopuri de cercetare echipele
studentesti voluntare ale Fundatiei Regale ce se vor ocupa de ridicarea satelor” —
Anton Golopentia (Sociologie Romdneasca, nr. 7-12, 1942, p. 629).
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Printre cele mai timpurii studii despre Scoala Gusti, apdrut In perioada
imediat urmatoare reabilitarii sociologiei de la sfarsitul anilor ’60, este si studiul lui
Pompiliu Caraioan, de unde este extras citatul de mai jos, in care putem vedea o0
altd desfasurare a discutiilor premergatoare monografiilor sumare:

Inainte de pornirea acestei anchete, D. Gusti, ca si unii dintre elevii lui,
in cadrul unor furtunoase sedinte tinute la ISR, s-au opus chiar violent noii
initiative. [...] Propunerea Iui AG pornea de la o experientd; la sugestia lui,
filiala din Timisoara a ISR, studiind cateva comune banatene (Sarbova, Belinti,
Ohaba etc.), pusese 1n centrul investigatiei chestiunea depopuldrii, intr-adevar
fundamentala pentru Banatul de atunci; rezultatele anchetei sociologice astfel
conduse au fost atat de revelatoare, incat planul lui AG privitor la Tntocmirea
monografiilor sumare pe probleme a infrant rezistentele rutiniere”

(Caraioan, 1971, p. 140, 141).

Studiul citat mai sus a fost creditat cu un inalt potential de clarificare a temei
supusd acum analizei, o datd pentru ca e validat de Stahl, care, la un deceniu
distantd, il aprecia drept ,,cel mai bun studiu despre Scoala din cate s-au publicat
pana acum” (Stahl, 1981, p. 383), dar in primul rand pentru cd Sanda Golopentia,
autoarea monumentalei restitutio a operei lui Anton Golopentia, considera ca autorul
este ,,primul si a ramas cel mai acut analist al inovatiilor lui AG in cadrul Scolii
gustiene” (Golopentia, 2014, p. 175).

In pofida acestui prestigiu, conferit de autorititi incontestabile, studiul lui
Caraioan constituie punctul de plecare al unei teze eronate, care distorsioneaza
geneza teoretici a monografiilor pe probleme. In realitate, Golopentia nu a contribuit la
elaborarea acestei metode, iar pentru a demonstra asta, pentru a rectifica o eroare
care continud sa fie prezenta in literatura de specialitate, este necesard aducerea in
discutie a unei alte personalitdti a sociologiei interbelice. Un intelectual cu un
extraordinar parcurs biografic, cu o contributie semnificativa la dezvoltarea cercetarii
sociologice, pe care Sanda Golopentia 1l considerad ,,un Dimitrie Gusti banatean”
(idem, 2012, p. XCIX).

Cornel Grofsorean, adevaratul autor al metodei monografiilor centrate pe
probleme, s-a nascut la 27 octombrie 1881, in Periam, Timis. A studiat dreptul la
Budapesta, unde a urmat si cursurile de sociologie ale profesorului Oszkar Jaszi,
la iIndemnul caruia va aprofunda studiul problemelor sociologice (Albert, 2009,
p- 13). Un aspect demn de retinut, in 1914, pe cand era avocat in Lugoj, 1i va
convoca la scoala satului pe taranii din Boldur, o localitate invecinatd Lugojului,
pentru a le vorbi despre igiena (idem, 2019, p. 36). In anul urmator, 1915, ajunge
pe frontul din Italia, in cadrul unui batalion de artilerie. A participat la batalii
soldate cu enorme pierderi de vieti omenesti, chiar el mirandu-se in memoriile sale
cum de a reusit sa scape cu viata (ibidem, p. 37). In 1932 ocupa functia de primar al
Timisoarei, pozitie de pe care a putut facilita aparitia Institutului Social Banat-
Crigana. Un institut care, dincolo de o evidenta afiliere intelectuala, nu era o filiala
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a Institutului Social Roman (ibidem, p. 232), cum eronat s-a exprimat Caraioan si
in aceasta privintd. Aceastd autonomie explica si libertatea metodologica in cercetarile
ce nu se vor lasa mult timp asteptate. Astfel, Tn 1934 — la doi ani de la inaugurarea
la care fusese si el prezent — Dimitrie Gusti revenea la Timigoara pentru a participa
la festivitatea de incheiere a primei campanii monografice a ISBC, cea din
satul Belint. O monografie in care, desi se urma sistemul gustian al cadrelor si
manifestarilor, rolul acestor aspecte va fi drastic redus, limitdndu-se la 0 prezentare
generala, cercetarea axandu-se pe problema natalitatii scazute. Ca urmare, numarul
medicilor — implicit si volumul documentar tematic — a fost mai consistent decét in
oricare altd campanie a Scolii Gusti (Cernea, 2012, p. 52).

La putin timp de la aparitia studiului lui Caraioan, Mihail M. Cernea scria un
articol despre inovatiile metodologice din cadrul Scolii. Acest articol va fi publicat
abia Tn anul 2012, intr-un numar al revistei Secolul 21, numar dedicat Scolii
Sociologice de la Bucuresti, coordonat de Sanda Golopentia. Analizind monografia
Belint, Cernea subliniaza principala mutatie metodologica: renuntarea la descrierea
exhaustiva. Dand exemplul folclorului — care in schema gustiand e incadrat la
»~manifestari spirituale” —, se realizeaza o filtrare, o selectie riguroasa a elementelor
relevante pentru problema centralda a monografiei. Astfel, cercetarea s-a focalizat
asupra folclorului erotic, privit ca un indicator al mentalitdtii sexuale a comunitatii
si, implicit, ca un factor explicativ al fenomenului denatalitatii (ibidem, p. 52).
Cernea face o diferentiere clard intre monografia pe probleme si monografia
sumara, avand meritul de a nu pune aceastd inovatie a institutului banatean pe
seama unei sugestii venite de la Bucuresti, fie ea si din partea lui Golopentia, si el
tot un bandtean. Totodatd are meritul de a mentiona si numele personalitatilor
reprezentative ale acestui institut, printre ele si pe cel al lui Cornel Grofsorean,
aspect omis de Caraioan. Evita insa sa aduca in discutie evidenta influenta pe care
abordarea metodologica a ISBC a putut-0 avea asupra monografiilor sumare ale lui
Golopentia. La randul sau, si Cernea citeaza din studiul lui Caraioan, dar omite
pasajul care punea cercetirile ISBC pe seama influentei lui Golopentia.

Stahl respinge si el aceastd geneza teoreticd, dar in acelasi registru al negatiei
implicite. In memoriile sale, publicate in 1981, relateaza din contextul sedintelor in
care Golopentia milita pentru noile metode:

,»31 In aceasta privintad aveam un antecedent pe care ne puteam bizui, dat
fiind ca Institutul Social Banat, In monografiile facute in satele Belint si
Sarbova, axase intreaga cercetare pe grava problemd a «denatalitatii», foarte
alarmanta 1n aceasta regiune”

(Stahl, 1981, p. 360).

Insa, In mod inexplicabil — desi el ar fi fost cel mai in masura sa o faca — se
eschiveaza de la clarificari fundamentale pentru stabilirea adevarului:
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,,Despre monografiile alcatuite de Institutul Social din Banat, nu am a face
comentarii, dat fiind ca nu am avut prilejul sa lucrez cu acea harnica echipa, de
sub conducerea lui C. Grofsoreanu, de care s-au ocupat in special Golopentia
si cu Neamtu.”

(ibidem, p. 389)

Astfel, studiul lui Caraioan a continuat sa fie relevant, permitandu-se perpetuarea
acestei nedrepte excluderi a lui Grofsorean ori de cate ori erau aduse in discutie
inovatiile aparute Tn metodologia Scolii, regasindu-l citat si in anul 1996, la Maria
Larionescu, Th Scoala Sociologica de la Bucuresti (Larionescu, 1996, p. 22), apoi
in 2002, la Sanda Golopentia, in Anton Golopentia, Opere Complete, vol. I (Golopentia,
2002, p. LXXXII), precum si in 2012, la Antonio Momoc, in Capcanele politice
ale sociologiei interbelice (Momoc, 2012, p. 304).

Acest demers publicistic, articolul pe care 1l parcurgeti acum, a fost impulsionat
de prezenta pasajului eronat al Iui Caraioan si in cel mai recent titlu din bibliografia
cercetdrii mele doctorale. E vorba despre un volum aparut in 2023: Radu Baltasiu —
Anton Golopentia, Crestomatie (p. 142). Foarte probabil ca are o raspandire mai
vastd decat cele trei titluri redate anterior, si mai actuald? decat cel din urma, dar
prezentul articol isi propune o demontare a tezei lui Caraioan, nu o inventariere a
intregii ei raspandiri.

O demontare deloc facild, avand in vedere statutul sdu de membru al Scolii —
Caraioan l-a cunoscut personal pe Gusti, precum si pe Golopentia, chiar a fost
martor ocular la sedintele ,,furtunoase” care vizau inovatiile metodologice — statut
care-i confera legitimitate deplind in aceasta privintd. Apoi, absenta unei delimitari
explicite din partea lui Stahl — martor ocular cu o autoritate mult mai insemnati — a
contribuit decisiv la consolidarea acestei interpretdri, faicind aproape imposibild
contestarea ei.

»Dupd aparitia celor patru volume proiectate, vom fi probabil nevoiti sa
rejudecam multe din credintele noastre relative la Scoala lui Gusti” — Zoltan Rostas
(Rostéas, 2005, p. 123).

Referinta de mai sus vizeaza volumele din seria Rapsodia Epistolard, in care
Sanda Golopentia a publicat intreaga corespondentd roméneascd a lui Anton
Golopentia, insumand aproape doud mii de scrisori trimise si primite, oferindu-ne o
ineditd perspectiva din interiorul Scolii. Scrisorile esentiale pentru demonstratia
care urmeaza apar in corespondenta cu Grofsorean, publicatd in volumul III din
2012. Desi accesibile incd din 1996, cand Carmen Albert si Valeriu Leu analizeaza
inclusiv aceste scrisori esentiale — fard a le publica integral, dar cu excerptari
elocvente, printre ele si cele care contin cheia demontarii tezei lui Caraioan
(Banatica, nr. 14, 1996, p. 357) — literatura de specialitate ramane indiferenta,
Albert insasi continuand raportarea la aceastd teza si intr-un articol din 2012
(Sociologie Romdneasca, volumul X, nr. 2, 2012, p. 68).

2 A se vedea Sociologie Romdneascd, vol. 23, nr. 2, 2025, p. 61, 62.
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Persistenta acestei inertii istoriografice devine cu atat mai simptomatica cu
cat se mentine in actualitate, cea mai recentd ocurentd identificatd — mentionata in
ultima notd de subsol — datand din 31 decembrie 2025.

Argumentatia care urmeaza descalifica orice raportare ulterioara la aceasta
teza.

Prima scrisoare disponibila dateaza din 17 octombrie 1935, pe cand Golopentia
era inca in Germania, si constituie o rugaminte a acestuia catre Grofsorean, cerandu-i
sd-i fie ghid unui tanar jurist german, Hermann Reinbothe, care avea sa soseasca la
Timisoara pentru a se documenta pe probleme muncitoresti si sociale:

»Stimate domnule dr. C. Grofsorean,

O rugaminte, pe care trebuie sd vi-o adresez, ma imboldeste sa duc la
indeplinire hotérarea luatad demult de a ma pune la dispozitia Institutului Social
Banat-Crisana. Patriotismul meu «localy», banatenia mea, a ramas vie cu toti
anii pe care i-am petrecut la Bucuresti [...] As fi vrut sd va fiu de folos inci de
la infiintarea Institutului si de la scoaterea Intdiului numar al Revistei. Dar,
prins in lucrarile de la Minister, n-am gasit ragazul trebuincios”.

(Golopentia, 2012, p. 292, 293)

Lipseste din arhive raspunsul dat de Grofsorean, dar In urmatoarea scrisoare a
lui Golopentia, datatd 31 octombrie 1935, demontarea genezei eronate a metodei
monografiilor pe probleme, sesizabild inca din primele randuri ale intdiei scrisori,
acum devine indubitabila:

»Scrisoarea Dv. mi-a produs multd placere. Si, ca sa va spun tot, si mirare.
Nu stiam ca va e cunoscuta existenta mea, cd ma asteptati. Altminteri m-as fi
infatisat mai degraba”.

(ibidem, p. 294)

Singura deductie posibila este ca acesta a fost primul contact dintre Golopentia si
Grofsorean. Si pentru ca la aceasta datd, octombrie 1935, deja era incheiata si cea
de-a doua campanie monografica organizatd de ISBC, cea din satul Sarbova, din
aceasta cronologie reiese o imposibilitate flagrantd ca metoda ineditd a ISBC sa fi
fost initiatd la sugestia lui Golopentia. Chiar si in eventualitatea descoperirii si a
altor scrisori — posibilitate evocata de Sanda Golopentia (ibidem, p. C ) — aceasta
cronologie nu poate fi rasturnata. Coroborat cu argumentul cronologic, frazeologia
epistolard evidentiaza o autoexcludere din procesul elaborarii acestei metode. Prin
formuléri care justificd absenta si exprima regretul neimplicdrii in activitatea
incipienta a ISBC, Golopentia insusi isi infirma contributia®,

3 Demonstratia se limiteazd exclusiv la acest cadru temporal, care circumscrie etapa de
fundamentare metodologicd a ISBC. Influenta interactiunilor ulterioare nu constituie obiectul
prezentei analize.
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Demonstratia se incheie cu un fragment dintr-o scrisoare din 11 februarie
1938, unde Golopentia, in urma parcurgerii manuscrisului monografiei Belint, face
o destdinuire revelatoare:

»«Metoda speciald», pe care Dv. o iInfatisati ca o formd mai modestd a
cercetarii sociologice, este, sunt convins, chiar metoda pe care le-0 impun
imprejurarile actuale stiintelor sociale. Convingerea aceasta este rezultatul cel
mai de seama al studiilor mele (va trimit azi un exemplar din teza mea de
doctorat, consacrata in intregime sustinerii acestei afirmatii). Cercetarea de
dragul teoriei este necesard, dar numai o operatie accesorie, de vreme ce teoria
nu e decat un mijloc pentru a ajuta lamurirea mai patrunzatoare a realitatii in
vederea unei mai bune organizari a ei. M-au Tmpiedicat greutatile readaptarii la
imprejurarile din tard sa spun mai degraba lucrurile acestea. De acum incolo
vreau, insd, sa lupt pentru ele”.

(ibidem, p. 301)

Si, Intr-adevar, la putin timp de la aceastd scrisoare, Golopentia va incepe
»lupta”, despre care am aflat, atat din relatarile lui Caraioan, cat si din cele ale lui
Stahl, ca a fost una inversunata:

,,Golopentia, pe un ton cam agresiv, ori de cate ori era vorba de discutarea
unor idei capitale, in ciuda blandetii lui fundamentale, a avut darul sa-l supere
pe profesorul Gusti, care a inceput prin a-1 socoti «apostat» si «rebel»”. — H. H.
Stahl

(Stahl, 1981, p. 360)

Revelator aici — pe langa destainuirea din ultimele doua fraze — este si modul
in care se raporteaza la ,,metoda speciala” a ISBC, de pe o pozitie neparticipativa,
exterioard procesului de elaborare (,,pe care Dv. o infatisati”’), confirmandu-se inca
o datd caracterul anterior si autonom al acestei metode fatd de orice influenta pe
care Golopentia ar fi putut s-o exercite. Caracterul anterior, pentru cd metoda
»infatisatd” in manuscrisul Belint deja fusese aplicata in teren, in vara anului 1934,
pe cand Golopentia se afla abia in primul an de studiu, Incd departe de aprofundarea
tematicii tezei de doctorat, tezd pe care o invocd pentru a-si legitima expertiza pe
acest subiect®. Caracterul autonom, pentru cd discret trimite la o traiectorie
teoreticd proprie, cu un parcurs independent, dar cu o finalitate convergenta

4 Stadiul la care se afla pe 12 septembrie 1935 viza un alt orizont, dupa cum precizeaza intr-0
scrisoare adresatd Stefaniei Cristescu: ,,Teza se contureazd de acum, inainte de catava vreme ma
intrebam dacd o voi putea intruchipa vreodata. Tema frantuzeasca pana la urma: «Problema politicii
pozitive. Contributia pozitivismului francez la o fundamentare a explordrii realitatii istoriei»”
(Golopentia, 2010, p. 361). Contextualizare: pe cand Golopentia era preocupat de studiul pozitivismului
francez, ISBC incheia — pe 2 septembrie, acelasi an — cea de-a doua campanie monografica in care
aplica metoda centrarii pe probleme.
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abordarii ISBC, pe care o prezinta drept rezultatul ,,cel mai de seama” al studiilor
sale®. Autoexcluderea doar sugeratd mai sus, aici este transanta.

Important de remarcat ca randurile din aceastd scrisoare, datatd 11 februarie
1938, preced cu putin timp sedintele In care Golopentia a sustinut metoda
monografiilor sumare. E vorba de sedintele din primavara aceluiasi an, 1938,
in care se discuta programul de lucru pentru echipele regale din acea vara, vara in
care Golopentia reusea sd demareze ancheta celor 60 de sate. Asadar, nu numai ca
metoda monografiilor pe probleme nu a fost influentatd de Golopentia, se poate
spune ca Golopentia a fost influentat de aceastd metoda, cel putin 1n luarea initiativei
de a pune in practica teoriile acumulate in urma studiilor sale. Din aceasta
succesiune — de la momentul declansator al initiativei, reprezentat de parcurgerea
manuscrisului Belint, la momentul punerii in practicd prin sustinerile din cadrul
sedintelor — reiese o relatie de cauzalitate, oarecum marturisita chiar de Golopentia.
Si pentru ca studiile sale au vizat tocmai metodologii de cercetare, contributia sa la
inovarea metodelor de cercetare nu poate fi contestata.

Doar ca frapeaza reticenta in a-i acorda credit acestui ,,Dimitrie Gusti
banatean”, In contrast cu Tngaduinta cu care ii atribuie merite necuvenite celuilalt.

Tn concluzie, randurile in care Stahl vorbea despre monografiile centrate pe
probleme, care au declansat acest proiect de refacere a monografiei Clopotiva, se
referd la o metoda elaboratd in cadrul Institutului Social Banat-Crisana de la
Timisoara.

O metoda care nu poate fi pusa pe seama conditiilor universitare din Banat,
unde lipseau facultatile cu profil uman, Institutul neavind de unde sid atraga
studenti care sd participe la cercetdrile de teren, si nici specialisti din domenii
suficient de diverse pentru a intruni schema gustiand a pluridisciplinaritatii (Albert,
2019, p. 232).

O metoda care nu poate fi pusd nici pe seama unei sugestii venita din partea
lui Anton Golopentia, cum s-a tot vehiculat de mai bine de 50 de ani...

Principalul factor modelator al acestei metode a fost Cornel Grofsorean.

Acesta, in parcursul sdu programatic, incd din 1914 manifesta interes pentru
domeniul social, cand, dupa cum s-a precizat mai sus, le-a tinut taranilor din
Boldur o prelegere despre igiend. Carmen Albert identifici un interes pentru
problemele sociale mult mai precoce de atat, tocmai din 1898, pe cand avea varsta
de doar 17 ani; in insemndrile sale apar referiri la tdranii afectati de foametea
declansata in acel an in mai multe parti ale Europei (ibidem, p. 34). Apoi, pe langa
urmarea cursurilor de sociologie ale lui Jaszi, in 1907 apare ca membru al
Societatii de Stiinte Sociale din Budapesta (Golopentia, 2012, p. XCIX). Avand

5 Contextul permite luarea Tn considerare a unui fenomen relativ frecvent in istoria ideilor,
cunoscut sub numele de multiple discovery (descoperire multipla), un concept care presupune aparitia
independenta si cvasi-simultand a unor idei similare la cercetatori diferiti (Merton, 1968, p. 9). Acest
aspect meritd o analizd aprofundata, care insa nu isi are rostul aici, intrucat nu are implicatii asupra
ipotezei supusa demonstratiei.
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aceastd inclinatie pentru social, Grofsorean a impus cercetarea pe probleme pentru
cd a constientizat caracterul alarmant al unui fenomen socio-medical: denatalitatea.

Monografiile pe probleme, modeste pe langd monografiile gustiene exhaustive,
nu au reprezentat un compromis impus de insuficienta resurselor umane specializate —
ci constituie viziunea unui om extraordinar, care a inteles necesitatea unei analize
cat mai temeinice, convins cd o cunoastere aprofundatd reprezintd conditia
preliminara a oricdrei interventii eficiente.

,Institutul Social Roman din Bucuresti este o inalta institutie stiintificd, unde
se face stiin{d pentru stiintd, sociologie pentru sociologie, pur stiintificd; pe cand
Institutul Social Banat-Crisana, se foloseste numai de armatura stiintificd pentru
descoperirea neajunsurilor sociale, avand ca prim obiectiv propuneri bine documentate
in vederea masurilor inexorabile, care se impun autoritatilor in drept cu forta
brutala a realitatii”. Cornel Grofsorean (apud Albert, Leu, Banatica, 1996, p. 350).

O confirmare 1n plus a validitatii acestei metode poate fi consideratd si
invitatia pe care Gusti i-a adresat-o lui Grofsorean, ca pe langd comunicarea cu
care 1si anuntase participarea, sa faca si ,,0 comunicare speciala” despre metoda de
cercetare a ISBC, in cadrul Congresului International de Sociologie din 1939
(Albert, 2019, p. 262).

Izbucnirea razboiului nu a insemnat anularea congresului, doar 1-a amanat, cu
adevarat problematica a fost pacea care i-a urmat, care pentru sociologia romaneasca
avea sa fie fatala. Odatad cu desfiintarea oficiald a sociologiei, la doar cateva luni
distanta, moare si Cornel Grofsorean, in 1949. Doi ani mai tarziu, in spitalul
inchisorii Vécaresti, se stingea Incet Anton Golopentia.

In urma acestei reconfigurari epistemologice a cadrului metodologic gustian
se impune intrebarea dacd demersul proiectului de cercetare doctorald este inca
definit de intentia initiald? Am urmdrit refacerea unei monografii gustiene, dar
metoda monografiilor pe probleme nu-i apartine, cum am crezut initial, lui Anton
Golopentia.

In ce misura se mai poate spune acum ca aceastd metoda ii apartine Scolii?
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THE MERITOCRATIC TURN:
PERSPECTIVES ON TWO ODIA AUTOBIOGRAPHIES
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ABSTRACT

THE MERITOCRATIC TURN:
PERSPECTIVES ON TWO ODIA AUTOBIOGRAPHIES

Meritocracy as a term refers to the idea that whatever our social position is at
birth, the society ought to facilitate the means for ‘talent’ to ‘rise to the top.” This paper
explores how meritocracy was transplanted to the Indian circumstances and how the
history of autobiographical writings bears an eloquent testimony to it. Through a
reading of autobiographies by Nilakantha Das (1884-1967) and Godavarish Mishra
(1886-1956), whose lives were deeply intertwined, this paper will examine how these
two individuals looked upon the trajectory of their lives. We will also try to establish
how Odia autobiographies took a meritocratic turn.

Keywords: merit, meritocracy, autobiography, social ladder, Satyabadi School.

INTRODUCTION

Modernity legitimizes itself through a secular hierarchy that gradually
replaces inherited privilege with the rhetoric of merit. In India, this transformation
was accompanied by a redefinition of personal worth and status, which was once
determined by birth and caste, came to be justified through achievement, education,
and professional success. This shift marked a profound reorientation of social
hierarchies in the country. Inherited privileges were slowly displaced by the
language of meritocracy, which promised fairness and opportunity. Yet, for many,
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the promise remained uneven. Structural inequalities, rooted in wealth, social
background, and institutional bias continued to shape outcomes.

Michael Young argued in The Rise of the Meritocracy (1958), this transformation
does not produce equality but rather a subtler form of stratification, where success
appears morally earned and failure personally deserved. By grounding status in
intelligence and effort, meritocracy obscures the structural force of luck, social
capital, and institutional advantage, converting historical contingency into ethical
entitlement. Daniel Markovits shows, in The Meritocracy Trap (2019), how this
logic reorganizes education and labor around hyper-credentialism, while Michael J.
Sandel in The Tyranny of Merit (2020) reasons that the conviction that market
rewards equal desert corrodes solidarity and humiliates the “losers” of globalization.
The meritocratic philosophy resonated in the discourses of thinkers such as Jo
Littler and Cynthia Franklin, restructures subjectivity itself, fostering competitive
self-fashioning and neoliberal celebrity while displacing structural critique with
narratives of personal agency. Thus, meritocracy inherits the moral essence of
nineteenth-century Social Darwinism, very subtly naturalizing inequality and
ranking labor according to prestige rather than social necessity, a contradiction
starkly illuminated by Martin Luther King Jr.’s insistence on the indispensable
dignity of sanitation work. Autobiographical writing becomes a privileged literary
site for tracing this ideological shift: from Benvenuto Cellini’s self-mythologizing
rise in The Autobiography of Benvenuto Cellini (1887) Jean-Jacques Rousseau’s
meditative self-justification in Confessions (1782) and his critique of social
differentiation in Discourse on the Origin and Basis of Inequality Among Men
(1755), life narratives projects how individuals internalize, negotiate, and sometimes
resist emerging capitalist ideals of distinction. Thus, while meritocracy promises
emancipation from aristocratic birth, it simultaneously moralizes inequality, privatizes
structural injustice, and transforms modern democracy into a competitive order
sustained less by civic decency than by the consoling fiction that we always get
what we deserve.*

Meritocracy operates as both a moral justification and an affective anxiety. In
The Rise of the Meritocracy, Michael Young's intelligence and effort become the
criteria through which inequality is rendered rational and deserved. This rationality
promises fairness — those who climb the social ladder earn a place of repute and
those who fail have not demonstrated sufficient merit. Such a system appears
ethically superior to aristocracy due to its competitiveness. Daniel Markovits, in
The Meritocracy Trap, demonstrates how accrued credential and elite education
institutionalize inequality while preserving the illusion of fairness. However, the

! During the sanitation strike in the US in 1968, after the deaths of workers, Echol Cole and
Robert Walker exposed unsafe conditions of the sanitation workers. More than one thousand African
American sanitation workers protested for fair wages, overtime pay, and improved safety. This
movement inspired Martin Luther King Jr., who delivered his iconic “I’ve Been to the Mountaintop”
speech shortly before his assassination.
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same structure that morally legitimates hierarchy also produces intense affective
anxiety. As Jo Littler notes, meritocracy circulates as a “feeling,” attaching
aspiration, resentment, and shame to economic life. The ideology that reassures the
winners simultaneously destabilizes everyone, including those at the top, who must
perpetually defend their superiority. In this way, meritocracy sustains inequality
not only through institutional arrangements but through emotional economies. It
offers ethical comfort — “we get what we deserve” — while generating psychic
unrest. The result is a modern social order in which justice is proclaimed, hierarchy
is intensified, and individuals oscillate between pride and anxiety, caught in a
system that demands both belief in fairness and relentless proof of worth.

This paper will explore how meritocracy under the impact of colonial policies,
western education, and missionary activities, individuality assumed greater significance,
and writing about one’s life made implicit greater popularity. The influence of
colonialism created an environment conducive for the rise of individualism in
India.? It gathered momentum during the freedom struggle, when several eminent
participants in it wanted to leave accounts of their experiences of taking part in the
anti-colonial movement for the benefit of the posterity. These autobiographies are
more teleological and didactic in nature. Although they endorsed merit over birth
or privilege, Gandhi, Subhas Chandra Bose, Surendranath Banerjee, Rajendra
Prasad, and Fakir Mohan Senapati aimed at liberating India from colonial rule,
rather than achieving upward mobility as individuals.

This paper revolves around a discussion on two autobiographies written by
two eminent freedom fighters from Odisha. From the sacred silence of its ancient
caves to the thunderous rush of chariot wheels on Puri’s grand avenue, Odisha is a
state which has a very rich history and literary culture that speaks in powerful
contrasts. This state from the eastern part of India stands as a compelling testament
to a civilization that has masterfully preserved its ancient identity while stepping
confidently into the future. A new era of modern Odia literature originated in the
latter half of the 19" century under the leadership of Radhanath Ray® and this
paved the way for the consolidation of Odia identity. However, Radhanath came to
be seen as deeply influenced by Western literary models and themes. In response to
his dominant position in Odia literature, a group of litterateurs emphasized upon
the originality of Odia literature and culture and initiated Satyabadi Movement in
Puri. Though the tenure of stay and service of a number of litterateurs at Satyabadi
and their literary output of this period were limited, it ushered in a cultural
renaissance in Odisha. Gradually the school became the nerve-centre of Odia

2 Amman Madan, in his article “Modernity and Meritocracy”, claims that meritocracy “came
to India in a dramatic way when the Indian Civil Service changed its recruitment model from
patronage by the directors of the East India Company to selection through an entrance” (p. 16).

3 Radhanath Ray was the first Inspector of Schools in 1873/74. Later in 1892 he was appointed
as the first acting inspector of Schools. The graduates of the emerging middle class were instructed
under his supervision.
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culture due of the literary output of theyabadi group of litterateurs popularly known
as Panchsakhas — Pandit Gopabandhu Das, Pandit Nilakantha Das, Acharya Harihar,
Pandit Krupasindhu Mishra, and Pandit Godavarish Mishra.* The linguistic,
ideological, and emotional significance of the Satyabadi group awakened self-
consciousness in the Odias about their rich heritage. A monthly journal titled
Satyabadi was initiated in 1933 and was published by Nabaharat Press; many
intellectuals of the time contributed to it.

To establish our point, we have taken two Odia life narratives — one written
by Pandit Nilakantha Das, Atmajibani (1986) and the other by Pandit Godabarish
Mishra, Ardhasatabdira Odisha O Tanhire Mo Bhumika (1958). The rationale
behind choosing these two life narratives is that they contributed to the common
cause of promoting Odia identity, the arcs of their lives are similar and they lived
during a period of rapid and transformative change. Both these public figures
shared intimately intertwined lives: they studied at the same school, same college,
went to Calcutta for higher education, sought to resist the dominance of Bengalis,
laid the foundation of Satyabadi School, had a close association with Gopabandhu
Das, and participated in the Odisha identity movement and the anti-colonial
struggle led by Indian National Congress. Each of these autobiographies represents
a comprehensive synthesis of competing features of culture, acting as agents of
change for Odisha. These individuals in their life narratives mirrored their lived
experiences relating to the actual socio-political conditions. They shared a close yet
fraught relationship, and their similarities were less significant than their differences,
which could be understood more fully if we examine their lives from the
perspective of meritocracy. The authors discussed here encountered cultural anxieties
as their persona took shape, and depicted those experiences in their life story
writings. Through a reading of the two autobiographies, this paper will explore
how these two individuals looked upon the trajectory of their lives and will also try
to establish how Odia autobiographies took a meritocratic turn.

NILAKANTHA DAS

Born on 4" August 1884, Nilakantha Das was the eighth child and the only
son of his parents. Though he belonged to a family of erudite scholars, his father
could not attain the status of a ‘pandit’ as he had lost his father at a very young age.
A father’s prayer for a son who would bring back the lost glory of ‘panditya’ was
answered when Nilakantha was born. His early education at his village school,
followed by Puri Zila School and then Ravenshaw College and Calcutta University
and the scholarship he won has prepared him for a career as a teacher, politician,
and administrator. Most of the teachers who taught him were Bengalis and only a
handful of Odias were to be found in the teaching profession back then, “Headmaster

4 Panchsakha. Gopabandhu Das, Nilakantha Das, Godavarish Mishra, Acharya Harihar, and
Krupasindhu Mishra are revered as Paanchsakha. They hailed from the district of Puri.
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and many other teachers were Bengali. | remember in 1904, Ramachandra Das of
Puri counted the number of students who passed the BA examination in Odisha and
published the list in Utkal Deepika. | do not remember the exact number. Advocate
Madhubabu and late Abhiram Bhanja included, the number of Odias who completed
their Masters were only five” (Atmajibani, p. 20). And later in the book he
discusses how Bengali pandits established themselves in a dominant position
within the academic world of Odisha and tried to erode Odia identity based on
language and culture (idem, pp. 34—36). He had always been unresponsive to the
influence of the Bengalis on Odishan culture and tried to combat this in different
ways.

The social climate, during their childhood, was characterised by conservatism,
superstitions and orthodoxy. Social conditions are slightly a different thing, in our
understanding. He narrates the incident of the day of his marriage, when an old
relative of his in-laws asked him to chant a ‘shloka’. Nilakantha who was in his
Intermediate® then responded that they had knowingly chosen an illiterate son-in-
law and it was a planned action to put him to shame in that group of Brahmins of
his in-laws family. He writes: “Such practice of chanting rituals was gradually
becoming popular. That is why I did not like it” (idem, pp. 89-90). The Brahminical
patriarchy propagated religious superstitions and caste discriminations (“Etihasare
Prachedapata o Brahman Sasan”, Transl. “Social Discrimination in History and
Brahmin Villages: A Historical Overview” (pp. 91-92). This, along with the
negligence of the British administration, had only contributed to the continuation of
age-old poverty, ill health and illiteracy that plagued society. Little had been done
for the development of education that could have substantially solved all these
problems (pp. 130-144). Nilakantha admits that he received his basic education,
not from the daily schooling process, but from the culture, language, and habits of
his childhood days (pp. 7-8).

Playing diverse roles as an educationist, a social reformer, a litterateur, and a
journalist, Nilakantha consistently strived towards fulfilling his father’s dream of
seeing his son established as an eminent scholar. As a student he combined the
pursuit of scholarship with selfless social service. As a schoolboy, he felt a deep
admiration for Gopabandhu Das, and he looked up to him as his mentor and later
followed in his footsteps during the anti-colonial movement. When he met
Madhusudan Das, Nilakantha was highly impressed by his charismatic personality
and that provided him further impetus to fulfil the task of asserting his Odia
identity based on language, literature, and culture. On the strength of his academic
attainments he could have easily achieved lucrative jobs that was available to
anyone who had received western education, but the influence of Gopabandhu was
so strong on him that he came to be actively associated with the idealistic academic

5 Intermediate is a two-year bridge course between school and university. It is commonly
known as Class 11-12 or +2 education in India.
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project of Satyabadi Banavidyala, and joined as its headmaster on a modest salary
of Rs 30/-.% The school gained immense popularity attracting student from far-off
corners of Odisha Nilakantha writes that his popularity went up as well, along with
the reputation of the school — not only in Odisha but also in the neighbouring
states, which points towards his own realization that his life and that of the
institution were intricately interwoven. In 1912, the school’s temporary building
was set on fire. All teachers felt devastated, but the arrival of Gopbandhu and his
consoling words “Why should you be heartbroken for this? Maybe God desires that
the school will have a pucca building” gave all the stakeholders courage.
Nilakantha writes: “My hopes were revived on seeing him. After listening to his
words I felt at ease. In a moment I forgot about the fire” (p. 91, translation mine).
Such was the impact of the personality of Gopabandhu on the hearts and minds of
young QOdias, especially Nilakantha.

Atmajibani, though not a coherent narrative, charts his student years,
professional mission, political calling, ideological inclinations, and within these
parameters, the part he played in building modern Odisha. Traditional Indian
society underwent a radical transformation under Western influence. This culminated
with the diffusion of the spirit of freedom and democracy. Before Gandhi crafted
his strategy for the attainment of independence of India, Madhusudan Das, the
patron of Odia nationalism and architect of Utkal Sammilani had already emphasized
the need and possible strategies for the achievement of the goal of the right to
self-determination. Inspired by this idea, the teachers of Satyabadi Banabidyalaya
introduced a radically new pedagogy. In addition, the teachers, through their
literary works and social service, sought to revitalize and regenerate a stagnant
social order.

The three towering figures of the Satyabadi School Gopabandhu Das,
Nilakantha Das, and Godavarish Mishra’ became the symbol of the significant
literary and social reform movement that emerged in Odisha during the early 20th
century (Atmajibani, pp. 86—88). He saw Satyabadi as a powerful agent of moral,
intellectual and spiritual regeneration and he saw himself as a chief exponent of
Gopabandhu Das’ vision of renewal of Odisha as well as the country. In his
autobiography, he recounts several episodes that echo virtues such as hard work,
talent, and ethical conduct, reflecting a belief in the intrinsic value of the individuals.
As a student at Puri Zila School and later, in higher education institutions, his

6 On the request of Prof Mukherjee, the Vice Chancellor of Calcutta University, Nilakantha
joined as a lecturer of the University, but, shortly after, he gave up this rewarding job to join the
Non-Cooperation Movement. He stood by his vow on the banks of the river Bhargavi to shirk all
personal beneficial services under the foreign Government and dedicated himself to the service of the
nation.

" The Satyabadi School advocated for the use of the Odia language in literature and education,
aiming to elevate it to the status of a literary language and promote cultural pride among the Odia-
speaking population. The movement emphasized the need for social reforms, including the eradication of
caste discrimination, promotion of women’s education, and upliftment of the downtrodden.
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reputation as a sincere, earnest and helpful student was well-established. In his
autobiography, Godavarish reminisces his hostel life when Nilakantha had saved
him from disgrace and also helped him in his studies. Unwavering commitment to
his mentor Gopabandhu and to the school are defining the account of his life in his
narrative. An aggressive social reformer, an ardent adherent to the cause of Odia
language, Nilakantha once advised Subash Chandra Bose during the latter’s visit
to Odisha: “You can deliver your speech in Hindi, or English or even Odia. But
do not speak in Bengali” (p. 149). Another example shows how, despite the
Brahminical hierarchy that Satyabadi School had, he dared to introduce the system
of common dining for upper and lower caste students alike (in the School’s
Boarding house). It might be mentioned here that this was almost two decades
before Gandhi had started the Harijan movement in India, a movement for
inclusiveness of the backward castes and untouchables among the mainstream in
India. Moreover, his symbolic protest in the form of the “Moustache Movement”,
which he had started with the broader objective of emancipating the caste-ridden
conservative traditional Odia society from the evils of blind superstitions and
dogmas had inspired a progressive revolution in Odia society. Politics, for
Nilakantha, was not just a profession, but a means to fulfil his vow to dedicate his
life to the country. Within the limited power and opportunities that were available
to him, he dedicated himself to the development of the people both before and after
independence (p. 109).

From the meritocracy theory perspective, Nilakantha Das’s Atmajibani can
be read as a negotiation between merit as moral legitimacy and merit as collective
responsibility. Born into a family of scholars, Nilakantha’s life appears at first
epitomizing classic meritocratic narrative described by Young in The Rise of the
Meritocracy: talent, perseverance, and education enables upward mobility and
restore lost status. His academic excellence while a student in Puri Zila School,
Ravenshaw College, and Calcutta University, and his ability to command respect
across Odisha seem to validate the principle that achievement rather than birth
should determine distinction.

Yet, at the same time, his self-narrative is coming to grips with the logic of
modern meritocracy. Unlike the self-maximizing subject critiqued by Daniel
Markovits in The Meritocracy Trap, Nilakantha repeatedly gives up lucrative
opportunities to join Satyabadi Banavidyalaya on a very modest salary, and proves
detrimental to his personal advancement to the collective upliftment of Odia
society. The reforms he implemented, such as common dining across caste lines,
linguistic assertion against Bengali dominance, social service during nationalist
struggles, transformed merit from a claim to superiority into an ethical obligation
toward society. In contrast to the cycle of humiliation and pride identified by
Michael J. Sandel in The Tyranny of Merit, Nilakantha’s autobiography posits
merit as service, not privilege. His achievements are not a proof of inherent worth,
but an instrument for the moral, intellectual, and cultural renaissance of the State.
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Atmajibani thus offers an alternative model of meritocracy, which is rooted in
civic responsibility rather than competitive individualism. It shows that when merit
is not tied to material privilege but grounded in social reform, it will detach from
hierarchy. Instead, it can become a tool for democratizing knowledge, challenging
caste orthodoxy and strengthening regional identity within the broader national
movement.

GODAVARISH MISHRA

Born to Lingaraj Mishra and Apsara Devi in Banapur in the undivided Puri
district of Odisha, Godavarish Mishra was one of the Panchsakahs who, under the
tutelage of Gopabandhu and Nilakantha, played a vital role in the consciousness
raising project launched during early 20" century Odisha. From a state of penury in
which his family was mired for a long time, he rose to eminence during the
language movement in Odisha. Besides playing a pivotal role in the establishment
of Satyabadi School, he was also at the forefront during the non-cooperation
movement. The gifted child rose above the financial hardships endured by his
family and managed to pursue his early education at the Puri Zila School and later
went to Ravenshaw College, Cuttack and then to Calcutta University to obtain an
MA degree. His autobiography, Ardhasatabdira Odisha o Tahinre Mo Sthana,
(Fifty Years of Odisha and My Place in It) covers a span of almost fifty years of
Odisha’s political and social history (1886-1927).2 It was written around 1951,°
five years before Godavarush Mishra’s death in 1956.

Godavarish Mishra and Nilakantha Das grew up during the same socio-
historical period and, as young men, joined the anti-colonial crusade under the
guidance of Gopabandhu and Madhusudan. In the chapter “Kie Kana” (“Who’s
Who”) of his autobiography, Godavarish talks of his friendship with Nilakantha.
While Nilakantha’s autobiography is more chronologically ordered than that of
Mishra, he talks more about people who influenced him and left a mark on his
consciousness. He writes in the newspaper “The Navabharat™:

| had begun my life in the service of knowledge and learning. This had
been my inspiring force in the times of my youth. But with time, the realization
dawned upon me that the shape and stability of the nation and the society were
of prime importance, and, for this, the kings and subjects, teachers and pupils,
the caretakers and the dependents, all of them, will have to merge themselves
in the great struggle for national emancipation, reconstruction, and development.

(June 1938)

8 His autobiography remained incomplete because of his participation in the political
campaign, illness and finally his death in 1886.

9 Jagannath Mahapatra, teacher from Banapur High School assisted him in the process of
writing the later part of the book (Mishra, pp.1-3).
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A reading of Godavarish Mishra’s autobiography reveals a dominant theme —
formal education. At the same time, his autobiography reflects an ongoing effort to
come to terms with his experiences — whether as a student in school or college, or
later as a teacher, organizer, and manager. In each role, whether at Satyabadi
School or in Singhbhum, he was engaged in building institutions, most notably
through the establishment of the Satyabadi School. We can see a point of
connection between Nilakantha and Godavarish here: both were taught by Bengali
teachers and expressed, in their autobiographies, their discontent with the dominance
of Bengalis in the public sphere. In the chapter “Adhasaha barsa tale” (“Fifty Years
Before”), Godavarish Mishra writes that fifty years before, there were hardly any
Odia teachers in higher colleges and most of them were Bengalis and some
Britishers (Mishra, pp. 18-20). Realizing the need to coordinate and have an
effective networking among schools, British government brought 832 pathasalas™®
under one institutional umbrella. Radhanath Ray was appointed the First Inspector
of Schools for Odisha in 1873-1874. He held that position for many years and
managed to revamp the education system by reorganizing the scheme of distribution of
funds and by fixing standards of examination. Higher education in Odisha was thus
initiated, with the opening of collegiate classes at Cuttack Zila School, which
was affiliated to Calcutta University. In addition to the efforts of the British
government, the extension of patronage to educational institutions by Raja of
Mayurbhanj, Raja of Khalikote and other Odia feudatory chiefs, and the efforts of
reformists like Raja Rammohan Ray created awareness that progress was only
possible through education. This perception moulded the aspirations of many
young and brilliant minds, like those of Godavarish and Nilakantha. They crossed
the borders of the State for acquiring higher education at Kolkata.

While being a student at Puri, Godavarish had met the revolutionary
Sashibhusan Raichaudhury, who was popularly known as Shasida from Bengal.!
The company of Shasida (he dedicates a chapter to him in the autobiography)
(pp. 41-46) had a transformative impact on him and instilled in him feelings of
patriotism. Barbara Lotz, in “Autobiographies of Oriya Leaders: Contributions to a
Cause”, highlights the shaping influence of boarding houses on his life all through
his school life and also during his stay at Calcutta. When he went to Calcutta,
Shasida took him around and made him participate in clandestine meetings where
he was exposed for the first time to a generation of teachers who secretly possessed
guns and could make bombs too. Following Godavarish’s disagreement with one of
the political figures there, Shasida decided that his service to the nation should take
a different form and he should become an educationist.

Mishra illustrates how his generation seemed to make a decisive leap
toward a bright and prosperous future, and recounts the joy he felt upon earning

10 pathshala is a school or centre of education.
11 Shasibhusan Ray Chaudhury was part of the underground terrorist activities in Bengal.
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his B.A. and M.A. degrees. But he often mentions the academic and professional
achievements of others too. For him, being meritorious and achieving a high
level of education means an opportunity to climb the ladder of success and thus
establish oneself as a meritocrat. His work at the Satyavadi School offered him a
new perspective on education, religion and patriotic fervour, to which his
generation was exposed for the very first time. The education imparted in this
school was a lively amalgam of indigenous knowledge and progressive western
science. The school soon assumed the role of cultural centre and became a hub for
promoting Odia’s culture, language and literature. Even while in Calcutta, he
participated in activities which contributed to the assertion of Odia identity.

Though a dedicated teacher, Godavarish was never content with the salary
he received and unlike Nilakantha, working as a teacher made it difficult for him
to meet his material ends (Mishra, pp. 139-142) and the school committee
decided to pay him as per his needs. Considering his financial background, his
decision to forgo a well-paid job in favour of the modest prospects at Satyavadi
can be seen as a courageous and commendable decision.

When the British government wanted him to undergo training in England,
with a prospect of his taking up the charge of the school of deaf and hard-of-
hearing upon returning to India, Gopabandhu talked him out of it and reminded
him that his state in Odisha needed his services (Mishra, p. 114).%2 Nevertheless,
money remained a constant worry for him. In the chapter ‘Parivartan’ (‘Change’)
he talks about how as a student and then as a teacher, he had witnessed that
students who came from financially strong backgrounds got their way through
and were always in an advantaged position. He writes,

Once upon a time the behaviour of the students was very decent. Some
senior students from rich families used to make junior students at school
work for their comfort. And when they were punished for acts of indiscipline
in the schools, the poor students were punished and the rich ones were
spared... Maybe teachers in those days were scared of students who came
from rich backgrounds. Or maybe it was not fear of rich students, but an
immense respect for money. Twelve years later, while in class, | hit a boy
because of a grievous mistake he had made. And the matter reached the
Headmaster’s ears and he told me, “It is not right to hit a rich man’s child,
the authorities would be annoyed.”

(Mishra, pp. 44-45, our translation).
Mishra’s tenure as a teacher at the Satyabadi Banvidyalaya span from 1913 to

1919 and was followed by an assignment as Headmaster at Chakradharpur High
School in the Singhbhum district, from 1919 to 1921. Gopabandhu sent him there

12 Nilakantha also mentions about this incident in his Atmajibani in the chapter “Satyabadira
Etikatha” (p. 107).



11 The Meritocratic Turn: Perspectives on Two Odia Autobiographies 71

to implement an agenda, i.e., the preservation and spread of Odia language. After
taking part in the non-cooperation movement, he returned to his village Banapur in
1922 and engaged with nation building projects like establishing new schools,
small-scale industries, farms, and social welfare organizations. However, he found
the world limitative. Inspired by Gandhi and Gopabandhu, he joined the Congress
Party. He left Congress in 1939 and joined the Forward Block founded by Subash
Chandra Bose. Later, he served as finance and education minister in the ministry
headed by Maharaja of Parlakhemundi from 1941 to 1944. During his tenure as
minister in 1943, he played an important role in the establishing Utkal University,
the High Court at Cuttack, and various colleges in Puri, Balesore, and Sambalpur.
He was elected to become a member of the State Legislative Assembly from 1937
till his death, with an exception of five years. He died aged 56.

An in-depth reading of the autobiography shows how Godavarish defined his
life in terms of social hierarchy. The title of the text Ardhasatabdira Odisha o
Tahinre Mora Sthana®® (Fifty Years in the History of Odisha and My Place in It)
echoes his ambition and also conveys the underlying tone of disappointment — and
this is primarily because he always felt his merit was not adequately rewarded. He
used to ask people what their studies/degrees were and what their professional
position was.** Upon his arrival at Satyabadi Ban Vidyalaya (now Satyabadi High
School) in 1913, he was greeted by large number of students from the school who
had gathered at the railway station to welcome him. The honours that he received
at the station undoubtedly made him happy but at the same time he was sceptical
and ambivalent about that reception and assumed that probably the people
associated with the Satyabadi School had a vested interest in retaining him and
dissuading him from accepting other lucrative assignments (pp. 1158-1159). He
was never self-assured, unlike Nilakantha Das. On another instance, when he was
back from his assignment at Singhbhum, he did not go to Satyabadi School, but got
down at Banapur and only one of his associates was there on a bullock cart to
receive him. As Michael Young puts it, ‘a system in which merit plays a paramount
role in determining the allocation of opportunities and rewards’ (p. 4), Mishra
climbed the social ladder and became part of the elite through his merit, but at the
back of his mind remained the feeling that he had not received his due. He wanted
his merit to be given due recognition. Despite climbing the ladder of social
hierarchy in life, anxiety concerning money never left him and his narrative carries
traces of bitterness and disappointment.

Many scholars, including Raymond Williams, working in the area of
meritocracy have used the metaphor of “ladder” and ladder is a near to perfect
symbol of bourgeois idea of society where one undoubtedly gets an opportunity to
climb, but then he made his way up all by himself. Godavarish was meritorious, in

13 Godavarish received the Central Sahitya Akademi Award for this autobiography.
14 In his autobiography he categorically mentions that Gopabandhu has a BA degree, Nilakanta
DAS, Godavarish Mlshra and Krupasindhu had MA degree and Harihar has an FA (p. 131).
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the social and cultural metrics of his times. He firmly believed his talent and effort
would inevitably lead to success, reflecting a strong personal conviction in
meritocracy. All through the text there are references to social and material
achievers. His autobiography also designates what Jo Litter hypothesises about the
meritocracy myth. Jo posits that some form of meritocracy has been encoded in the
cultural rhetoric of the society.® The myth overvalues “effort,” while undervaluing
social and economic location, thereby obscuring the unevenness of the social
playing field. For Godavarish, lacking an inherited wealth co-existed with climbing
up the rungs of the ladder; however, climbing up the ladder was not as tangible as
it was for some others, like Nilakantha. His merit became the key factor through
which he established his cultural legitimacy.

Ardhasatabdira Odisha o Tahinre Mora Sthana becomes a revealing text of
both ascent and unease, embodying what Michael Young defined in The Rise of the
Meritocracy as a system where intelligence and effort determine the allocation of
opportunity. Mishra embodies the meritocratic potential, where aptitude can excel
birth; his academic achievements, institutional leadership, and ministerial career
appear to validate the “ladder” model of social mobility. Yet his narrative
simultaneously exposes the fragility of that promise. Unlike those who succeed in a
meritocratic system, Godavarish remained acutely aware of how wealth, social
background, and also persistent financial anxiety constrained his career choices. He
also realized that recognition was often unevenly distributed, and he is explicit
about such ambiguities while he pens down his experiences. His autobiography
thus illustrates what Michael J. Sandel criticizes in The Tyranny of Merit: the
moralization of success intensifies the bitter feeling of perceived under-recognition.

Mishra believes in merit, and consistently assesses himself and others according
to their educational achievements, yet the emotional tone of his self-narrative
carries traces of disappointment, suggesting that merit does not automatically
translate into security or satisfaction. His life also exemplifies what Jo Littler terms
as “meritocratic feeling” — the internalization of effort, aspiration, and comparative
evaluation as emotional structures. Thus, Mishra’s autobiography is not a mere
celebration of meritocratic ascent, but also a revelation of its emotional underside.
His merit becomes the primary source of cultural legitimacy in a colonial and
caste-stratified society. Yet, the persistent anxiety over money, status, and due
recognition exposes the uneven social terrain beneath the rhetoric of equal
opportunity. While narrating his “place” in history, Mishra affirms merit as moral

15 Jo Litter, in her article “Meritocracy as Plutocracy: The Marketing of ‘Equality Under
Neoliberalism”, writes “Meritocratic discourse, as I show below, is currently being actively mobilised
by members of a plutocracy to extend their own interests and power. Contemporary meritocracy
operates to commercialize the very idea of equality and can be understood in the light of Foucault’s
formulation of neoliberalism as a state in which competitive markets are not conceptualised as the
‘natural’ order of things (as they were under classical liberalism), but as entities that need to be
produced” (p. 53).
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justification and registers the restless dissatisfaction that modern meritocracy
inevitably produces.

CONCLUSION

A comparison between the autobiographies of Nilakantha Das and Godabarish
Mishra reveals two distinct modes of self-writing, shaped by differences in
narrative voice, retrospection, omission, and strategies of self-fashioning. Das’s
autobiography inclines toward a public, declamatory voice — measured, didactic,
and oriented toward collective history. His “I” often dissolves into the “we” of
Odisha and the nation; his personal experience becomes illustrative of a larger
moral and political awakening. Retrospection in his narrative is teleological: early
struggles are narrated as necessary steps toward nationalist fulfillment. His self-
fashioning aligns with the archetype of the public intellectual-patriot: disciplined,
sacrificial, ideologically steadfast. The autobiography becomes a moral document,
shaping memory into exemplary citizenship.

In contrast, Godabarish Mishra’s Ardhasatabdira Odisha o Tahinre Mora
Sthana adopts a more introspective and self-questioning voice. While he too
situates himself within Odisha’s historical transformation, his narrative foregrounds his
personal struggle — financial insecurity, professional disappointments, and institutional
politics. His retrospection is less teleological and more evaluative; he repeatedly
assesses his “place” in history, revealing anxiety about recognition and legacy.
Where Nilakantha glides over conflict, Godabarish allows ambivalence to surface.
His self-fashioning is meritocratic rather than purely nationalist, as he writes about
himself as a self-made intellectual navigating colonial hierarchies, caste structures,
and economic vulnerability. Although both autobiographies contribute to nationalist
historiography, they construct very different kinds of selves. While Nilakantha Das
emerges as an exemplary figure whose life unfolds in alignment with a larger
collective destiny, his narrative emphasizes ideological clarity, moral conviction,
and public service, thus the self appears steady and his personal experiences are
shaped to reinforce coherence and historical inevitability, Godabarish Mishra’s
self-portrayal is that of a more modern autobiographical subject — introspective,
evaluative, and emotionally complex. Rather than embodying a seamless nationalist
destiny, he reflects on struggle, uncertainty, achievement, and disappointment.
If Nilakantha privileges ideological consistency, Godabarish highlights personal
effort, vulnerability, and the anxieties that accompany social mobility. But for both
of them, autobiography is a tool helping them express their anxieties associated
with social mobility while recounting their life.
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More than three hundred autobiographies'® came to be written in Odisha after
these two life narratives.t” Most of them appear to follow the pattern established in
Godavarish Mishra’s autobiography.® Few, if any, reveal the kind of idealism,
conviction and self-assurance that one finds in Nilakantha Das’s account of his life.
One may therefore contend that, with Godavarish Mishra’s iconic autobiography,
life writing in Odisha took a meritocratic turn.
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“GARBAGEMEN ARE ALSO IMPORTANT”. HOW “LOW-SKILLED”
ROMANIAN MIGRANTS VIEW POLITICAL REPRESENTATION
AND THE “BRAIN DRAIN” DISCOURSE
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ABSTRACT

The “brain drain” phenomenon and narratives about the emigration of “skilled”
labour, a tendency often summed up in phrases such as “our specialists are leaving us,”
occupy a prominent place in public debates about migration from Romania. Although it
is not the only dominant discourse on this topic, the “brain drain” phenomenon remains
one of the most influential frames through which migration is discussed in public and
media debates in Romania. This article analyses the experiences of Romanian migrants
labelled as “low-skilled” in Amsterdam, whose migration trajectories and work
experiences abroad do not receive the same level of public visibility as those of
“skilled” migrants. Drawing on in-depth interviews, this article explores why they
chose to emigrate, how they build their lives in the Netherlands, and what they think
about a possible return to Romania. Many have described the frustration caused by
labels that reduce their lives to a matter of “skills” or “qualifications.” Their stories
reveal not only the economic pressures that push people to emigrate, but also the
emotional and social challenges of building a new life abroad, while at the same time
maintaining ties to their own roots. Through the thematic analysis of migrants’
narratives, this study highlights the diversity and resilience within the Romanian
diaspora. The study challenges the limitations of the “brain drain” narrative and argues
for a broader, more equitable understanding of migration, which recognises the value
and agency of all migrants, regardless of their educational level or type of employment.
In conclusion, this article stresses the urgent need for migrants categorized as
“low-skilled” to be better represented in political and media debates, as well as in
designing public policies, rather than being treated solely as a marginal or “sacrificial”
category.
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INTRODUCTION

This article will explore the life stories of “low-skilled” Romanian migrants
in Amsterdam. It will analyse their motivations for migrating, opinions on returning
to their home country, reactions to their political and media representation back
home, and views on the current emigration discourse in Romania.

Public discourse on Romanian emigration has never been monolithic, but
rather comprises multiple, historically contingent narratives that shift their emphasis
between economic loss, national sacrifice, the diaspora as a resource, and related
moral judgements, according to prevailing migration patterns, economic conditions,
and political priorities. For instance, for a long time, seasonal and informal “low-
skilled” migration dominated the Romanian public’s attention through figures such
as capsunari (seasonal agricultural workers) and badante (intern care workers for
Italian elders). The public discourse has often framed these cases of “low-skilled”
migration via the social consequences directly caused by their work abroad
(seasonal or not), such as migrant mothers leaving their children behind in
Romania (Hartman, 2008). This seasonal and informal type of labour mobility has
been extensively documented in academic work, highlighting structural demand in
destination countries for this type of labour as well as their typically temporary and
precarious nature (Voivozeanu, 2020).

At the same time, official discourse, particularly from policymakers and other
political representatives, has increasingly framed high-skill emigration from critical
labour sectors, such as healthcare and education, as “brain drain”. This narrative
positions the emigration of doctors, teachers and other “professionals” as a national
human capital loss, serving to justify systemic failures and resource shortages in
these fields (Botezat & Moraru, 2020). Similarly, academic analyses of broader
“professional” emigration reinforce this framing of economic nationalism, i.e.
portraying “skilled” emigration as a national loss (Bélan & Olteanu, 2017). After
Romania’s EU accession, such discourses gained traction through media headlines
decrying staff crises in “highly-skilled” fields (see Birchall, 2015 and Digi24,
2023).

While both discursive strands coexist within broader Romanian migration
discussions, they produce distinct representational hierarchies: moral panic over
“low-skilled” migration’s social consequences versus economic nationalism celebrating,
and then lamenting the loss of the so-called “elites”. This article examines the
“brain drain” discourse not as the definitive account of Romanian emigration, but
as an analytically significant one, revealing how permanent “low-skilled” migration
and settlement patterns, like those of Romanian “low-skilled” migrants in Amsterdam,
remain obscured between seasonal worker stereotypes and “high-skill” narratives.
For the purposes of this research, “low-skilled” migrants are defined as individuals
working in occupations that do not require formal qualifications or tertiary
education, such as hospitality, cleaning or delivery services, following the labour
categorisations of their host country (Anderson, 2013).
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The concept of “brain drain” describes the emigration of highly skilled
professionals, and has long dominated scholarly and public discussions on
Romanian emigration. However, this framing has been critiqued as ideological and
overly simplistic, potentially obscuring the nuanced motivations and realities of
migrants (Clemens, 2009). While extensive research has examined the causes and
consequences of “skilled” migration, the persistent emphasis on this issue risks
overshadowing the experiences of “low-skilled” Romanian migrants, whose perspectives
have only recently received attention in academia and the broader public view,
having been underexplored for decades. Notably, earlier research emphasised the
aforementioned seasonal and informal “low-skilled” migration, limiting their
analysis to southern Europe rather than other prominent migration destinations,
such as the Netherlands.

Prior studies largely focused on the emigration of “professionals” and its
impacts on critical sectors such as healthcare and education (Bilan & Olteanu,
2017). This disproportionate attention may lead to redundancies in the literature,
masking important social and economic dynamics that shape the lives of migrants
working in occupations deemed to be “lower-skilled” (Anghel & Horvéth, 2015).
Addressing this gap is pivotal for a comprehensive understanding of Romanian
emigration patterns.

Labelling migrants as “high-skilled” or “low-skilled” requires caution.
Government policies and media narratives often create these categories but tend to
oversimplify the diverse range of backgrounds and experiences that migrants
possess. The line between “skilled” and “unskilled” is not rigid, as it changes
according to local immigration policies and the type of labour the host country
needs at any given time. Often, what counts as a “skill” is shaped more by political
and economic priorities than by the real abilities or contributions of migrants
(Anderson, 2013). Because of this, these labels can reinforce stereotypes and
ignore how certain “skills” might be undervalued or overlooked in different
countries. Thus, being aware of this problematic distinction between emigrants is
essential.

Understanding the experiences of “low-skilled” migrants is crucial for
gaining a comprehensive picture of Romanian migration. Additionally, examining
Romanian emigration through this lens would contribute to a more nuanced public
debate on the issue and would help challenge the social stereotypes these migrants
often face. Perhaps most importantly, examining migrants’ opinions and reactions
can shed light on how the media or politicians may misrepresent them. This is why
this paper will focus on the so-called Romanian “low-skilled” emigrants.

By foregrounding individual stories, the study highlights the complexities
that are usually missing from more general accounts on migration, including
migration motivations and the stereotypes Romanian migrants may encounter
abroad. Relying on simplistic labels obscures this diversity. The focus lies on
migrants’ reasons for leaving Romania, their return intentions, their perceptions of
their political representation, and their views on the dominant “brain drain” discourse.
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This paper begins by reviewing the existing literature on Romanian migration
and the dominant “brain drain” narrative, then goes on to outline the methodological
approach to qualitative interviews with “low-skilled” Romanian migrants in Amsterdam.
Thereafter, I present the thematic findings from these interviews on the respondents’
migration motivations, their return intentions, and political representation, followed
by a discussion of how these experiences challenge the prevailing public discourses.

CONCEPTUAL AND LITERARY FRAMEWORK

Romania’s contemporary migration dynamics are deeply rooted in the
profound social and political transformations that followed the 1989 Revolution.
Under the Communist regime, emigration was severely restricted, limiting authorised
departures primarily to exceptional cases controlled by the state, through its power
institutions (Horvath, 2007; Leca et al., 2015). However, with the fall of the regime
and the subsequent liberalisation of migration policies, Romania experienced a
significant surge in its outward mobility. This dramatic shift occurred amid a
broader atmosphere of economic uncertainty, social upheaval, and institutional
restructuring. Durkheim’s (1933) concept of anomie, for instance, which characterises
a breakdown of social norms and the resulting feelings of disorientation and
purposelessness, serves as a compelling lens through which one could understand
the motivations for migration during this period of transition.

Economic instability was compounded by the dismantling of the welfare
state, characterised by guaranteed employment, subsidised housing and food and
free healthcare under communism. Another major contribution to the aforementioned
instability was the adoption of neoliberal reforms, which intensified economic
deprivation, thus creating the pressure for some Romanians to seek opportunities
abroad (Stan, 2024). In this sense, the early post-communist migration boom
reflected both a response to new economic hardships and the “release” of migration
potential that had accumulated under decades of authoritarian rule. This resulted
in migration being seen as a form of upward mobility; however, data shows that
this was mainly caused by the economic precariousness of a nation in its post-
authoritarian rebuilding stage (Anghel, 2016). Concurrently, Western European
labour markets, facing shortages in certain sectors, attracted Romanian workers,
including those employed in “low-skilled” occupations (Piore, 1979). This structural
interplay of push and pull factors has shaped the complex migration landscape
explored in this study, offering critical insight into the conditions influencing
migrants’ decisions and trajectories.

Much of the existing research and political discourse on emigration has
centred on the phenomenon of “brain drain”, with the Romanian media frequently
promoting the narrative of a “brain-drain diaspora”, usually in an effort to justify
key shortages in important labour sectors, such as healthcare or engineering. This
framing is deeply embedded in mainstream Romanian public discourse, with early
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examples including ‘The Impact of the “Brain Drain” Phenomenon Is Felt Most
Acutely in Healthcare’ (Birchall, 2015, Adevarul) and The Invisible Money That
Quietly Leave the Country: The Financial Losses Caused by the Brain Drain’
(Popa, 2022, Hotnews.ro). More recently, this narrative has shown no signs of
fading from headlines, with examples such as 'Romania Is Facing One of the Worst
Brain Drains in the World: In the Last 10-15 Years, 20% of the Workforce Has
Emigrated’ (Digi24, 2023) to ‘57% of Young Doctors Say They Prefer to Emigrate:
Why Are We Also Losing So Much Mid-Level Healthcare Staff?’ (Popa, 2024,
Hotnews.ro) and ‘Daniel David Warns That “We Are Starting to Run Out of
Teachers” in Schools: What Solutions Does He Propose?’ (Ghiurca, 2025, Adevarul).
What is striking is not merely the persistence of this framing, but its consistency, as
the focus remains fixed on “skilled” emigrants across a decade of coverage, most
recently echoed in articles such as The Brain Drain Phenomenon Is Growing in
Romania: We Are Losing Young Graduates Due to the Lack of Jobs’ (Ghita, 2026,
Stirile ProTV), leaving the broader migration picture largely unexamined.

This discourse predominantly focuses on those labelled as “skilled” emigrants in
key sectors such as healthcare and education, and while the concerns it raises are
justified given the significant impact of talent loss on critical public services, it
ultimately offers a reductive and incomplete portrayal of Romanian migration.
Even Romanian migration specialists have begun pushing back against this
narrative in the public media, with sociologist Remus Anghel cautioning that the
idea that those leaving are “the best” is not necessarily valid, noting that the
majority of emigrants in fact work in agriculture, transport, and other labour-
intensive sectors (Cornea, 2023). This persistent and narrow framing, as this paper
argues, sidelines the experiences of Romanian migrants who are not considered
“skilled”.

The concept of “brain drain” generally refers to the emigration of “highly-
skilled” individuals and is often described as a ‘transaction of human capital’
(Goga & llie, 2017, p. 3). It manifests primarily through the geographical movement of
workers from less developed to more developed countries (Flanja & Nistor, 2017),
following common migration patterns related to job seeking and career advancement
on international markets (Pescaru, 2014). For instance, Flanja and Nistor’s (2017)
study found that the intent of Romanian graduates to seek employment abroad is
closely tied to their perception of limited professional and personal development
opportunities at home.

However, critics such as Clemens (2009) argue that the notion of “brain
drain” carries an ideological bias, framing “skilled” emigration in a negative light
and diverting attention from addressing the underlying causes of migration decisions
(Clemens, 2009, p. 1).

The issue of “brain drain” has long been discussed and researched, dominating
public debates while leaving the experiences of the so-called “low-skilled” migrants
comparatively underexplored. In the Romanian context in particular, the term
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“brain drain” proves too analytically narrow, as it captures only a fraction of actual
emigration patterns, obscuring the broader reality of migration trajectories that this
study seeks to illuminate.

The term itself has created a dichotomy in migration studies, often framing
the issue as a flawed comparison between “high-skilled” and “low-skilled” migrants.
This dichotomy can be better understood through Max Weber’s concept of life
chances, which refers to the opportunities individuals have to improve their quality
of life. These opportunities are largely shaped not by individual effort alone but by
social structures such as class, status, and access to resources (Weber, 1922, as
cited in Dahrendorf, 1979, p. 49). From an economic perspective, the argument
follows that individuals with higher qualifications generally have better prospects
for employment and income stability (Mdller, 2020).

Consequently, different motivations emerge between these groups: “high-
skilled” migrants tend to leave because they anticipate greater life chances abroad,
while “low-skilled” migrants often depart due to constrained opportunities at home,
as they view even those modest prospects abroad as improving their own and their
families’ lives. This framework highlights why the dominant “brain drain” narrative
overlooks the broader reality of Romanian migration, where many migrants seek to
advance from significantly disadvantaged starting points.

Building on this, Hein de Haas’ aspirations-capabilities framework (2021)
further explains the gap between the “brain drain” discourse and actual migration
experiences. This theory posits that migration decisions are influenced by individuals’
aspirations, namely their goals and perceived opportunities, and their capabilities,
namely the freedoms and resources enabling or limiting movement (de Haas,
2021). Both “high-skilled” and “low-skilled” migrants may aspire to migrate, but
their actual ability to do so depends on complex economic, social, and institutional
factors. Specifically, the capabilities of “low-skilled” migrants are often limited
by factors such as restricted access to education. Despite these constraints, their
aspirations may persist or intensify due to perceived deprivation in their home
country (de Haas, 2021).

The theory also recognises how labour demand in destination countries channels
“low-skilled” migrants into particular sectors, shaping their migration experiences.
Overall, the aspirations-capabilities framework underscores that migration is not
driven solely by the pursuit of “high-level” skills but by a dynamic interplay between
individual goals and structural opportunity constraints, influencing both “high-skilled”
and “low-skilled” Romanian migrants alike.

Romanian “low-skilled” migrants face representational challenges within public
discourse shaped by multiple stereotypes, such as being framed as seasonal or
informal labourers, and exclusionary discussions, such as the “brain drain” narrative.
Rather than creating a simple dichotomy, these coexisting Romanian migration
discourses have historically emphasised certain forms of migration over others,
often reflecting perceived social or economic impacts rather than objective migration
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patterns (Sandu, 2005). This study examines how such framings influence migrants'
own perceptions of their trajectories, particularly those involving permanent
settlement rather than temporary labour.

Consequently, the experiences and needs of “low-skilled” migrants are
rendered nearly invisible within both past and present public debates and media
coverage. This invisibility reinforces stereotypes and fails to address the deeper
social and economic inequalities shaping migration patterns. The lack of representation
perpetuates a one-sided understanding of Romanian migration, excluding the
structural constraints and aspirations of the majority of migrants, mainly those with
fewer resources and formal qualifications, from the mainstream discourse.

As Stan (2024) notes, labourers without formal qualifications form the primary
source of emigration from Romania, typically hailing from rural or small-town
areas. These “low-skilled” migrants often take jobs in sectors such as domestic
services, industry, and construction, where they are generally positioned at the
bottom of the social hierarchy in destination countries.

Cristian et al. (2017) further observe that individuals with secondary education
choose destinations based on factors such as rapid job availability in “low-skilled”
fields, such as agriculture and construction, in contrast with those with higher
education who emphasise language, social networks, and earning security.

This study addresses the uneven representation of migrants by focusing on
the experiences of “low-skilled” Romanian migrants in Amsterdam. It aims to
explore whether these migrants feel misrepresented by media and political discourses,
how they perceive their migration experience, their engagement with political
discourse on Romanian emigration, and their views regarding the possibility of
return. The overshadowing “brain drain” narrative risks generating policies and
public perceptions that neglect the specific vulnerabilities and realities of this large
migrant segment, potentially exacerbating their challenges. Thus, this research
asks: How do “low-skilled” Romanian migrants in Amsterdam engage with the
political discourse on emigration in Romania?

METHODOLOGY

This study employs semi-structured interviews with eight Romanian “low-
skilled” migrants, working in different domains, such as hospitality, cleaning and
delivery services in Amsterdam and the nearby suburbs. Respondents were recruited
through purposive and snowball sampling between April and May of 2025. Data
was collected in Romanian via audio-recorded interviews, transcribed and analysed
thematically using the Atlas.ti software.

The Romanian diaspora in the Netherlands comprised approximately 52,000
Romanian nationals in 2024, compared to 10,000 in 2014 (Statistics Netherlands,
2024). The rise partly reflects educational opportunities attracting Romanian youth
(Sandu, 2024). However, it is likely that within these numbers, there is a significant
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subset of “low-skilled” migrant workers, particularly in densely populated urban
areas.

Keeping in mind Anderson’s (2013) argument regarding the arbitrary
labelling of “high-skill” and “low-skill” by political and economic entities, I define
“low-skilled” migrants as individuals whose formal qualifications or current
employment status do not align with the host country’s definitions of “skilled”
labour, and who predominantly work in sectors that usually require no formal
certification, such as hospitality, cleaning services, or delivery services. | must
underscore that the “low-skill” label is only used to help with categorisation; it
does not in any way reflect these individuals’ abilities or potential, but rather the
way their abilities are recognised or overlooked within current policy frameworks.

Purposive sampling was used to select respondents who met the study
criteria: “low-skilled” Romanian migrants residing or working in Amsterdam or
nearby suburbs, aged 18 or older. This method helped collect nuanced data aligned
with the research objectives. Snowball sampling was also used as a secondary
method, applied where specific respondents could only become accessible through
referrals from mutual acquaintances or individuals who took an interest in this
research and agreed to refer me to them.

Recruitment employed a combination of approaches, utilising existing social
and educational networks, engagement with Romanian online communities, and
in-person inquiries at workplaces and public establishments to ensure a diverse
participant pool.

Data collection involved semi-structured interviews with eight respondents.
The interviews were all conducted in the Romanian language, in person, and took
place between April 1, 2025, and May 22, 2025, at various locations, depending on
the respondents’ convenience. The quotes presented in the analysis below were
manually translated, maintaining a verbatim approach as much as possible. The
data resulting from the semi-structured interview approach proved to be quite rich,
capturing the complexity of each participant’s lived reality.

The interviews followed the following sequence: First, an introductory
discussion establishing consent and comfort; Second, participants were asked some
basic demographic questions about aspects such as age, origin, occupation, level of
education, and so on. After this short introductory and demographic discussion, the
interview consisted of three thematic blocks of primarily open-ended questions:
The first block focused on their emigration experience, inquiring about their
migration motives (e.g. “Why did you leave Romania?”’), challenges they faced abroad
(e.g. “What are the biggest difficulties you faced after moving to Amsterdam?”’)
and their adaptation to life in the Netherlands (e.g. “How does your life here
compare to your previous life in Romania?”). The second block focused on their
return intentions (e.g. “Are you thinking about returning to Romania?”’) and any
challenges they perceive they would face if they returned (e.g. “Is there anything
that worries you about the prospect of returning to Romania?”). The third and final
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block focused on their opinions and reactions to the political discourse of
emigration in Romania, inquiring about their engagement with Romanian news and
politics (e.g. “How often do you follow Romanian news?”), their perceptions on
political representation (e.g. “Do Romanian politicians understand the experiences
of migrants like yourself?”), their opinion on how the Romanian media portrays
migrants (e.g. “Do you think Romanian media accurately portrays the lives of
emigrants like yourself?”), and their responses to the dominant “brain drain”
narrative (e.g. “Should the brain drain narrative shift to focus on all diaspora
members, not just select groups?”). The interviews consisted of 30—-35 questions,
averaging 50 minutes per respondent.

Drawing again on Anderson’s (2013) argument, the use of semi-structured
interviews was also informed by the need to challenge conventional generalisations
and experiences hidden behind specific labels, such as “low-skilled migrant”. All
interviews were audio-recorded with the respondents’ consent, and later transcribed
to facilitate analysis. The transcripts were coded using the Atlas.ti software, with
initial codes grouped into categories and later refined into specific themes. The
interviews were then examined using a mix of thematic and discourse analysis.

The main question this article seeks to answer is: How do “low-skilled”
Romanian migrants in Amsterdam engage with the political discourse on emigration
in Romania? This overarching question is operationalised through four specific
sub-questions that systematically structure the empirical analysis and interview
design.

The first sub-question (RQ1) is: What characterises the migration experience
of “low-skilled” migrants? The migration experience will be explored by analysing
respondents’ lived realities, challenges and adaptations, including motivations for
leaving, integration and quality of life. These aspects will be examined through
questions about economic and social factors influencing migration, difficulties
encountered, and comparisons between life in Romania and the Netherlands.

The second sub-question (RQ?2) is: What are respondents’ return intentions
and associated concerns? Aspirations for a potential return will be analysed by
investigating respondents’ intentions regarding moving back to Romania, how
much they stay up-to-date with life in Romania, and concerns about a potential
return. These aspects will be investigated through targeted questions on their
current attitudes towards returning, anticipated obstacles, and how often they stay
in touch with family and friends back home.

The third sub-question (RQ3) is: How do respondents perceive their representation
in Romanian political and media discourse? Respondents’ opinions on the political
discourse will be assessed by examining their views on the current discourse on
emigration back home and how they view their and the diaspora’s representation in
the media and political discourse. These aspects will be analysed using questions
focused on the perception of politicians’ and media’s understanding of migrants’
experiences, the perceived adequacy of diaspora representation in the Romanian
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parliament, and their suggestions for a better political and media engagement with
the “low-skilled” diaspora.

The final sub-question (RQ4) is: How do respondents react to the dominant
“brain drain” narrative? Respondents’ reactions to the dominant political and
media discourse will be explored by analysing their agreement with dominant
narratives, specifically regarding “brain drain”, and examining their specific
opinions on the media and political discourse, including an exploration of potential
feelings of exclusion and misrepresentation. This final category will be analysed
through questions that ask how they feel about the more dominant focus on “high-
skilled” migrants and what their opinions are on shifting the discourse's lens to
encompass the entire diaspora.

Regarding ethical considerations, written consent was obtained from each
respondent before their participation. Their names will be anonymised in this
article to protect their information. All eight respondents were assured that they
could withdraw from the study at any time and that their data would not be used
further if they decided to do so. They were also informed how their data would be
collected and used. As discussing migration reasons and political opinions can be
sensitive, | approached the interviews proactively and cautiously, avoiding leading
questions or value-laden judgements, and made it clear that respondents could skip
any questions they did not want to answer or take a break whenever necessary.
Respondents’ autonomy, dignity and privacy were always respected throughout the
research process.

Finally, 1 must also mention my positionality as a researcher of Romanian
origin. While sharing a cultural and linguistic background with the respondents
offered significant advantages, | also recognised the risk of introducing personal
biases and assumptions during the data collection and analysis. This is why | made
a conscious effort to question my initial assumptions about what might motivate
“low-skilled” migration or how migrants perceive political discourse, remaining
open to unexpected themes and divergent experiences. | intentionally sought out
respondents with a wide range of migration experiences to avoid over-representing
narratives that might align too closely with my own. | remained vigilant against
projecting my experiences onto those of my respondents, ensuring their voices
remained central to the interpretation of the data.

DATA ANALYSIS

Some important demographic information must be mentioned before beginning
the analysis. Six of the respondents work in the hospitality industry, another
respondent works as a cleaner, and the other works as a shift leader for a delivery
company. Four of the respondents had completed higher education programmes in
Romania, but have stated that they do not wish to pursue a career based on their
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specialisation, at least until later in life. There is an even split between men and
women, with their age ranges spanning from the early 20s to the late 40s. Their
demographics are presented in the figure below.

Name Gender Profession Education (a;;r;rrrz)?(iirmz’;ltlgly)

Elena Female Hostess High School 7 years
Andreea Female Shift Leader University 1 year and 6 months

Mihai Male Cleaner High School 3 weeks*

Florin Male Bartender High School 6 years and 6 months*

Laura Female Bartender University 6 years and 6 months*
Bogdan Male Cook University 8 years*

Sorin Male Waiter Vocational School 5 years

Anca Female Cook University 2 years

Figure 1. Respondent demographics.

RQ1: MIGRATION EXPERIENCE

While respondents described a range of migration motivations, the majority
cited economic considerations as the primary factor driving their decision to emigrate.
Most of them highlighted Romania’s economic precarity, which may take various
forms, including limited opportunities on the labour market, low wages, and
unstable employment. One respondent summarised this feeling:

“[...] avem salarii foarte mici. Nu te poti descurca [...] cu un salariu de

1 500-1 600 de lei pe lund. Mi se pare foarte putin. Si daca vrei sa dezvolti
cariera ta personald, nu ai cum.”

“[...] our salaries are very small. You cannot get by [...] with a salary of

1,500-1,600 RON a month. I think it’s very little. And if you want to develop
your personal career, you simply can’t.”

(Sorin, waiter)

While this general feeling regarding economic precarity back home was
common, individual circumstances varied. Some left Romania simply because they
were dissatisfied with the low wages back home, others left to raise money or were
driven by curiosity and a desire to explore. One of the interviewees recounts:
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“Mi-am zis cd nu pot sd ajung in momentul in care sd vand o proprietate ca si
avem ce manca, sa-mi ajut fetita [...] Si am zis, hai sd incerc sd merg intr-0
alta tara”
“I told myself I don’t want to get to the point of selling off properties to put
food on the table for my little girl [...] And I said, let me try to go to another
country.”

(Elena, hostess)

Regarding the challenges they faced upon arriving in the Netherlands, several
issues were mentioned, including the bureaucratic aspects of moving or the ongoing
housing crisis in the Netherlands, which multiple participants have emphasised
during interviews. The general social atmosphere they encountered was also
mentioned, with some respondents describing the Dutch as cold and unwelcoming
at times.

A recurring theme in several accounts was the experience of stigma against
Romanians in the Netherlands, often articulated through negative stereotypes portraying
them as dishonest, corrupt, or prone to criminal behaviour. It was described as:

“[...]Janumite persoane, care vin si spun, ‘pdi, daca esti din Romania...’, sau,
‘las cd stiu eu cum sunteti voi romanii’[...]”

“[...] some people coming and saying ‘Well, if you’re from Romania...” or
‘I know how you Romanians are’[...]”

(Elena, hostess)

“Toata lumea ne considera pleava societatii sau ca suntem nimeni. Asta poti sd
vezi in ochii oamenilor, cum iti vorbesc. iti vorbesc frumos, te respecta, pana
fn momentul in care iti intreabd de unde esti si le spui Romania.”

“Everyone considers us the scum of society or nobodies. You can see this in
people’s eyes, in how they talk to you. They speak nicely to you, they respect
you until the moment they ask where you’re from and you say Romania.”

(Sorin, waiter)

“M-au sunat ca sd ma duc la interviu si mai intéi la telefon m-au ntrebat de
unde sunt si reactia a fost ‘aaa’. Si dupa aia de acolo s-a incheiat, nu am mai
ajuns la interviu.”
“I was invited to go to an interview on a phone call, and they first asked where
I’m from on the call, and their reaction was ‘ohhh’. And that was it, | never got
to the interview.”

(Anca, cook)
It is worth noting that respondents also highlighted some positive aspects of

their migration experience. The majority stated that they were never forced to learn
Dutch, as the labour market was very accessible for non-Dutch speakers.
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Moreover, most of them described the job-hunting process as quick and hassle-
free, and some even stated that they had an easy transition to life in Amsterdam.

When it comes to comparing Romania and the Netherlands, most admitted
that they receive much higher wages than they did back home. Some, however,
were reserved and argued that, when higher expenses are also factored in, the
living situation here becomes more or less the same as back home. About half of
them also described a newfound sense of freedom in the Netherlands. A respondent
described Romanians as judgmental and nosy, and recounted:

“In primele luni cand eram in Olanda si mi-am dat seama cum sunt oamenii i
cat de calmi pot sa fie unul cu altul, eu mergeam in tramvai la munca si
incepeam si plang in tramvai [...] gandindu-ma ca oamenii mei nu m-au tratat
asa frumos cum trateaza oamenii astia [olandezii].”

“In my first months in the Netherlands, when I realised how people are around
here and how calm they can be with one another, | was taking the tram to work
and starting crying on the tram [...] thinking that my people never treated me
as nicely as these people [the Dutch] did.”

(Bogdan, cook)

RQ2: RETURN INTENTIONS

Opinions were split when it came to the prospect of returning to Romania.
Some were determined to return to Romania at some point in the future, stating that
they missed their home country or expressing optimism that life back home was
slowly improving. Others were more reserved, admitting that they were thinking
about returning, and mentioning that they also missed certain aspects of life in
Romania, such as the more welcoming people or the cultural context. Some stated
they did not wish to return, at least in the near future, but the majority who fell in
this category either admitted that they still wanted to be involved in the country’s
future from abroad, or had thought about returning.

The conflicting feelings of these different accounts were best characterised
through this quote:

“Cam toti ar vrea si se intoarca. [...] In primul pas o si spuna nu, o sa incerce
sd puni o bariera in fatd ca si nu iti arate tie ca e slab, sentimental. Insa daca
stai sa vorbesti [...] sa 1i intelegi, bariera aia o sa dispara si o sa Intelegi ca la
un moment dat o sa vrea sa se intoarca acasa.”

“Almost all of them want to return. [...] At first, they’ll say no, they’ll try to
put up a barrier so they don’t seem weak or sentimental to you. But if you take
the time to talk [...] to understand them, that barrier will disappear, and you’ll
realise that at some point, they’ll want to come home.”

(Sorin, waiter)
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The majority of respondents admitted they keep up with life in Romania.
However, most said that they do not travel back home too often, either because
of workplace constraints, a lack of funds, or because they prefer to vacation
somewhere new rather than in Romania.

Regarding concerns about a potential return, most respondents cited economic
challenges, specifically their financial status or the market opportunities available
upon returning to work in Romania. Some also mentioned that the treatment of
workers is quite bad in Romania:

“In Romania se pune presiune pe angajat pentru viteza, pentru calitate, pentru
orice. [...] Aici [...] e mai uman cumva. Acasd esti robot, esti platit, esti sclav,
intr-un fel.”

“In Romania, pressure is put on the worker for speed, for quality, for
everything. [...] Here [...] it’s more humane somehow. In Romania, you’re a
robot, a slave, in a way.”

(Mihai, cleaner)

A respondent raised a particularly intriguing point regarding their readjustment
to life in Romania:

“[Ma ingrijoreaza] Ca nu o sa ma readaptez din punct de vedere social. [...]
Dar am, nu stiu, bula de la locul de munca, bula oragului in sine. Am
descoperit si am creat conexiuni cu oameni la care n-ag fi visat niciodata. Si
mi-e greu sd cred cd am la fel de multe sanse sa cunosc persoanele astea acasa
in Bucuresti.”

“[1 am worried] That I will not socially re-adapt. [...] I have, I don’t know, my
workplace bubble, the bubble of the city itself. I’ve discovered and created
connections with people that | never dreamed of. And | find it hard to believe
that I have the same chances of meeting these people in Bucharest.”

(Florin, bartender)

RQ3: POLITICAL REPRESENTATION

For many, frustrations with political representation stem from long-standing,
deeper systemic issues in Romania. Respondents described a landscape marked by
infrastructural problems, such as a lack of roads or inefficient public transport
systems, the aforementioned bad treatment of workers in the labour market, and
concerns regarding widespread nepotism and corruption. Multiple respondents
expressed concern about the declining school system in Romania, arguing that it is
outdated, that some active teachers are less knowledgeable about the subjects they
teach than some of their students, or that they are concerned about the high rate of
functional illiteracy among Romanians.
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One interviewee gave her thoughts about what is causing the school system’s
problems:

“E o combinatie de elevi care nu mai vor scoald, profesori care sunt platiti
prost si sunt cu facultati terminate [...]. Si clasa politica care vede bube in alta
parte, dar nu de fapt de unde incepe totul.”

“It’s a mix of students who’ve lost interest in school and teachers who are
underpaid despite having university degrees [...]. And the political class that
focuses on issues elsewhere, rather than where the root of it all lies.”

(Laura, bartender)

The most common suggestions for systemic change provided by respondents
were that Romanian employers should treat their workers better and that several
anti-corruption and anti-nepotism measures should be implemented across multiple
sectors, including the labour market.

Some also talked about issues within Romanian society itself. They mentioned
aspects such as the fact that Romanians have a sense of superiority, are judgmental
and label people, with some interviewees explicitly stating that they dislike this
attitude. The most common argument among the respondents, however, was that
Romanians are stuck in their ways, meaning they lack an open mind and are
unwilling to change. This attitude was described as follows:

“[...] in mare parte oamenii inca sunt asa, vad intr-o singura directie, nu s-au
actualizat, upgradat ca sa zic asa, cu timpurile.”
“[...] a big part of people are still like that, they only see in one direction, they
haven’t updated, upgraded, with current times.”

(Elena, hostess)

“E greu sa le spun roméanilor ‘Poartd-te frumos’. Sau ‘nu mai fi nesimtit’. Sau
treburi de genul asta. [...] Si md consumd cand merg pe stradd, adicd in
Roménia [...] si oamenii sunt la fel.”
“It’s hard to tell Romanians ‘Act nicely’. Or ‘stop being rude’. Or stuff like
that. [...] And it consumes me when I walk down the street, that is, in Romania
[...] and people are always the same.”

(Bogdan, cook)

Together, these systemic and social challenges contribute to a pervasive
sense of frustration and alienation among respondents, shaping both their migration
decisions and their perceptions of representation. Since the representation of
“low-skilled” migrants is a primary aspect of this study, I will focus primarily on
respondents’ views and experiences related to it, narrowing the broader issues
presented above to this central theme.
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The majority of respondents expressed dissatisfaction with the way Romanian
mass media present the lives of “low-skilled” migrants. The articles and news
stories on the topic of migration were described as bland, inaccurate, and
frustrating to watch:

“[...] Reporterii romani care vor s ne pund la pamant, doar sa faca oamenii cu
studii superioare sd se simtd un pic mai bine ca n-au studiat degeaba.”

“[...] Romanian reporters that want to put us down, only to make those with
higher education feel a bit better that they have not studied for nothing.”

(Sorin, waiter)

Some interviewees also saw most mainstream Romanian news as perpetuating
false information or particular propaganda. They described stories from major
news outlets as easily falsifiable, political propaganda, or as presenting what
influential people want “us” to see and hear, as shown by this response:

“Nu mai vreau sa vad pentru cd inainte ma afecta [...]. Dar, din experienta mea
de viata, stiu foarte bine ca ceea ce vedem si auzim e ceea ce trebuie sa ne dea
cineva [...].”

“I don’t want to see any more because it affected me before [...]. But, from my
life experience, |1 know very well that what we see and hear must be fed to us
by someone [...].”

(Elena, hostess)

Their most common suggestion for changing the way Romanian media
presents Romanian migrants, especially “low-skilled” migrants, was that journalistic
articles and investigations on the topic of migration should be used to show more
real experiences and life stories of migrants.

There was an overwhelming amount of reported issues and dissatisfaction
with the way respondents perceived their representation by Romanian politicians.
A resounding majority of interviewees said that Romanian politicians do not
adequately and accurately represent their voices. This was then broken down into
different arguments for why respondents perceived this situation as extremely
dissatisfactory.

Most arguments were, however, centred around a specific, majoritarian view:
That Romanian politicians do not care about migrants, especially “low-skilled”
migrants. This general argument was presented differently by each respondent,
with supporting arguments such as the notion that politicians only care about the
electoral power of the diaspora, that politicians are extremely corrupt, or that they
discuss the issue of migration solely for political gain, without considering ways to
resolve it.
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Some also admitted that they are certain that politicians are aware of the
reasons they, and others like them, left the country, as exemplified by this
respondent:

“Da, [ei stiu], dar din punctul meu de vedere... Nu stiu cat de mult se gdndesc
cu adevarat la asta.”

“Yes, [they know] but from my point of view... I don’t know how much they
really think about it.”

(Andreea, shift leader)

Almost all respondents argued that politicians do not understand “low-
skilled” migrants’ experiences and challenges. They argued that politicians are not
present enough among the Romanian people, and that they will never truly
understand the experiences of migrants unless they endure them themselves. One
interviewee exemplified this argument:

“Cum nici eu nu o si inteleg experientele minoritatilor care se confrunta cu
rasismul. Desi am idee ce inseamnd rasism si am idee prin ce trec ei, nu am
experientele lor directe.”

“It’s like how I will never understand the experiences of minorities that face
racism. Although I have an idea of what racism means and of what they’re
going through, I do not have their direct experiences.”

(Florin, bartender)

Their suggestions for how politicians should improve have mainly focused on
improving life in Romania, facilitating the return of more migrants, creating more
opportunities for returning migrants, or actually investigating the reasons why so
many Romanians are leaving the country.

Out of all respondents, only one considered himself to be adequately represented
by the number of diaspora parliamentarians in the Romanian parliament. When
asked about suggested changes regarding the number of diaspora parliamentarians,
most argued either that there needs to be more representatives for the Romanian
diaspora or that the current representatives should be better qualified. Another
suggestion was to lay off any member of parliament who does not actively
contribute to policymaking.

The majority of respondents argued that the diaspora has a powerful electoral
impact, citing examples of past presidential elections where the diaspora heavily
influenced the outcome.

To further explore how participants position themselves within prevailing
political and migration discourses, they were presented with two statements reflecting
familiar narratives about emigration, national identity, and the impact of migration
on Romania. Their reactions offer insight into how migrants interpret and engage
with common speculations and myths regarding the effects of Romanian migration.
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The first statement presented to them came from sociologist Marin Burcea:
“If emigration continues, Romania will not have a future in the next 15 years.”
(Redactia GR, January 2023, translated from Romanian). Six respondents agreed
with this, arguing that the poor conditions, such as low wages, at home create an
impetus for people to leave in increasing numbers, thus harming the country in the
long run. Two participants disagreed with the statement, arguing either that
Romanians will always strive to return home or that the labour market gaps created
by emigrants will be filled by foreign immigrants coming to Romania.

The second statement presented to them came from a front-running candidate
in the cancelled 2024 presidential elections, Elena Lasconi: “I am loyal, I am not a
traitor, and | love this country, because the easiest thing to do is to buy a ticket and
go somewhere else.” (Mihdescu, September 2024, translated from Romanian).
There was an overwhelming adverse reaction to this statement, with almost all
respondents challenging the notion of being inadvertently labelled traitors for
choosing to leave the country. All of them argued that leaving Romania is mainly
caused by the need to go, not because one wants to emigrate, and that there is
nothing simple about choosing to relocate from one's home country and leaving
one's whole life behind to seek a better future.

An interviewee vehemently argued against migrants being inadvertently
labelled as traitors:

“Vad ca suntem numiti tradatori ca am plecat din tard. Dar, de fapt, tradatori
sunt ei [politicienii], pentru ca nu au avut curajul sa confrunte problema de ce
oamenii pleaca din Romania. Sa asculte gura poporului.”

“I see that we are called traitors because we left the country. But, actually, they
[politicians] are the traitors, because they didn’t dare to confront why people
are leaving Romania. To listen to the people.”

(Sorin, waiter)

The most common suggestion for change regarding Romanian politicians
was that they should focus on improving the overall quality of life in Romania.
One respondent discussed the quality-of-life improvements this refocusing would
bring:

“Daca s-ar intampla lucrul asta, atunci inseamna ca le-ar pasa si de noi astia
care am plecat si ne chinuim aici si stdm despartiti de familie si ne-am intoarce
in Romaénia [...]”

“If this were to happen, that would mean that they also care about those of us
who left and struggle abroad and are separated from our families and would
return to Romania [...]”

(Elena, hostess)
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Others argued that politicians should experience life as migrants in order to
represent the diaspora competently, while some insisted that Romanian migrants
must be treated fairly through agencies that secure basic living and working
conditions abroad, or simply through an approach that refuses to distinguish between
“low-skilled” and “high-skilled” migrants. Taken together, these statements point
to a broader expectation that representation requires not only formal political
inclusion, but also embodied familiarity with migrant life and its social hierarchies.
In this sense, the distinction between perceived “skills” opens onto the next section
on the incomplete “brain drain” narrative.

RQ4: “GARBAGEMEN ARE ALSO IMPORTANT”

The majority of respondents had never encountered the term “brain drain”
before. This suggests that migration is not usually discussed through a single,
stable “brain drain” narrative, but rather through a changing set of frames that
alternately emphasize economic loss, social sacrifice, institutional failure, or the
moral worth of particular migrant groups. Them not having heard of this term is
not a major surprise as, while the "brain drain" topic occupies a prominent
analytical space in policy and academic circles, its technical framing rarely penetrates
mainstream journalistic coverage, which tends to focus on specific labour market
sectors (e.g., healthcare shortages) rather than adopting the term explicitly in
headlines or articles. Nevertheless, a brief definition and examples were provided
to all of the participants, including those who had already heard of it. Notably,
the examples given were long-standing narratives from Romanian media outlets
and politicians, such as those presented above, concerning the dwindling numbers
of doctors and professors. These examples were selected because they represent
some of the most visible and persistent “brain drain” narratives in Romanian public
discourse, appearing consistently across major media outlets and political statements
over time.

When asked if they believed the “brain drain” discourse represented them,
almost all respondents, even those who had completed their higher education back
home, argued that it did not. Some also argued that the focus on “brain drain”
resembles a longing for those who have a certain social status, as exemplified by
this respondent:

“[...] asta cu “brain drain” 1i ca si cum 1i plangem pe cei care aveau un statut
(mai mare).”

“[...] this thing with “brain drain”, it’s like we are crying over those who had a
(higher) status.”

(Andreea, shift leader)
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The primary sentiment expressed by the majority of respondents was that the
“brain drain” discourse does not provide a comprehensive picture of Romanian
migration. General supporting arguments for this majoritarian feeling were that this
discourse separates the experiences of migrants into two distinct categories, “high-
skilled” and “low-skilled”, with migrants organised into the “high-skilled” category
gaining considerably more importance and attention than those deemed part of the
“low-skilled” category. It should also be noted that a small number of participants
believed that the so-called “brains” should be more visible in the public eye than
the other migrants.

The distinction between the two categories of migrants made by those
fuelling the “brain drain” discourse was best characterised by this quote:

“De exemplu, daca ai doi copii, unu-i avocat si unu-i vai de el, 1l iei numa pe
asta avocat si-1 ridici si-1 ceri si-1 vrei, si pe alalalt il uiti? Nu. E tot copilul tau.
[...] De altfel cum si eu sunt copilul tarii.”

“For example, if you have two children, one is a lawyer and the other is not so
well off, will you only take the lawyer and praise him and want him, and forget
about the other one? No. It is still your child. [...] Just like how I am my
country’s child.”

(Mihai, cleaner)

At this point, I am going to introduce the “garbagemen are also important”
argument. This phrase emerged from participants’ responses when asked whether
the “brain drain” discourse should include all members of the diaspora, regardless
of their educational background. Several respondents illustrated their point by
providing a specific example, that without garbage collectors, society would
quickly fall apart, thus emphasising that every migrant, regardless of their “skill”
level, plays a vital role in both their host and home countries.

Respondents argued that some professions, which seemingly require less
“skill” than others, can be a lot more important. Examples of garbage collectors (as
mentioned above) and construction workers were given, the argument here being
that the work they do is just as relevant as other jobs that are usually given more
importance. The majority of participants also emphasised that the “low-skill” part
of the diaspora, while deemed less intelligent than others, are actually quite clever
and should not be treated like lesser people simply because they do not hold a
higher education diploma.

Respondents also argued that the so-called “low-skilled” migrants should be
given more respect, their lives and experiences should be understood by people
fuelling the “brain drain” discourse, and that everybody’s voice matters, regardless
of their educational achievements.

When asked how “low-skilled” migrants should be represented in the public
discourse, a respondent had this to say:
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“Intr-o lumina corecta. [...] In a le recunoaste valoarea mai mult decit o fac.
[...] Vocea tuturor ar trebui sa fie reprezentata in discursul asta, altfel nu avem
o democratie.”

“In an accurate light. [...] In recognising their value more than they are
currently doing. [...] Everybody’s voice should be represented in this discourse,
otherwise we do not have a democracy.”

(Florin, bartender)

When asked if the “brain drain” discourse should be expanded to also include
so-called “low-skilled” migrants, another respondent argued that:

“Bineinteles. [...] Si chiar dacd nu au aceleasi studii, aceeasi mentalitate,
aceeasi putere de a face o schimbare in Romania, sunt la fel de importanti ca
ceilalti. Sunt oameni. Si ar trebui recunoscuti si luati in considerare si ei.”

“Of course. [...] And even if they don’t have the same studies, the same
mentality, the same power to make a change in Romania, they are just as
important as the others. They’re people. And they should also be recognised
and taken into account as such.”

(Laura, bartender)

Overall, the overwhelming majority of respondents argued that the “brain
drain” discourse is incomplete without the experiences and lives of “low-skilled”
migrants, and that they should be given the respect they deserve by being
recognised as equally important as those deemed “highly-skilled”.

DATA INTERPRETATION

This section interprets the empirical data through the lens of the four research
sub-questions, thus linking the findings of this research to the theoretical
framework established in the literature review above. Given the results of this
research, as presented in the data analysis section above, each sub-question reveals
distinct dimensions of how “low-skilled” Romanian migrants experience migration
and engage with dominant emigration discourses. This highlights both a theoretical
alignment and some empirical challenges to existing migration narratives and
dynamics.

RQ1: MIGRATION EXPERIENCE

The data demonstrates that “low-skilled” migrants often view modest
employment abroad as a substantial improvement over their limited life chances in
Romania. This corresponds with Weber’s concept of life chances, which asserts
that social structures significantly constrain individual opportunities (Weber, 1922,
as cited in Dahrendorf, 1979, p. 49). Due to systemic barriers such as low wages
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and limited social safety nets at home, migration, even into “low-skill” positions, is
perceived as an escape from precarity rather than a pursuit of elite success. This
contrasts with “high-skilled” migrants who tend to optimise favourable life chances
abroad, highlighting why the “brain drain” narrative oversimplifies and often
misrepresents Romanian migration.

Concerning the aspirations-capabilities framework outlined by de Haas (2021),
the results closely align with this theoretical perspective. All respondents aspired to
a better life; however, limited opportunities, low wages, and other constraints in
Romania influenced their decision to migrate. While economic hardship was a
recurring theme, interviewees also cited broader motivations, such as dissatisfaction
with social life or frustration with political leadership, demonstrating that migration
is driven by a complex interplay of factors. Furthermore, the numerous suggestions
from respondents for improving political and media representation reflect a desire
to reshape perceptions, challenge stereotypes, and influence policy in Romania.
Ultimately, these findings reinforce de Haas’s (2021) call for more nuanced
migration policies: the experiences of my respondents show that policies based
solely on attributed “skill level” or economic contribution fail to address the
genuine aspirations of individuals and constraints that shape migration decisions.

RQ2: RETURN INTENTIONS

The findings reveal predominantly ambivalent return intentions, with respondents
expressing emotional ties to Romania alongside practical economic and social
barriers to repatriation. While most maintain active connections with family, friends as
well as political and social developments back home, workplace constraints and
limited travel frequency underscore ongoing transnational lives rather than definitive
settlement decisions. These mixed orientations align with de Haas® (2021)
aspirations-capabilities framework, where persistent homeland attachment coexists
with structural barriers, such as low domestic wages, poor worker treatment and
social reintegration concerns. These perceived challenges diminish the feasibility
to return for some participants, despite their underlying aspirations. Economic
pragmatism seems to temper nostalgia, thus positioning migration as potentially
reversible, but constrained by Romania’s unchanged/slow-changing structural conditions.

RQ3: POLITICAL & MEDIA REPRESENTATION

The results reveal the misrepresented experience faced by Romanian “low-
skilled” migrants. Participants critique Romanian societal and political systems,
express distrust in parliament, and overwhelmingly call for migration discourse to
shift from emphasising “brain drain” and “high-skilled” migrants to encompassing
the whole diaspora. Although some respondents first encountered the term "brain
drain™ during the interview process, their subsequent critiques reflect genuine



23 “Garbagemen Are Also Important”. How “low-skilled” 99

frustration with the underlying logic of skill hierarchies in public discourse, where
high-skilled emigration receives disproportionate attention. This mediated exposure
mirrors how such framings typically reach migrants indirectly through policy
debates rather than personal familiarity. The participants articulate a collective
identity that resists simplistic skill-based labels and propose ways to improve their
representation in migration debates.

The impact of this misrepresentation is not merely symbolic. Respondents
described how being overlooked or stereotyped in public discourse affects their
self-esteem, sense of belonging, and even their willingness to engage with Romanian
society and politics. Some reported feeling like “second-class citizens” both at
home and abroad, while others noted that the lack of recognition for their work
abroad, be it in cleaning, construction, or caregiving, contributes to a sense of
alienation and frustration. As one respondent suggested, the current discourse
“mourns” only those with higher social status, highlighting the emotional impact of
exclusionary narratives.

RQ4: BRAIN DRAIN NARRATIVES

These findings strongly resonate with Anderson’s (2013) argument that
dividing migrants into dichotomous categories based on perceived “skills” is an
arbitrary and exclusionary practice. Migrants themselves experience this distinction
as artificial, and their calls for a unified identity as Romanian emigrants echo the
critique of segmentation based on one’s “skills”. The data shows that these labels
not only reinforce social hierarchies among migrants but also open the door to
damaging stereotypes, evident in respondents’ accounts of being treated as less
valuable than others by Romanian media and politicians.

Overall, the interviewees’ perspectives challenge the dominant narrative
identified by Anderson (2013), which privileges one segment of the diaspora while
marginalising the other. Notably, many migrants actively resist this divide,
emphasising the essential nature of their work, such as the often-cited example,
“garbagemen are also important”, and in doing so, reclaim dignity and value for
themselves and their peers.

Echoing Clemens’ (2009) critique, respondents felt that the term “brain drain”
was narrow and misleading, saying it overshadows the motivations, aspirations and
contributions of the larger part of the diaspora. The subject of Romanian migration
is dominated by narratives concerning ‘“high-skilled” migrants, with headlines
referring to the loss of doctors or professors being predominantly discussed. The
majority of respondents have noted that this discourse, perpetuated by Romanian
media and politicians, casts aside the so-called “low-skilled” migrants’ experiences.
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DISCUSSION & CONCLUSIONS

This article examined how “low-skilled” Romanian migrants in Amsterdam
engage with the political discourse at home on the topic of emigration. The focus
on so-called “low-skilled” migrants, those without higher education or working
in jobs generally considered less important, stems from concern that they are
misrepresented in public debates on Romanian migration.

RESEARCH QUESTIONS & FINDINGS

Economic precarity in Romania, manifesting through low wages, unstable
employment and limited opportunities, emerged as the dominant migration driver.
Despite experiencing stigma and housing challenges in Amsterdam, respondents
consistently reported improved living standards, higher earnings and greater personal
freedoms compared to Romania.

Return intentions proved ambivalent, with emotional attachments to Romania
tempered by persistent economic barriers, by poor domestic working conditions
and by constant concerns regarding a potential social reintegration. While most
maintain active connections to their homeland, structural constraints render
repatriation unfeasible, for the moment, for most respondents.

Respondents consistently felt deeply misrepresented by Romanian media and
politicians, who prioritise “high-skilled” narratives while ignoring “low-skilled”
lived realities. This exclusion fosters alienation, with migrants perceiving themselves
as politically invisible, despite the substantial electoral influence of the broader
diaspora.

The “brain drain” narrative was nearly universally flagged as unrepresentative,
and participants assert equal diaspora value through the “Garbagemen are also
important” metaphor. They demand recognition beyond skill dichotomies, thus
challenging the elite-focused migration discourse.

These findings reveal the existence of a systematic marginalisation within
dominant Romanian migration narratives. Participants of this study actively contest
their exclusion, demanding collective diaspora recognition that would transcend
their perceived skill levels and would embrace all migrant experiences equally.

In short, as public discourse on Romanian emigration has historically
oscillated between seasonal low-skilled narratives and more recent “brain drain”
framings of “high-skilled” migration (particularly prominent since EU accession),
this selective visibility continues to continues to marginalise the experiences of
permanently settled “low-skilled” migrants, such as those documented here.
Respondents consistently felt misrepresented by Romanian media and politicians,
arguing that their experiences matter equally and that their voices deserve inclusion
alongside those of all diaspora members. The Romanian diaspora should be
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recognised as a collective identity within migration discourse, representation, and
policymaking, rather than fragmented into “skill”-based categories.

Taken together, all these theoretical perspectives highlight the central message of
this study: We must move beyond simplistic categories, such as those based on
perceived “skills”, when it comes to migration, and we must appreciate the full,
diverse spectrum of experiences, as well as the migration patterns, waves and
cycles, of the Romanian diaspora.

Future research should broaden the scope of this study by including larger
and more diverse samples of Romanian migrants across different countries and
occupational backgrounds, and by employing both qualitative and quantitative
methods. Comparative and longitudinal studies could offer deeper insights into
how experiences, identities, and representations evolve, helping to inform more
effective and inclusive policies for the diaspora.

POLICY IMPLICATIONS

The divisive, discriminatory and exclusionary nature of current media and
political discourse also carries significant policy implications. When the primary
migration discourse prioritises retaining or attracting Romanian “high-skill” migrants,
policies tend to target a limited occupational domain, such as salary increases for
doctors, IT sector tax exemptions, and returnee business grants, leaving the broader
diaspora’s needs unaddressed.

As also mentioned by the respondents, there is a significant need for this
discourse to expand in order to include all members and voices of the diaspora,
regardless of their educational background or occupation. Ultimately, | believe
there are two clear examples of changes that should be implemented to foster a
more inclusive policymaking for all migrants.

Firstly, ensuring that all Romanian migrants, regardless of their background
and perceived “skills”, have formal representation and a voice in the Romanian
parliament. This is crucial in countering the current misrepresentation of “low-
skilled” migrants and can be achieved through various means. One example would
be adjusting the criteria for diaspora parliamentary seats or consultative bodies to
ensure that candidates and representatives are drawn from a broader range of
backgrounds, rather than just professional or elite groups, or the organisation of
forums or consultations where migrants from all occupational backgrounds can
voice their concerns and policy suggestions directly to policymakers.

Secondly, state-sponsored support programmes tailored for migrants should
be developed. These programmes should focus on issues such as improved access
to employment services and targeted social and legal assistance to address challenges
faced in both host countries and upon return to Romania. Such initiatives already
exist for “high-skilled” returnees, exemplified by salary increases for doctors, IT
sector tax exemptions, and the Start-Up Nation programme offering non-reimbursable
grants up to €440 million in total funding (Ermst, 2025; Milcev, 2024). However,
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these policies remain largely unavailable to “low-skilled” diaspora members.
Taking these, or similar, actions for all diaspora segments would represent a step
towards a more representative and equitable migration policy. The qualitative
approach highlighted the diversity within “low-skilled” migrants, whose various
regions of origin, ages, and backgrounds correspond to a wide array of abilities and
aspirations overlooked by such reductive labels. Intersectional factors, such as
regional accents, gender, or prior occupations, influence individual experiences and
potential discrimination, challenging any monolithic understanding of “low-skilled”
migration.

LIMITATIONS

Several important limitations must be acknowledged in interpreting the
findings of this research. Most significantly, the small sample size of eight
participants, while appropriate for in-depth qualitative exploration, precludes
statistical generalizability and may not fully capture the diversity of experiences
across the broader Romanian diaspora. Although thematic saturation was achieved
even within this small sample, as proven by the recurrence of such themes as
precarity, representation and opinions on the “brain drain” discourse, an expansion
to a larger sample size would have boosted the generalizability of the findings.

Furthermore, the geographical focus on “low-skilled” migrants, specifically
in Amsterdam and its surrounding suburbs, means that the findings may not
accurately reflect the experiences of those migrants working and living in other
European locations, labour market sectors, or with other migration trajectories.
As this research relies exclusively on qualitative interviews, its results are also
inherently shaped by the subjective perspectives of the participants and may not
capture the full spectrum of “low-skilled” migrants’ opinions, particularly from
more isolated or reluctant diaspora members.

In addition, my background as a Romanian researcher with a personal
connection to the topic at hand may have influenced both the interview process and
the interpretation of data, despite reflexive efforts to bracket preconceptions.

Finally, the specific socio-political context during data collection (April-May
2025) amid ongoing economic challenges and electoral cycles in Romania may
have influenced the interpretation of these findings in light of evolving migration
dynamics.

FINAL MESSAGE & CALL TO ACTION

In the end, the key takeaway of this article is that Romanian “low-skilled”
migrants mostly have a negative attitude towards Romanian media and politicians,
and have a strong sense that no one cares about their individual stories. This leads
to the deep feeling of disillusionment and abandonment that many “low-skilled”
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migrants have, and they therefore perceive not only a lack of recognition by, but
also a fundamental disconnect from their homeland.

This sentiment underscores the urgent need for Romanian institutions and
media to acknowledge the realities faced by all migrants, not merely those framed
through episodic discourses like seasonal and informal workers or the post-EU
accession “brain drain” narratives focused on doctors and teachers (e.g., Popa,
2024, Hotnews.ro; Birchall, 2015, Adevarul; Ghiurca, 2025, Adevarul), thus ensuring
their voices are heard and their experiences are respected in public discourse and
policymaking. The “brain drain” framing persists due to its utility in justifying
sector-specific policy failures (e.g. healthcare or education shortages) while obscuring
broader structural emigration drivers affecting “low-skilled” permanent settlement
patterns. Ultimately, fostering inclusive conversations that recognise the full diaspora
spectrum is essential for rebuilding trust and valuing every Romanian migrant
equally, transcending “skill”’-based hierarchies.

BIBLIOGRAFIE

=

Anderson, B. (2013). Us and them? The dangerous politics of immigration control. OUP Oxford.

2. Anghel, R.G., & Horvéth, I. (2015). Migration and its consequences in Romania. In R.G. Anghel
& |. Horvéth (Eds.), Migration and its Consequences: Romania and the Romanian Diaspora
(pp. 7-23). Editura Polirom.

3. Anghel, R.G., Botezat, A., Cosciug, A., Manafi, I., & Roman, M. (2016). International
migration, return migration, and their effects: A comprehensive review on the Romanian case
(1ZA Discussion Paper No. 10445). 1ZA Institute of Labor Economics. http://migrationcenter.ro/
wp/wp-content/uploads/2017/07/Anghel-Remus-et.-al.-2017.-International-Migration-Return-
Migration.pdf.

4. Balan, M., & Olteanu, C. (2017). Brain drain in the globalization era: the case of Romania.
Annals of the University of Craiova, Economic Sciences Series, 3, p. 1-12. https://www.utgjiu.ro/
revista/ec/pdf/2017-03/03_MARIANA%20BALAN,%20COSMIN%200LTEANU.pdf

5. Balan, M., & Olteanu, C. (2017). Brain drain in the globalization era: The case of Romania.
Annals of the Constantin Brancusi University of Targu Jiu, Economy Series, 3, p. 26-35.

6. Birchall, A. (2015, October 30). Impactul fenomenului ,,brain drain“ se resimte cel mai acut in
domeniul sanatatii. Adevarul. https://adevarul.ro/blogurile-adevarul/impactul-fenomenului-
brain-drain-se-resimte-cel-1662734.html.

7. Botezat, A., & Moraru, A. (2020). Brain drain from Romania: What do we know so far about the
Romanian medical diaspora? Eastern Journal of European Studies, 11(1), p. 309-334.
https://ideas.repec.org/a/jes/journl/y2020v11p309-334.htm.|

8. Clemens, M.A. (2009). Skill flow: A fundamental reconsideration of Skilled-Worker Mobility
and Development. SSRN Electronic Journal. https://doi.org/10.2139/ssrn.1477129.

9. Constantinoiu, M. & Deak, I. (2022, March 30). Migratia tdacutd. Frontieristii.ro.
https://frontieristii.ro/migratia-tacuta/

10. Cristian E. R., Baragan L. G., & Mustea S. R. (2017). The criteria underlying the Romanians
emigration intent. “Ovidius” University Annals. Economic Sciences Series (Online), 17(1),
150-154. https://stec.univovidius.ro/html/anale/RO/2017/Full%20Vol.%20XVI11%20Issue%201_v3.pdf.

11. Cornea, O. (2023, March 3). Tara in service | Numarul romanilor pentru care acasd e in

straindtate se apropie de sase milioane. Cine opreste exodul? Europa Libera Romdnia.

https://romania.europalibera.org/a/romani-strainatate-romania-scadere-populatie/32262375.html.


http://migrationcenter.ro/
https://www.utgjiu.ro/

104

Matei Soare 28

12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24,

25.

26.

27.

28.

29.

Dahrendorf, R. (1979). Life chances: Approaches to social and political theory. University of
Chicago Press.

De Haas, H. (2021). A theory of migration: the aspirations-capabilities framework. Comparative
Migration Studies, 9(1). https://doi.org/10.1186/s40878-020-00210-4.

Digi24 (2023, October 23). Romania se confrunta cu unul dintre cele mai grave exoduri de
creiere din lume. Tn ultimii 10-15 ani, 20% din forta de munci a emigrat. Digi24.
https://www.digi24.ro/stiri/actualitate/social/romania-se-confrunta-cu-unul-dintre-cele-mai-grave-
exoduri-de-creiere-din-lume-in-ultimii-10-15-ani-20-din-forta-de-munca-a-emigrat-2552861.
Durkheim, E. (1933). The division of labor in society (G. Simpson, Trans.). The Free Press of
Glencoe. (Original work published 1893).

Ernst, 1. (2025, March 21). Romania earmarks EUR 440 min for new Start-Up Nation scheme.
Romania Insider. https://www.romania-insider.com/romania-startup-nation-march-2025.

Flanja, D., & Nistor, R.M. (2017). Brain drain: Are we losing our minds? A study on the
Romanian human capital f(l)ight. On-Line Journal Modelling the New Europe, 24, p. 58-75.
https://doi.org/10.24193/0JMNE.2017.24.05.

Ghita, B. (2026, March 26). Fenomenul ,,brain drain” ia amploare in Romaénia: pierdem tineri cu
studii superioare din cauza lipsei locurilor de munca. Stirile ProTV. https://stirileprotv.ro/
stiri/social/fenomenul-brain-drain-ia-amploare-in-romania-pierdem-tineri-cu-studii-superioare-
din-cauza-lipsei-locurilor-de-munca.html.

Ghiurca, N. (2025, May 23). Daniel David avertizeaza ca ,,incepem sa nu mai avem profesori”
in scoli. Ce solutii propune. Adevarul. https://adevarul.ro/stiri-interne/educatie/daniel-david-
avertizeaza-ca-incepem-sa-nu-mai-2445638.html.

Goga, C.1., & llie, V. (2017). From “brain drain” to “brain gain”: Where does Romania stand?
Revista de Stiinte Politice, 54, p. 90-103. https://cepos.eu/pdf/RSP%2054.pdf.

Hartman, T. (2008). States, markets, and other unexceptional communities: Informal Romanian
labour in a Spanish agricultural zone. Journal of the Royal Anthropological Institute, 14(3),
p. 496-514. https://doi.org/10.1111/j.1467-9655.2008.00514 .X.

Horvath, 1. (2007). Romania (Country Profile No. 9). GFMD (Global Forum on Migration &
Development). https://www.gfmd.org/pfp/policy-tools/migration-profiles/repository/601.
Institutul National de Statistica. (2006). Anuarul demografic al Romaniei 2006 [Romanian
demographic yearbook 2006]. Institutul National de Statistica. https://insse.ro/.

Leca I., Vranceanu C.A., & Tigu G. (2015). The seduction of migration with regard to Romanian
workers. Analele Universitatii din Oradea. Stiinfe economice, 25(1), 1130-1136. https://ideas.repec.org/
a/ora/journl/vly2015i1p1130-1136.html.

Mihéescu, A. (2024, September 18). Elena Lasconi, declaratie controversata despre romanii din
diaspora:”Sunt loiald, nu sunt o tradatoare si iubesc tara asta pentru ca cel mai simplu lucru este
sa-ti iei un bilet si sa pleci in altd parte”. G4Media.ro. https://www.g4media.ro/elena-lasconi-
declaratie-controversata-despre-romanii-din-diaspora-sunt-loiala-nu-sunt-o-tradatoare-si-
iubesc-tara-asta-pentru-ca-cel-mai-simplu-lucru-este-sa-ti-iei-un-bilet-si-sa-pleci-i.html.
Milcev, A. (2024, September 3). Romanian annual tax return for 2023/2024: The most important
changes. EY Global. https://www.ey.com/en_ro/insights/tax/2024/romanian-annual-tax-return-
for-2023-2024-the-most-important-changes.

Mudiller, H.-P. (2020). Lebenschance(n). In H.-P. Miller & S. Sigmund (Eds.), Max Weber-
Handbuch (pp. 111-113). J.B. Metzler. https://doi.org/10.1007/978-3-476-05142-4_25.

Pescaru, C.-M. (2014). The brain drain phenomenon in Romania: Characteristics, implication.
Revista Universitarda de Sociologie, 11(2), p. 40-45. http://sociologiecraiova.ro/revista/wp-
content/uploads/2018/07/4.-CRISTINA-MARIA-PESCARU-THE-BRAIN-DRAIN-PHENOMENON-
IN-ROMANIA-CHARACTERISTICS-IMPLICATON-PP.40-45.pdf

Piore, M.J. (1979). Birds of passage: Migrant labour and industrial societies. Cambridge
University Press.


https://www.digi24.ro/stiri/actualitate/social/romania-se-confrunta-cu-unul-dintre-cele-mai-grave-
https://stirileprotv.ro/
https://ideas.repec.org/
http://sociologiecraiova.ro/revista/wp-content/uploads/2018/07/4.-CRISTINA-MARIA-PESCARU-THE-BRAIN-DRAIN-PHENOMENON-
http://sociologiecraiova.ro/revista/wp-content/uploads/2018/07/4.-CRISTINA-MARIA-PESCARU-THE-BRAIN-DRAIN-PHENOMENON-

29

“Garbagemen Are Also Important”. How “low-skilled” 105

30.

31.

32.

33.

34.

35.

36.

37.

Popa, D. (2022, December 7). Banii invizibili care ies pe tacute din tard. Pierderile financiare
provocate de exodul creierelor. HotNews.ro. https://hotnews.ro/banii-invizibili-care-ies-pe-
tacute-din-tara-pierderile-financiare-provocate-de-exodul-creierelor-93156.

Popa, D. (2024, April 21). Dintre medicii tineri, 57% spun ca prefera sa emigreze. De ce pierdem
si mult personal mediu din sanatate? HotNews.ro. https://hotnews.ro/dintre-medicii-tineri-57-
spun-ca-prefera-sa-emigreze-de-ce-pierdem-si-mult-personal-mediu-din-sanatate-5529.
Redactia GR. (2023, January 17). Se goleste tara: ,,Dacd emigratia continud, in 15 ani Romania
nu mai are viitor”. Gazeta Romdneasca. https://www.gazetaromaneasca.com/diaspora/romania-
nu-mai-are-viitor-emigratie-sociolog/.

Sandu, D. (2005). Dynamics of Romanian emigration after 1989: From a macro- to a micro-level
approach. International Journal of Sociology, 35(1), p. 36-56. https://doi.org/10.1080/002
07659.2005.11043153.

Sandu, D. (2024, July 2). Analiza sociologica. De ce Olanda este tot mai atractiva pentru romani?
HotNews.ro. https://hotnews.ro/de-ce-olanda-este-tot-mai-atractiva-pentru-romani-1575387.

Stan, A. (2024). On your own in a one-and-unequal world: Forms and worldviews in
contemporary Romanian narratives of emigration. Transilvania, 4, p. 1-7. https://doi.org/10.51391/
trva.2024.04.01.

Statistics Netherlands (2024, June 4). Over 745 thousand from other EU countries live in the
Netherlands. Statistics Netherlands. https://www.cbs.nl/en-gb/news/2024/23/over-745-thousand-
from-other-eu-countries-live-in-the-netherlands.

Voivozeanu, A. (2020). “I wanted to see how to make money there too”: Mobility strategies of
Romanian seasonal workers in the agricultural sector abroad. Social Change Review, 18(1),
p. 13-38. https://doi.org/10.2478/scr-2020-0003.


https://doi.org/10.1080/002
https://doi.org/10.51391/
https://www.cbs.nl/en-gb/news/2024/23/over-745-thousand-from-other-eu-countries-live-in-the-netherlands
https://www.cbs.nl/en-gb/news/2024/23/over-745-thousand-from-other-eu-countries-live-in-the-netherlands




CONFERINTELE DALLES ALE ACADEMIEI ROMANE

ACAD. NICOLAE-VICTOR ZAMFIR,
,FIZICA SI CIVILIZATIA UMANA”

MONICA MITARCA *

Conferinta sustinuta la finele lunii ianuarie 2026 de Acad. Nicolae-Victor
Zamfir la Sala Dalles, pe tema ,,Fizica si civilizatia umana”, reprezintd mai mult
decdt un eveniment academic destinat publicului larg (acesta fiind formatul
conferintelor Dalles ale Academiei Roméane). Ea poate fi privitd ca un demers
necesar intr-o epoca in care societatea pare sa oscileze intre un progres tehnologic
spectaculos si o tot mai evidenta criza a cunoasterii stiintifice. Intr-un timp dominat
de retele sociale, de informatie instantanee si de relativizarea adevarului, vocea
oamenilor de stiintd devine esentiald pentru pastrarea echilibrului intelectual si
moral al societatii.

Fizica, asa cum subliniaza si tema conferintei d-lui Acad. Zamfir, nu este
doar o disciplind abstracta, izolata in laboratoare sau in formule inaccesibile. Ea se
afla la baza civilizatiei moderne. Aproape fiecare obiect pe care il folosim zilnic
este rezultatul unei descoperiri fundamentale din fizica: electricitatea, internetul,
comunicatiile moderne, medicina imagistica, satelitii, transportul aerian sau tehnologia
digitala. Civilizatia contemporana este, Intr-un anumit sens, o civilizatie construita
pe Intelegerea legilor naturii si pe folosirea lor pentru fundamentarea unor noi si
noi forme de cunoastere. Fara cercetarea fundamentald realizatd de generatii de
fizicieni — sau de oameni curiosi, insetati de cunoastere, pe care impartirea curenta
a stiintelor 1i poate clasifica in diverse moduri, astronomi, fizicieni, chimisti,
matematicieni, biologi, medici s.a.m.d. — lumea moderna ar fi ramas la un alt nivel
de dezvoltare.

Tocmai de aceea, popularizarea stiintei devine o necesitate publicd, nu un
simplu exercitiu de comunicare sau de autopromovare. Conferinte precum cea
sustinutd de academicianul Nicolae Zamfir au rolul de a apropia publicul larg de
marile intrebari ale cunoasterii: cum functioneaza universul, ce este materia, ce
sunt gaurile negre, cum se explicd energia sau structura atomului. Curiozitatea
stiintifica este una dintre cele mai importante resurse ale unei societati, deoarece ea
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stimuleaza gandirea critica, spiritul de observatie si capacitatea de a pune Intrebari.
O societate care nu mai cultivd In oameni curiozitatea devine vulnerabila la
manipulare, prin intermediul instrumentalizarii pseudo-cunoasterii.

In prezent, ne aflam intr-o epoca deseori descrisa drept ,,era post-adevarului”,
in care emotia si opinia personala tind sd cantareasca mai mult decat informatia
demonstrata stiintific. Fenomenul este vizibil peste tot: teorii conspirationiste,
neincredere in cercetarea stiintifica, pseudo-medicamente promovate agresiv, fake
news si aparitia pseudo-expertilor, fie ei influenceri sau nu. Intr-un asemenea
context, stiinta nu mai este doar un domeniu al specialistilor, ci o forma de aparare
intelectuala a societatii democratice. Metoda stiintificd — fundamentata pe observatie,
ipoteze, experiment, verificare — reprezinta unul dintre cele mai solide instrumente
create de omenire in sprijinul cunoasterii.

Este important sd intelegem ca fizica constituie nu doar baza pentru aparitia
unor noi tehnologii, ci si un model de gandire, fundamentat pe un proces de
cunoagtere care cuprinde drept etape intermediare indoiala, testarea ipotezelor,
urmdrirea riguroasd a demonstratiei si acceptarea chiar si a invalidarii ipotezei.
Orice stiintd sau disciplind stiintificd ne invata, dincolo de notiunile (limbajul) si
formulele proprii, sd acceptam si chiar cultivim indoiala, sd ne testam ideile si sa
intelegem zonele de suprapunere dintre ce cred, ce stiu si ce cunosc. Acest tip de
disciplind intelectuald este vital intr-o societate suprasaturatd de informatii, cum
este cea in care trdim — si mai ales de cele generate de inteligenta artificiala, ale
carei artefacte inca nu am invatat sa le recunoastem.

insd tocmai aici apare una dintre marile vulnerabilititi ale sistemului
educational romanesc: nvitamantul excesiv compartimentat si lipsa unei perspective
transdisciplinare — pentru ca disciplinele sunt adesea tratate ca niste teritorii
complet separate. Fizica este izolatd de filosofie, matematica de literatura, biologia
de istorie sau de etica. Aceastd teza a necesitatii unificarii campurilor cunoasterii,
promovata de Solomon Marcus atat in lucrarile sale, cét si In alocutiunile tinute cu
diverse prilejuri, incd nu si-a gasit loc in politicile publice si in valurile de
schimbdri ale sistemului de invatimant romanesc. Elevii invatd in continuare
formule fara a intelege legitura lor cu viata reald si fard a percepe conexiunile
dintre diferitele domenii ale cunoasterii (exemplul meu preferat fiind parghia si
clanta). Or, civilizatia umanad nu evolueazd prin memorare, ci prin interferenta
dintre idei, prin exersarea curiozitatii stiintifice si prin explorare.

Fizica influenteazd economia si politica prin tehnologiile create pe baza
descoperirilor din campul sau; cele mai recente provocdri cu care vine orice
cunoastere noua aparuta intr-un cdmp — biologia, sd zicem, mai ales in domeniul
geneticii si a noilor directii din medicind — duc la necesitatea studierii filosofiei,
sociologiei sau chiar antropologiei in paralel, pentru a intelege functia sociala a
aplicarii noilor achizitii teoretice iIn mod practic. Informatica modificd relatiile
sociale, societatea si, ultimamente, chiar modul in care functioneazd democratia.
Iar lucrul acesta este valabil pentru toate stiintele. Societatea are nevoie de punti
ntre domenii, nu de ziduri artificial ridicate intre ele.
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Conferinta lui Nicolae Zamfir are si meritul de a readuce in atentie ideea ca
marile descoperiri stiintifice sunt parte a patrimoniului cultural al umanitatii.
De multe ori, vorbim despre culturda doar in sens artistic sau literar, trecand peste
faptul ca teoria relativitatii, mecanica cuantica sau descoperirea structurii atomului
sunt la fel de importante pentru istoria civilizatiei precum marile opere de arta.
Albert Einstein, Isaac Newton sau Marie Sklodowska-Curie au influentat lumea
poate la fel de mult ca marii filosofi si scriitori ai omenirii.

Paradoxal, insd, desi trdim in cea mai tehnologizata epoca din istorie, societatea
contemporand pare sd manifeste un reviriment, sub asaltul pseudo-cunoasterii.
Astrologia, teoriile conspirationiste, pseudo-stiinta si diferite forme de misticism
comercial capatd tot mai multd popularitate, hranind nevoia de explicatii simple,
emotionale si spectaculoase (a se citi, la indeména) in locul adevarurilor complexe
si nuantate oferite de stiintd. Acest fenomen este amplificat de algoritmii retelelor
sociale, care favorizeaza senzationalul si emotia, nu rigoarea intelectuala.

In fata acestei tendinte devenite realitate, oamenii de stiintd si institutiile
academice au o responsabilitate uriasa: aceea de a comunica mai bine cu publicul
larg. Cercetarea nu trebuie sd ramana captiva n limbajul tehnic al revistelor de
specialitate. Pe de altd parte, nsa, popularizarea stiintei nu Inseamna simplificare
(candva, termenul prin care se realizeaza transferul cunoasterii in afara scolii era
acela de ,,vulgarizare stiintifica”), ci transformarea cunoasterii intr-un bun accesibil
societdtii si un motor al stimuldrii curiozitatii stiintifice a generatiilor urmatoare.
Conferintele publice, documentarele, muzeele interactive, spatiile precum Casa
Experimentelor, Fab Lab-urile, maker space-urile, dar si podcasturile stiintifice si
prezenta cercetatorilor in spatiul public pot contribui la restaurarea respectului
pentru adevarul verificabil.

Discursul despre fizica si civilizatie este, in fond, un discurs despre viitorul
societatii. O civilizatie care abandoneaza gandirea critica si respectul pentru cunoastere
riscd si devina prizoniera manipularii si a obscurantismului. In schimb, o societate
care investeste in educatie, in cercetare si in cultura stiintifica poate genera progres
autentic, libertate intelectuald si dezvoltare durabila.

Conferinta sustinutd de academicianul Nicolae Zamfir reaminteste faptul ca
stiinta nu este doar un domeniu profesional rezervat cercetétorilor, ci 0 componenta
fundamentala a culturii moderne si a intelegerii lumii. Intr-o epoca in care adevarul
este adesea contestat, iar pseudo-cunoasterea se raspandeste rapid, promovarea
spiritului stiintific devine nu doar un act educativ, ci unul de responsabilitate civica.






IN MEMORIAM

MARIA LARIONESCU — LECTII CARE RAMAN
BINELE FACUT DISCRET

MARIAN V. NASTASE*

Opera Mariei Larionescu acopera cdteva dintre marile teme ale sociologiei din
Romania: istoria disciplinei, sociologia rurald, recuperarea traditiei gustiene, analiza
tranzitiei postcomuniste, studiul structurii sociale si al clasei mijlocii, precum si reflectii
metodologice asupra cercetarii sociologice.

A publicat volume, studii si articole in lucrari colective si reviste de specialitate,
in fara §i in straindtate. A fost autoare, coautoare, coordonatoare, traducatoare si
comentatoare a unor lucrari de referintd. Printre acestea, pot fi mentionate: ,, Scoala
Sociologica de la Bucuresti. Traditie si actualitate”, ,Istoria sociologiei romdnesti”,
»constituirea clasei mijlocii In Romdnia” si a ingrijit editia romdneasca a lucrarii lui
Nicolae Petrescu, ,,Principiile sociologiei comparate”, distinsd cu Premiul ,, Dimitrie
Gusti” al Academiei Romane.

Aceste cateva randuri sunt mai putin despre contributiile profesoarei Maria
Larionescu in domeniul sociologiei, desi ele sunt remarcabile. Despre acestea vor
scrie, poate, altii mai indreptatiti decat mine. Eu aleg sa vorbesc despre o alta
mostenire, la fel de importanta: ceea ce a lasat in sufletul meu si, sunt convins, nu
doar intr-al meu. Cateva lectii, cdteva momente, cateva experiente formative care
mi-au influentat discret, dar semnificativ devenirea mea umana si profesionala.

PRIMA INTALNIRE

Prima mea Tntalnire cu Maria Larionescu a avut loc la Institutul de Sociologie
al Academiei Romane, la sfarsitul anilor *90, in cadrul unei sedinte a Departamentului
de Istoria Sociologiei.

Am viazut-o de la distanta, inainte de inceperea sedintei. Mi s-a parut inalta
pentru o femeie din Romaénia si, mai ales, in comparatie cu femeile din universul
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meu relational, mai degraba minione. Purta un costum deux-piéces visiniu. Parul
usor grizonat era atent pieptanat si agezat intr-o coafurd care trimitea, discret, la
eleganta anilor *50—’60. Avea tinuta unei femei de neam mare, din marile familii
boieresti. Nu aveam cum sd verific atunci aceastd impresie: nu existau internetul de
astdzi, smartphone-ul sau laptopul la indemand. Mai tirziu am aflat cd era
ardeleanca, din comuna Mihalt, judetul Alba.

Am auzit-o vorbind in acea sedintd. Dincolo de bogdtia vocabularului —
rostea cuvinte pe care nu le mai auzisem si al caror sens nu il intelegeam pe
deplin — m-a impresionat tonul. Vorbea limpede, fara emfaza, cu o precizie calma.
Cuvintele pareau alese cu grija si se asezau firesc, coerent si fluent in fraza.

Mai era insd ceva ce mi-a ramas din acea prima impresie: expresivitatea.
Dupa fiecare interventie mai ampla, aparea un zambet cald, prietenos. Aveam sa
inteleg mai tarziu sensul lui: nu era acolo pentru a domina, pentru a impresiona sau
pentru a-si etala superioritatea, ci pentru a participa, pentru a ajuta la realizarea
unui proiect comun.

Ulterior, am inteles ca impresia mea nu venea doar din diferenta dintre un
student nesigur si un profesor consacrat. Venea din Intdlnirea cu o eruditie care nu
se afirma zgomotos, ci se lasa intuita firesc; din intdlnirea cu acea bucurie pe care o
da nu doar cunoasterea in sine, ci mai ales dorinta altruista de a o impartasi.

EXAMENUL DE LICENTA

A doua experientd semnificativd — sustinerea examenului de licentd. Dupa
trei examene scrise, care imi paruserd deloc ugoare, urma sustinerea lucrarii de
licenta. Comisia de examinare era alcatuita din profesorii Septimiu Chelcea, Vintila
Mihdilescu i Maria Larionescu. Niciunul dintre ei nu ma stia decat, cel mult,
episodic. Eram deja speriat de proverbiala exigentd a profesorului Chelcea. Ma
asteptam la o avalansa de intrebari menite s ma puna in dificultate. Si asa a fost.

Tema centrald a lucrarii — identitatea — era una ofertanta pentru toti cei
prezenti. Am 1inceput prezentarea, am vorbit aproximativ doud minute. La un
moment dat, domnul Chelcea m-a oprit si a facut o observatie corecta referitoare la
titlul lucrarii. Acesta continea o eroare minord, dar relevantd din punct de vedere
semantic si metodologic, una care nu putea sa scape unei examinari atente. A fost
momentul in care elanul meu a fost aproape complet ,retezat”. Intrebarile
domnului Chelcea au continuat: ce culoare are coperta cartii ,,X” din bibliografie,
in cate editii a fost publicata cartea ,,Y”, de ce am interpretat intr-un anumit fel un
anumit coeficient statistic etc. Eu incercam sd raspund cét de bine puteam, 1n
conditiile date.

La un moment dat, doamna Larionescu a atins antebratul domnului Chelcea,
un gest aproape imperceptibil care putea sid insemne ,,ia-1 un pic mai incet” sau
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poate ,,vreau si intervin”. Domnul Chelcea s-a oprit, iar doamna Larionescu mi s-a
adresat calm: ,.te rog, spune-mi cum ai inteles tu si cum ai abordat interpretarea
rezultatelor”. A fost clipa in care mi-am recdpatat suflul pierdut mai devreme. Am
dus la bun sfarsit prezentarea.

Multi ani mai tarziu, reactiile primite din partea studentilor mei au fost ca in
discutiile cu mine se simt incurajati s vorbeasca. Mi-am amintit, probabil nu
intamplator, acel moment al sustinerii lucrarii de licentd. Am inteles ca autoritatea
binefacatoare este aceea care nu striveste, care face loc celuilalt sd gandeasca si sa
se exprime.

DOCTORATUL

A acceptat calitatea de indrumator al tezei de doctorat ca si cum m-ar fi
cunoscut de o viatd, ca si cum as fi stat zi de zi in preajma dumneaei, desi
intersectdrile noastre de pand atunci nu au fost foarte dese. Am intrebat-o, cu sfiala,
daca accepta sa coordoneze teza de doctorat a unuia care nu este, in mod direct, un
student ,,crescut” de domnia sa. Mi-a raspuns, cu aceeasi expresie blajina pe care o
mai Intilnisem: ,,existd cazuri de adoptii reusite”. Nu am fost singurul beneficiar al
acestei generozitati. Imi amintesc foarte bine ci in anul al treilea, a acceptat, la
rugdmintea mea, o altd ,fiicd” ratacitd, o colegd al carei profesor abandonase
coordonarea tezei sale. Maria Larionescu a adoptat-o fara ezitare.

Retrospectiv, Imi dau seama ca intelesese foarte bine semnificatia conceptului
»~indrumare”, rostul si randuiala aferentd acesteia: un echilibru armonios intre
libertatea care incurajeaza aparitia ideilor noi, inovatoare si liniile fundamentale
care nu trebuiau depasite si pe care le apara cu fermitate, dar niciodata agresiv.
Gasea de fiecare datd cuvintele potrivite pentru a-mi impune cu delicatete aceste
limite, peste care eu mai treceam din cand in cand. Au fost momente Tn care m-a
dojenit, pe buna dreptate, dar nu tunator, ci intr-un mod in care m-a facut sa-mi fie
rusine cd am suparat-0.

Cand a inceput corectarea tezei, mi-a spus: ,,Sa stii ca eu o sa-mi iau treaba in
serios”. Si chiar asa a fost: fiecare cuvant a trecut prin filtrul sdu extrem de riguros.
Era foarte mandra si-mi spund cad se acomodase cu tehnologia, folosind ,, Track
Changes”. A reusit sa scoatd cea mai bund varianta din ceea ce livrasem eu.

Am fost Tn casa domniei sale de céateva ori, undeva in cartierul Titan, pentru a
discuta si pe materialul tiparit. M-a asteptat de fiecare datd cu masa pusa: ,,Nu ai
cum sa lucrezi daci nu esti hranit”.

Dupa cativa ani de la sustinerea publica a tezei de doctorat, am lansat cartea
rezultatd din cercetare, la Carturesti - Verona. A acceptat imediat invitatia de a
participa si de a vorbi. Cei aproximativ doudzeci de participanti au remarcat la
dumneaei ceea ce incerc eu sa spun acum in multe cuvinte: ,,Ce om frumos!”
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ULTIMA CONVORBIRE

Ultima conversatie a fost telefonica, a avut loc in ianuarie 2026 si nu stiam ca
avea sa fie ultima. Avea acelasi ton pozitiv, amabil si cald, care ascundea inca
destul de bine oboseala si epuizarea fizica.

Am sunat-o sd-i dau vestea trecerii la cele vesnice a profesorului loan
Marginean. Mi-a explicat cd se gaseste in situatia de a nu putea participa, ca nu
poate pleca decat insotitd de un membru al familiei, dar m-a rugat sa aprind si din
partea dumneaei o lumanare si sd transmit familiei domnului profesor un mesaj de
consolare.

M-a ntrebat ce mai fac, i-am spus ca am finalizat un proiect de cercetare
amplu si cd urmeaza sa public cateva articole. S-a bucurat si mi-a urat pe tonul
binevoitor cu care ma obisnuise de-a lungul timpului, sd ajung ,,un sociolog
consacrat”. Chiar si in acele momente, mai avea resurse pentru o vorba buna, o
ncurajare.

A fost omul care a raspuns nevoii mele de model, desi era constientd ca una
dintre tendintele contemporane merge mai curand in sens invers, aceea de a ddarama
modelele. A fost si riméne, pentru mine, o colectie de exemple de atitudini din care
sd ma inspir, pe care sd ma sprijin, pe care sa le preiau atunci cand raman fara idei,
fara certitudinea ca decizia luata este cea corecta.

A plecat in liniste, fard zgomot, in Saptdmana Luminatd. Ultimul sau chip
pastra urma de senin pe care am simtit-0 tot timpul la ea.

LECTIILE CARE RAMAN

Acum, ma simt mai singur, fird vorba blajind si fard zambetul mereu
binevoitor. Insi imi raman cateva lectii fundamentale: eruditia nu trebuie afisata
ostentativ, nu il faci pe student sd se simtd prost daca nu stie, 1i faci loc pentru a
gandi si pentru a se exprima, esti disponibil, oferi o explicatie de cate ori e nevoie.

Sintetic, incurajezi fara sa umilesti si corectezi fara sa ranesti. Binele se face
discret, mai ales dintr-o pozitie de autoritate, in care poti, cu mare usurinta, sa
marchezi existente. Acestea sunt lectiile pe care mi le-a transmis, aproape pe
nesimtite, Maria Larionescu. Pentru o societate care a inteles de multe ori
autoritatea ca severitate, ele riman de mare valoare.



COMENTARII SI RECENZII

Badescu, AL, Badescu, 1.C.%, Disolutie identitard sau adaptare la multiculturalitate?
Studiu asupra translingvismului in randul familiilor cu copii din Manchester,
Manchester, Editura Manchester Expert Academic Press, 2023

Lucrarea celor doi autori, cu o lungd experientd in studiul migratiei si al
domeniilor conexe, intre care si cel deosebit de complex al translingvismului, are la
baza un proiect coordonat cu rigoare metodologica si combina cercetarea calitativa
si cantitativa, bazandu-se pe interviuri aprofundate, studii de caz si date secundare
despre migratia internationald etc. Volumul editat in Marea Britanie cuprinde
elemente de noutate metodologica situate la intersectia dintre discursul sociologic
si aspectele lingvistice ale mostenirii culturale, oferind un cadru de referinta
deopotriva pentru factorii de decizie si cercetatori.

Prin finantare din partea Departamentului pentru Romanii de Pretutindeni,
acest proiect sustine direct obiectivul vital de a informa factorii de decizie din
Romania cu privire la riscurile disolutiei identitare in contexte translingvistice,
in special in cadrul familiilor de roméni migranti cu copii din straindtate. Studiul
releva amploarea si dinamica fenomenului translingvismului, situdndu-l Tn planul
realitatilor socio-economice si culturale ale migratiei. Lucrarea avanseaza ipoteza
ca limba romana, desi inca vorbita in randul acestor familii, este expusa riscului de
marginalizare sau abandon din cauza unui mix de factori institutionali, socio-
economici, culturali si emotionali.

Implicatiile acestei cercetari sunt profunde. Marginalizarea lingvisticd poate
duce la difuzia identitara si, in cele din urma, la abandonul limbii, ceea ce nu numai
ca afecteaza creativitatea copiilor, dar erodeaza si profilul identitar pe termen lung
al diasporei romanesti. Lucrarea celor doi autori articuleaza aceste probleme cu

! Alina Ionela Badescu este doctor in sociologie al Universitatii din Bucuresti. Contributia ei la
studiul translingvismului in cadrul comunitatilor de migranti roméani este reflectatd de bogata sa
experientd de profesor coordonator al Scolii roméanesti ,,Nicolae lorga” din Manchester. Urmeaza
cursurile Scolii doctorale in cadrul Facultatii de Politici Sociale a Universitatii din Leeds.

Dr. Ciprian Ilie Badescu este doctor in sociologie al Universitatii din Bucuresti, avand o
experienta vasta in domeniul politicilor sociale si a regimurilor de bunastare din Europa Centrala si de
Est. MA in Business Administration la Anglia Polytechnic University, Cambridge. A fost cercetétor
asociat al Institutului de Dezvoltare Globala de la Universitatea din Manchester in cadrul proiectului
intitulat , imbunatatirea infrastructurii de cercetare in domeniul asistentei sociale in tiri cu venituri
mici si medii” (proiect finantat in comun de catre European Social and Research Council din Marea
Britanie si Foreign, Commonwealth & Development Office (FCDO).

»Revista roména de sociologie”, serie noua, anul XXXVII, nr. 1-2, p. 115-129, Bucuresti, 2026
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precizie, situdndu-le in realitatile mai largi ale provocarilor demografice ale
Roméniei, avand in vedere cé in ultimele trei decenii tara a pierdut aproximativ
20% din populatie din cauza migratiei.

Lucrarea publicata este riguroasd din punct de vedere metodologic, inovatoare
din punct de vedere intelectual si cu impact asupra politicilor de rdspuns. Aceasta
raspunde unei nevoi nationale urgente si contribuie la discursul stiintific despre
impactul migratiei asupra mostenirii identitare. Publicat in limba roméand de
Manchester Expert Academic Press, editurd din Marea Britanie, cu sprijinul
Departamentului pentru Romanii de Pretutindeni, volumul este axat pe evidentierea
experientei trdite de familiile romanesti in medii multilingve din Marea Britanie si
se doreste sd contribuie la afirmarea mostenirii culturale roméanesti din diaspora.

Mesajul central al lucrarii este unul evident: mentinerea limbii materne in
diaspora este o necesitate strategica pentru vitalitatea pe termen lung a identitatii
nationale roméanesti.

Cartea este recomandata cercetatorilor in migratie, sociologie, lingvistica si
educatie, precum si factorilor de decizie in domeniul politicilor migrationiste. Nu
este doar o lucrare de referinta ci si un demers cultural — un apel la recunoasterea,
conservarea si consolidarea limbii si identitatii romanesti peste hotare.

Cristi Pantelimon

SECULARIZAREA CONTEMPORANA
SINOILE CAMUFLARI ALE SACRULUI

Sociologul, antropologul si eseistul Nicu Gavrilutd este cunoscut pentru
cartile sale apreciate atat de catre de specialisti, cat si de publicul larg. Dupa ce a
publicat mai multe volume aparute la Editura Polirom: Mentalitati si ritualuri
magico-religioase. Studii si eseuri de sociologie a sacrului (1998), Culianu, jocurile
mintii si lumile multidimensionale (2000), Antropologie sociala si culturald (2009),
Sociologia sportului. Teorii, metode, aplicatii (coautor alaturi de Cristina Gavriluta,
2010), Sociologia religiilor. Credinte, ritualuri, ideologii (2013), Noile religii
seculare. Corectitudinea politicd, tehnologiile viitorului si transumanismul (2018)
si De ce ne plac supereroii? Mitologia si simbolistica filmelor Marvel (2022) si
Mit, magie §i manipulare politica (Editura Institutul European, lasi, 2015), in 2025,
ii apar cartile Secularizarea si camuflarile sacrului, la Editura Polirom si Valori
crestine si patologii sociale. De la ,,forma mentis” la ,,modus vivendi” (coautor
Vasile Bénescu), la Editura Junimea. Nicu Gavrilutd este preocupat de studiul
multor probleme actuale referitoare nu numai la viziunea asupra religiei Tn era
desacralizata, dar analizeaza si termeni ca transumanism, simulacrele realitatii,
tranzitie, hermeneuticd, patologii cotidiene, corectitudine politica, tehnologiile
viitorului, globalizare si impactul lor asupra mentalului individual si colectiv. Cele
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mai recente volume, din 2025, au fost lansate la Universitatea Andrei Saguna din
Constanta, 1n prezenta unui public numeros.

In cele 250 de pagini ale cartii Secularizarea si camuflarile sacrului sunt
cercetate, mergand pe urmele lui Mircea Eliade si ale altor savanti, sensurile si
teoriile secularizarii, teoria secularizarii fiind o competitie intre religie si societate,
ca o cerere si o ofertd pe piata religioasa, ca fenomen multidimensional aflat in
interconectivitate sociala, dupa cum rezultd din primul capitol. Nicu Gavriluta
recunoaste ca secularizarea este analizatd din mai multe perspective, existand teorii
clasice si actuale, vizand concepte-forta din filosofie, sociologie si antropologie.
Pornind de la etimologie, secular (din latinescul seculum, Thsemnand ,,secol, veac,
din aceeasi epoca”, dar si ,,apartenenta la lume, la viata secolului”), secularizarea a
ajuns sd Insemne eliminarea continutului religios din diferitele sfere culturale si
promovarea unei perspective laice cu privire la lume. Autorul 1l citeaza pe patriarhul
Daniel care considera secularizarea ,,autoafirmarea omului 1n absenta lui Dumnezeu,
fapt care produce adesea in suflete vid spiritual, fragmentare si insingurare”.?
Secularismul este inteles ca ,,stare de spirit ce se caracterizeaza prin autoafirmarea
agresivd a omului in raport cu Dumnezeu si cu lumea”.® Nicu Gavriluta precizeaza
ca si Cassian Maria Spiridon, 1n cartea Lumea $i pdcatele ei, lasi, Editura Doxologia,
2023, mentiona ca riscul pe care si-l asuma omul secularizat este cel ultim, al
»desfiintarii omului”.

Volumul Secularizarea si camuflarile sacrului, cuprinzand o serie de conferinte
sustinute la mai multe simpozioane nationale, este util nu numai prin tema interesanta
si temeinic abordata, ci si pentru sursele bibliografice bogate, care permit alte noi
deschideri pentru aprofundarea cercetarii. Dupa lectura acestei carti, vom intelege
cd nimic nu este intdmplator, ci totul este proniator. De altfel, in prefata Talcul
ascuns al unor intamplari neintdmpldtoare, autorul recunoaste cé exista experiente
realmente destinale. ,,Am invatat un adevir esential, astazi devenit, din nefericire,
un truism: nimic din ceea ce ni se Intdmpld 1n aceastd viatd nu este intamplator.
Totul are semnificatii ascunse si rosturi abil tdinuite”, marturiseste Nicu Gavriluta.*
In acest sens, il citeazd pe Mircea Eliade: ,,Lumea este un camuflaj de semne ce se
cer descifrate cu rabdarea unui ghicitor in pietre”. Invitatia de a contribui cu un
capitol despre ,,Secularizare si secularism in Europa de Sud-Est” intr-un volum
colectiv ce urmeaza sd apara la Edinburgh University Press din seria Edinburgh
Companions to Global Christianity, coordonata, printre altii, de Kenneth R. Ross si
Todd M. Johnson si invitatia de a oferi spre publicare un text tot despre secularizare
pentru revista Horeb si pentru inca o revista internationald, I-au determinat pe Nicu
Gavriluta sa scoata la lumina aceasta carte.

2 Daniel, Mitropolitul Moldovei si Bucovinei, ,,Prefatd” la Comuniune si innoire spirituald in
contextul secularizarii lumii moderne, Pr. Gheorghe Popa, lasi, Editura Trinitas, 2000, p. I, apud Nicu
Gavriluta, Secularizarea si camuflarile sacrului, lasi, Editura Polirom, 2025, p. 20

% Ibidem.

4 Secularizarea si camufldrile sacrului, Tasi, Editura Polirom, 2025, p. 11.
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In calitate de sociolog, Nicu Gavriluta distinge doua dintre sensurile majore
ale secularizarii: primul defineste secularizarea ca pe o ,,ideologie care urmareste
sd scoata discursul religios si religia din spatiul public”, iar al doilea se referd la un
,proces prin care cultura dominanta este epuratd de orice referinta la Dumnezeu si
religie”. Aceste perspective au fost elaborate de Tristram Engelhardt.’ Tn lumea
dominata de fantasmele secularizarii, In societatea modernd, occidentala, de dupa
Revolutia Franceza din 1789, religia a fost separata de stat, iar europenii au adoptat
viata laica. Totusi, in anumite tari europene si chiar in Statele Unite ale Americii,
alegerea religiei sau a confesiunii religioase este un fenomen social in crestere.
Pentru a exemplifica, autorul mentioneaza ca in campaniile electorale, apartenenta
religioasd a candidatilor este speculata politic, iar religia se secularizeaza, devenind
un instrument de manipulare in masd a alegatorilor. Mai ales Donald Trump isi
afiseaza public apartenenta religioasa, presedintele Americii este considerat de unii
sustindtori un veritabil ,,Mesia”, ,,confirmat destinal pentru misiunea lui soteriologica
de celebrul glont care i-a sfartecat lobul urechii™®. Pentru a-si argumenta ideea,
Nicu Gavrilutd se refera la un articol scris de Anca Manolescu, in care liderul
republican ar fi ,,campionul unui crestinism prepotent, agresiv, xenofob, ostil fata
de diversitatea religioasd”, iar manifestarea credintei asumate de Donald Trump
este ,,un fel de balci isteric, care inventeaza spaime apocaliptice, exalta frustrari si
resentimente, pentru a le trata compensator cu promisiuni mesianice”.” O idee
similara are si Stefan Bratosin, care considera cd Donald Trump readuce in atentia
tuturor motivul mitologic al varstei de aur, cel de-al doilea mandat al lui Trump
este anuntat ca fiind ,,epoca de aur a Statelor Unite ale Americii”, iar Casa Alba
este comparatd cu impdratia lui Dumnezeu pe Pamant.® Presedintele recurge la
mitul salvatorului, la soteriologie, la componenta sacra care se camufleaza in profan.

Nicu Gavrilutd nu este de acord cu astfel de practici electorale bazate pe
emularea religiozitatii, deoarece ,,ideile, credintele, valorile, simbolurile, arhetipurile si
ritualurile religioase sunt realitdti foarte subtile, intime si pretioase 1n viata unui om
sau a unei comunitati”’, de aceea ele nu pot fi reduse la conditia unor ,,bunuri de
consum”, fie el si simbolic, ele nu se ,,vand” si nu se ,,cumpard” pe o imaginara
piatd a tranzactiilor spirituale.’ Un om al lui Dumnezeu nu este mandru, nu se lauda
cu lucrurile materiale, ci cu harnicia si smerenia, cu bogitia duhovniceasca.

5 Dupd Dumnezeu. Morala si bioetica intr-o epocd secularizatd, editie ingrijitd, traducere,
studiu introductiv si note de Andrei Dirlau, prefatd de Emil Jurcan, cuvant-inainte de Ryan Sampson
Nash, postfatd de Vasile Astarastoae, lasi, Editura Doxologia, 2023, p. 205, apud Secularizarea si
camuflarile sacrului, p. 21.

6 lbidem, p. 27.

" Anca Manolescu, ,,Religia la alegeri”, Dilema, nr. 22, 1-7 august 2024, p. 20, apud Nicu
Gavriluta, p. 27.

8 Stefan Bratosin, ,,Donald Trump — presedinte. Casa Albd — impdritie a lui Dumnezeu?”,
Euractiv.ro, https://www. euractiv.ro/opinie/donald-trump-presedinte-e2-80-93-casa-alba-imparatia-
lui-dumnezeu-69495 (accesat pe 9 noiembrie 2024), apud Gavriluta, p. 29.

9 Secularizarea si camuflarile sacrului, p. 33.
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Referindu-se la secularizarea din Europa, autorul remarca faptul ca religia se
retrage in intimitatea familiei sau in adancul sufletului omenesc, considerand ca
,,Faptul religios se privatizeaza”, scrie Nicu Gavriluta.*

Cercetand cauzele privatizarii faptului religios si ale secularizarii societatii,
cercetatorii actuali observa influenta bunastarii materiale asupra practicilor religioase.
,,Mai exact, specialistii iau in calcul cel putin sase variabile atunci cand cerceteaza
corelatiile dintre economie si religie: urbanizarea, speranta de viata, mentalitatile
sociale, sdrdcia si, mai nou, diversitatea culturala. Prima corelatie sustine ideea ca
oamenii foarte educati sunt mai putin credinciosi si mai putin angajati in practici
religioase. Teza a fost confirmata in varii spatii istorico-sociale din Europa
Centrala si de Nord si mai putin in Europa de Est si Statele Unite ale Americii.
Nicu Gavriluta citeazd mai multe studii care confirma aceasta teorie.'* Comparativ
cu Europa Centrala si de Nord, in Europa de Est si SUA, gradul crescut de educatie
si studiile (post)universitare duc deseori la o aprofundare si la o triire mai intensa a
credintei si la practici religioase asumate pe masurd, intrucat esentiala nu e numai
durata procesului educational, ci si calitatea si specificul actului didactic. O alta
concluzie la care ajunge autorul este cd zonele rurale sunt considerate mai religioase
decét cele urbane. Totusi, sunt nuante de care trebuie sa tinem seama. Nu toate
tarile bogate si urbane sunt secularizate. ,,Aparent, in tarile occidentale in care
speranta de viatd este mai mare, secularizarea este mai profundi. In realitate,
speranta de viata indelungatd este profund influentatd in sens pozitiv de credintele
si, mai ales, de practicile religioase”, sustine autorul.*? Nu toti bogatii lumii renunta
la valorile si principiile religioase. In acest sens, Nicu Gavriluta da exemplul clasic
al tarilor din Orientul Mijlociu, mari producatoare de petrol, dar care sunt foarte
putin secularizate. Aceste tari cu bani si cu tehnologie avansatd sunt aparate de
tavalugul istoric al secularizarii datoritd traditiei religioase. Totusi, chiar si tarile
occidentale, puternic dezvoltate, se intorc la valorile sacre, au nostalgia religiei mai
ales in momentele limita, in cazul dezastrelor naturale, atacurilor teroriste, razboaie
etc., cand catedralele sunt din nou pline. ,,Corelatiile dintre gradul de saricie si
nivelul bunastarii sociale trebuie nuantate in functie de mediul geografic, momentul
istoric, contextul social, dotarea tehnologica etc.”, mentioneaza autorul.®® Citandu-|
pe sociologul portughez Jorge Botelho Moniz, Nicu Gavrilutd afirma ca existd o
legatura Intre secularizare si gradul de diversitate culturald. ,,Cresterea analfabetismului
religios” si, implicit, estomparea semnificatiilor profunde ale sacrului, credintelor

10 Ibidem, p. 41.

11 A se vedea Grace Davie, Religion in Britain since 1945, Oxford, Blackwell, Oxford, 1994;
Grace Davie, Religion in Modern Europe: A Memory Mutates, Oxford University Press, 2000; Grace
Davie, Europe: The Exceptional Case, Londra, Darton, Longman & Todd, 2002; Peter Berger, Grace
Davie, Effie Fokas, America religioasd, Europa seculard. O tema si variatiuni, traducere de Miruna
Andriescu, postfata de Nicu Gavriluta, lasi, Editura Universitatii ,,Alexandru Ioan Cuza”, 2016.

12 Secularizarea si camuflirile sacrului, p. 47.

13 bidem, p. 48.
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si practicilor religioase ar depinde mult de mozaicul interetnic, insa nici n acest
caz, teoria portughezului Moniz nu se confirmd pentru America, tara diversitatii
culturale.

Primul capitol se incheie cu teoria interconectivitatii sociale, cea a interferarii
secularizarii cu desecularizarea. Pornind de la conceptia lui Mircea Eliade, profanul
coexistd alaturi de un sacru camuflat, ascuns, poate chiar uitat de cei mai multi
dintre noi. La fel, secularizarea coexistd cu desecularizarea, ca dovada: institutiile
moderne ale statului laic romanesc au o fatd ascunsa ce reuseste sa camufleze
religiosul. Insasi Presedintia Romaniei ,,se afli pe vatra manastirii Cotroceni”,
ctitorie a lui Serban Cantacuzino; ,,Palatul Regal a fost construit pe vatra unei
biserici”; ,,Ateneul Romén a fost construit pe vatra unei biserici care apartinea
Episcopiei Argesului”; ,,Cercul Militar Central este construit pe vatra manastirii
Sarindari”; ,,Banca de Economii si Consemnatiuni (acum CEC Bank) este construita
pe vatra manastirii Sfantul Ioan cel Mare”. Aceste exemple evocate de Nicu
Gavriluta au fost aduse in spatiul public de Patriarhul Daniel pe 24 ianuarie 2018,
cu ocazia aniversarii a 139 de ani de la Mica Unire. Chiar dacd ele sunt deseori
ignorate sau necunoscute, sacrul exista, el este camuflat in profan. ,,Prin simpla
detaliere publica a acestor realitati istorice, deseori ignorate sau necunoscute,
lumile posibile ale sacrului devin reale. Plonjam pentru un timp in misteriosul lor
univers imaginar, apoi revenim si privim, cu ochii unei minti cultivate, realitatile
societatilor contemporane aparent secularizate”, noteaza sociologul iesean.'*

Al doilea capitol, intitulat Secularizarea si privatizarea vietii religioase,
urmdreste aspecte legate de secularizarea in lume si in Romania postcomunista,
cercetind diacronic secularizarea in bisericile si manastirile romanesti, dar si
sincronic privatizarea credintelor si practicilor religioase. Referitor la secularizarea
in lume, sunt amintite doud cazuri. Primul exemplu 1i vizeazd pe preotii care se
amesteca in politicd, cei care nu adera la corectitudinea politica fiind stigmatizati.
Preotul rus Ioan Koval slujeste in exil, in Antalia, pentru cd a avut curajul sa
modifice o formuld de rugéciune validatd de regimul Putin din Rusia: in loc de a se
ruga ,,pentru victorie in Ucraina”, loan Koval si alti cativa preoti s-au rugat ,,pentru
pace in Ucraina”. ,,Avem de-a face aici cu o dubld ipostaza a secularizarii. Prima
vizeaza amestecul unui regim politic in viata Bisericii Ruse, iar cea de-a doua are
in atentie orientarea actului mistic al rugaciunii citre solicitarea ajutorului divin
pentru a ucide oameni si a stdpani o tard strdind”, afirmd Nicu Gavriluta.'® Un al
doilea exemplu este cel de pe 26 iulie 2024, cand, cu prilejul festivitatii de
deschidere a Jocurilor Olimpice de la Paris, a fost parodiata celebra pictura a lui
Leonardo da Vinci, Cina cea de Taind. In locul lui Iisus si al apostolilor apar
travestiti si homosexuali. Astfel, ,,pictura (necanonicd, dar iconicd) a ajuns sa fie
desacralizata prin transpunerea ei intr-un kitsch estetic.”

14 Ibidem, pp. 56-57.
15 Ibidem, p. 60.
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Scriind despre Romania postcomunista, autorul citeaza cateva studii care
dovedesc religiozitatea romanilor in spatiul privat, unde erau prezente preponderent
rugdciunea si meditatia crestine, insotite uneori si de alte practici spirituale (yoga,
zen etc.). Cercetari sociologice din perioada anilor 2000 certificau faptul ca ,,practica
privatd are valori cuprinse intre 90 si 99%, aratand cd majoritatea covarsitoare a
roméanilor acordd o atentie sporita chestiunilor spirituale”.* Dupa prabusirea regimului
comunist in 1989 s-au observat doua tendinte opuse: cea a unei ,,secularizari
incomplete” si cea marcata de o certd ,,vitalizare religioasd”, dupa cum mentioneaza
Mihaela Tudor si Stefan Bratosin.!’

Parcurgdnd mai multe studii, Nicu Gavrilutd ajunge la concluzia ca toti
cercetdtorii confirma religiozitatea foarte ridicatd din Romania, comparabild cu cea
din tarile catolice — Malta, Polonia sau Irlanda. Tntrebandu-se cum se explici acest
fenomen, autorul vine cu raspunsul parintelui profesor Ion Vicovan,'® preot care
sustine cd 1n Rasaritul Europei s-a pastrat caracterul dinamic si statornic al credintei,
gratie trairii curentului isihast si paisian, care a dus la diminuarea tensiunii dintre
ratiune si credintd, pe de o parte, si dintre temporal si vesnic, pe de altd parte.
Isihasmul practicat in Rasaritul Europei a dus la estomparea semnificativd a
fantasmelor secularismului, cel putin Tn anumite medii sociale si culturale. Daca
Franta este printre campioanele secularizarii, Romania, predominant ortodoxa, este
la polul opus. Nicu Gavriluta explica aceastd crestere a religiozitatii Tn Roménia
dupd 1989 prin: traditia Invatatd in familie, studiul religiei In scoald, cresterea
insecuritatii existentiale in perioadele de criza, implicarea sociala foarte puternica a
Bisericii Ortodoxe Romane, dar si a altor culte, neincrederea crescuta in partidele
politice si In anumite institutii ale statului, identificarea credintei ortodoxe cu
sentimentul unitatii de neam, plasarea foarte onorabild a crestinismului romanesc,
alaturi de tard, limba, familie si culturd nationald in cadrele fundamentale ale
identitatii romanesti, pastrarea semnificativa a ,,crestinismului cosmic” (Mircea
Eliade) in acest spatiu sud-est-european etc.® Mihai Eminescu a recunoscut rolul
credintei crestine si al Bisericii in crearea unitétii natiunii, religia contribuind la
construirea constiintei nationale, identitare. Un alt factor care explica religiozitatea
roménilor este ortodoxia majoritara si slaba diversitate religioasa.

16 Milina Voicu, ,,Afilierea si practica religioasi in post-comunism: Romania in context european”,
ORMA. Revista de studii etnologice si istorico-religioase, nr. 7, 2007, p. 20, apud Gavriluta, p. 62.

17 The Romanian Religious Media Landscape: Between Secularization and the Revitalization
of Religion”, Journal of Religion, Media and Digital Culture, nr. 7, 2018, pp. 223-250, apud
Gavriluta, p. 62.

18 | Secularizarea — repere istorice. Ortodoxia — remediul ei verificat”, in Ion Vicovan, Radu
Preda, Cristian Bernea (coord.), Ortodoxie si modernitate. O dezbatere necesard. Acta Simpozionului
International ,, Dumitru Staniloae”, editia a VIII-a, lasi, 11-14 mai 2021, Iasi, Editura Doxologia,
2022, p. 155, apud Gavriluta, p. 63.

19 Secularizarea si camuflirile sacrului, p. 64.
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Pentru a demonstra marele procent al oamenilor care cred in Dumnezeu, Nicu
Gavrilutd insereaza datele unui sondaj. Barometrul vietii religioase® din decembrie
2022 (ultimul aparut public Tn Romania) aratd ca 91,6% dintre romani cred in
Dumnezeu, dar numai 26,6% merg constant (o data pe saptimana sau mai des) la
Biserica. Din moment ce 53,9% se roaga zilnic (sau aproape zilnic acasa), rezulta
clar o forma de privatizare a religiei, sustine autorul, reiterand ca marea majoritate
a populatiei Romaniei simte ca trebuie s aiba o raportare la religie. ,,Din aceasta
imensd majoritate a romanilor care se raporteaza la religie, aproape jumatate
(46,7%) considera ca religia este extrem de importanta (cel putin la nivel declarativ).
Faptul acesta se explica si prin transmiterea intergenerationald a unui stil de viata
religios asumat de parinti si bunici. Nu intdmplator, 48,7% dintre intervievati declarau
in 2022 ca parintii lor sunt ,foarte religiosi”, iar 42,1% ca sunt ,mai degraba
religiosi”.?!

Cu toate acestea, secularizarea este prezentd si in Romania, la fel ca in
celelalte tari est-europene. Exemple de secularizare In Romania postcomunista pot
fi identificate n presa sau in lucrdri de specialitate, mai ales In campaniile impotriva
construirii Catedralei Nationale si 1n cele de interzicere a icoanelor 1n scoli. Se mai
amintesc unele emisiuni care criticd Biserica sau tendinta de a transforma pelerinajele
in circuit turistic. Mai ales tinerii igi asuma acest stil de viatd secular, golit de
continuturi religioase. O altd ipostaza a privatizarii credintei religioase este o
consecinta a infuziei de noi tehnologii in ritualurile religioase. ,,Omul recent” nu se
mai deranjeaza sd mearga la Biserica pentru ca ,,Biserica vine la el”. Nicu Gavriluta sa
referd la credinciosii ,,speciali” pentru care preotii ofera ,slujbe 1n direct pe
Facebook, grupuri de rugiciune pe WhatsApp sau «spovedanii» pe Messenger...”.??

Capitolul al treilea — Desecularizarea si pluralismul religios — pe langa faptul
ca analizeaza contextul mondial actual al desecularizarii si termeni ca atei, agnostici si
crestini culturali, desecularizare si pluralismul vietii religioase, reitereaza un adevar
,,Homo religiosus nu a luat niciodatd premiul Nobel”. Pentru a ne convinge de
pluralismul religios, autorul aduce ca argument cifrele, atat de dragi sociologilor.
Referindu-se la distributia speciala a marilor religii pe glob, cifrele din anul 2021
ne aratd cd la nivel mondial numarul crestinilor era 2 432 007 000, dintr-0
populatie totald de 7 875 465 000 de locuitori, cdt avea Terra la acel moment.
Asadar, crestinii reprezentau in 2021 putin peste 32% din populatia globului.
Clasamentul marilor religii ale lumii riméane relativ acelasi in ultimii ani. Pe primul
loc este crestinismul (2 432 007 000 de suflete), urmat de islam (1 926 115 000 de
credinciosi) si de hinduism (cu ,,doar” 1 073 619 000 de adepti declarati). Aproape

20 Secretariatul de Stat pentru Culte, Academia Romani, Laboratorul pentru Analiza Rizboiului
Informational si Comunicare Strategica, Barometrul vietii religioase, Bucuresti, 2022, apud Gavrilut,
p. 72.

A Secularizarea si camufldrile sacrului, p. 73.

2 Lucian Cirlan, ,,Driftul secularizirii...”, in Ion Vicovan, Radu Preda, Cristian Bernea
(coord.). Local si universal..., ed. cit., p. 312, apud Nicu Gavriluta, p. 73.



9 Comentarii si recenzii 123

90% din populatia lumii 1si declara apartenenta la o religie sau la alta. ,,Rezultatele
cercetarilor sociologice de tip cantitativ legitimeaza stiintific ceea ce noi stiam
deja: centrul global al crestinismului s-a mutat in emisfera sudicd, iar Africa §i
America Latind devanseazd statistic Europa si Rusia la numdrul de crestini.”®
Pentru a fi mai convingator, cercetatorul romén apeleaza la concluziile lui Jonathan
Evans, in studiile efectuate in perioada 2008-2023 si publicate in 2024, conform
carora cele mai religioase locuri din lume, la ora actuald, sunt: ,,Africa subsahariana,
America Latina, Orientul Mijlociu si Nordul Africii”.?* Aceste realititi ne spun si
ca cele mai putin religioase tinuturi ale lumii contemporane sunt Europa, mai ales
in centrul si nordul continentului, si Asia de Est, unde si secularizarea e mai
proeminentd. Cifrele ne mai aratd cd marile religii ale lumii de azi ,,nu sunt realitati
perimate, vetuste, anacronice, simple fosile supravietuitoare in plin secol XXI.
Dimpotriva, marile religii ale lumii contemporane continué sa confere sens vietii si
o0 doza consistentd de spiritualitate pentru miliarde de oameni din aceastd lume.”?

Urmatoarea sectiune a cartii — Sacrul — element consubstantial conditiei
umane — aduce informatii despre criza reprezentarilor stiintifice ale sacrului si
urmadreste sensul numinosului ca esentd a sacrului. Autorul reitereaza ca sacrul este
trait ca mysterium tremendum, ca hierofanie, sacrul ne fascineaza, fiind forta unica
a societatii coercitive si marca destinald a umanitatii. Dupa ce sintetizeazd mai
multe concepte, Nicu Gavriluta se opreste asupra cartii lui Marius losif, intitulata
O ecologie a sacrului, apreciind importanta trdirii spirituale autentice, a sacrului in
viata noastra. Neglijand sacrul, riscam sd devenim prizonierii unui ,,mecanism al
dorintei” care mascheaza, in fond, ,,un mizer gol launtric, gol care e trait de foarte
multi ca depresie”, considerd Marius losif.?*® Pentru a umple acest gol, ca si nu
ajungd 1n aceste situatii patologice, Marius losif propune sd nu fim prizonierii
lumilor noastre mentale create prin manipularea dorintelor cu ajutorul fantasmelor
prezente 1n ofertele comerciale. Nicu Gavriluta este de acord cu solutiile lui Marius
losif: asa cum militim pentru ,,ecologizarea mediului inconjuritor”, avem nevoie
de ,,purificarea mediului interior”, de o urgenta terapie de ecologizare mentald,
bazata pe educatie si pe virtutile clasice ale initierii.

A doua ipostazd a solutiei propuse de Marius losif este cea a revelatiei
spontane, recuperatoare. ,,Ea trimite la deconstructia logicii duale si la asumarea
coincidentei contrariilor; la experienta recuperatoare a propriului Sine si la arta
spirituald a transfigurarii timpului sub semnul eternitatii; la adulmecarea mistica a
ceea ce este Unic, Absolut, Real si la identificarea noastra cu propria esenta divina.

2 Secularizarea si camuflarile sacrului, p. 76.

24 Jonathan Evans, ,,Where is the most religious place in the world?”, https://www.pewresearch.org/
short-reads/2024/ 08/09/where-is-the-most-religious-place-in-the-world (accesat pe 13 august 2024),
apud Gavriluta, p. 77.

% Gavrilutd, p. 77.

% 0 ecologie a sacrului. Ipostaze literare ale experientei spirituale, Bucuresti, Editura Tracus
Arte, 2014, apud Gavrilutg, p. 118.
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O asemenea revelatie recuperatoare contine in fenomenologia ei si o terapeutica
decuvantare, adica o benefica si dezirabild exorcizare a toxinelor mentale fabricate
de suprasolicitarea limbajului comun. Mai simplu spus, tdcerea noastra trebuie sa
lase loc vorbirii lui Dumnezeu.”?” Nicu Gavrilutd identificd o idee similard excelent
descrisa si de Vianu Muresan In eseul sidu sugestiv intitulat ,,Cand Dumnezeu
tace”. Filosoful propune ideea unei necesare taceri totale despre Dumnezeu daca
dorim sa-i (mai) auzim vocea. Doar atunci cAnd omul tace, sacrul si Dumnezeu pot
sd vorbeasca.?

Penultimul capitol se referd la camuflari si cautari ale sacrului in cultura de
Mmasa. cuprinzand formele de spiritualitate alternativa, bricolajul religios — o saorma
spirituald cu de toate, eco-satele spirituale — alternativa New Age la secularizare,
muzica — forma de revelare a sacrului. Nicu Gavriluta se refera la trei studii de caz:
primul vizeaza carnavalul de la Venetia ,,ca o manifestare exuberantd a sacrului in
societate”, al doilea studiu de caz abordeaza sacralitatea sarbatorilor in doua sate
maramuresene si ultimul are in prim-plan sacrul arhaic codificat in structurile
spatiale ale oraselor moderne. Multi analisti vad o crizd a sensului 1n civilizatia
actuald occidentald, preocupata de ipostazele miscarii New Age. ,,Influenta religiozitatii
alogene pare sa fie atit de puternica, incat sociologul Colin Campbell avanseaza
ideea orientalizarii Occidentului. Tn joc ar fi chiar 0 schimbare de paradigma prin
trecerea de la cultura occidentald traditionald |a paradigma orientald”.?° Pornind
de la aceste idei, se poate ajunge la existenta unui bricolaj religios care aduce
schimbari de paradigma.

Oamenii cauti sacrul in iubire, in muzica. In acest sens sunt aduse in atentie
marturiile sotiei lui Warner Allen, care a trdit suprema experientd mistica a
identificarii cu marele Tot In timpul audierii muzicii de Beethoven. Sunt evocate si
alte trairi mistice din timpul audierii lui Bach, in Catedrala Notre-Dame din Paris,
cantecul la orga transpunand ascultatorii intr-0 Stare de beatitudine pe care ei nu o
pot descrie in cuvinte. Muzica ne deschide calea spre cer, ne ajutd sd auzim vocea
lui Dumnezeu ntr-un mod perceptibil urechii umane. ,,Acest tip de hierofanie
sfarseste prin a crea o certitudine interioard, bazatd pe traire, a prezentei sacrului
si chiar a reveldrii existentei lui Dumnezeu, sustine Nicu Gavrilutd.®* Aflam ca
filosoful Emil Cioran s-a lasat tot timpul calauzit pana la poarta Paradisului de
muzica lui Bach, insa niciodatd nu a reusit s ,,intre” in Paradis cu muzica marelui

2 Secularizarea si camufldrile sacrului, pp. 119-120.

28 Vianu Muresan, ,,Cand Dumnezeu tace”, in Rescrieri. Sobru si fidel in lumea literard,
Bucuresti, Editura Eikon, 2023, pp. 103-110, apud Gavriluta, p. 120.

2 Constantin Iulian Damian, ,Modernitate, secularizare, religie: in ciutarea conjunctiilor
adecvate”, in lon Vicovan, Radu Preda, Cristian Bernea (coord.), Ortodoxie si modernitate. O
dezbatere necesard. Acta Simpozionului International , Dumitru Staniloae”, editia a VIlI-a, lasi,
11-14 mai 2021, Tasi, Editura Doxologia, 2022, pp. 228-242, apud Gavriluta, p. 134.

30 Secularizarea si camuflarile sacrului, p. 149.
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maestru german. In Cartea amdagirilor, Emil Cioran scria despre aceasti muzica
prin care ne sunt desteptate ,,amintirile unei lumi divine.”3!

in celelalte studii de caz, Nicu Gavrilutd demonstreaz ci sarbatorile inseamna
o rupturd la nivel ontologic. Cercetand sarbatorile din doud sate maramuresene,
constatd simbioza dintre traditiile precrestine si religia hristica. Crestinismul a
preluat mituri din memoria colectiva, resemnificandu-le. Astfel, valva bailor devine
Sfanta Varvara, patroana minerilor, sarbatorita in fiecare an pe 4 decembrie, dupa
cum mentiona si lon Ghinoiu. Un alt element de originalitate se refera la imaginile
si reprezentdrile sociale ale toacei de lemn in doud sate din Tara Lapusului (Poiana
Botizii si Lapus). Toaca de lemn era un substitut al clopotului, avand multiple
roluri: de a-i chema pe oamenii satelor la ritualurile crestine si, uneori, la razboi,
de a alunga norii negri si amenintitori, dar si duhurile necurate. De asemenea,
aflam ca paltinul, lemnul preferat din care se face toaca, avea semnificatii magice.
Sunt analizate mai multe simboluri si ritualuri care sunt cunoscute numai de catre
putinii initiati ai satului, practici magico-religioase descrise de Ivan Evseev, Mircea
Eliade si de Ciprian Coc, pe care Nicu Gavrilutd le-ar dori cercetate de noile
generatii de intelectuali care ,,vor reusi astfel sd-si regdseasca radacinile culturale
adanc infipte in geografia sacrd a crestinismului cosmic roménesc.”%?

Pentru a demonstra existenta sacrului arhaic codificat si in structurile spatiale
ale oragelor moderne, autorul identifica reperele transcendente din spatiile urbane,
construite pe spatiile cele mai frecventate si cele mai Tnalte, pentru ca templele sunt
axis mundi, centre simbolice si spirituale. Nicu Gavriluta ne convinge de acest
adevar Indemnéndu-ne sa observam zona centrala a lagului contemporan unde sunt
ridicate Catedrala Mitropolitand si Catedrala Romano-Catolica ,,Sfanta Fecioara
Maria, Regina”, Primaria si Teatrul National ,,Vasile Alecsandri”, Prefectura, Judecatoria
si Tribunalul, Palatul Culturii si noul ,,templu” (post)ymodern — Palas Mall —, acolo
unde vin periodic in ,,pelerinaj” zeci si sute de mii de oameni. Centrul orasului este
simbolul puterii religioase si profane. ,,Asadar, sacrul supravietuieste camuflat n
cuprinsul unor spatii publice si institutii moderne din societitile occidentale
contemporane. Ne reamintim ca functiile acestor institutii moderne — de exercitare
a puterii, de mentinere a autoritatii, de pastrare a memoriei culturale etc. — erau
initial sacre. Ele erau apanajul specialistilor sacrului din diferite culturi, traditii si
religii ale intregii lumi. Astazi, ele sunt preluate si exercitate de persoane si institutii
(aparent) profane”, sustine autorul iesean.

Comparativ cu centrul, periferia marilor orase se afld in spatiul profanului.
Daca vom citi romanul Groapa a lui Eugen Barbu si cartile lui Panait Istrati, vom
intelege aceastd simbolisticd. La margine se adund mizeria, intunericul si nesiguranta,
inclusiv vagabonzii, prostituatele. Nicu Gavriluta il evocd pe Roger Caillois care a

3L Emil Cioran, Cartea amdgirilor, Bucuresti, Editura Humanitas, 1991, p. 88, apud Gavrilut,
p. 150.

32 |bidem, p. 163.

33 Ibidem, p. 166.



126 Comentarii si recenzii 12

teoretizat conceptele de ,,pur si impur”, trecerea din domeniul religios in domeniul
laic, devenita opozitie dintre lege si faradelege. Conform unei logici simple, de tip
binar, Nicu Gavrilutd mentioneaza ca situatia este mai complexa pentru ca sacrul se
poate camufla oriunde, nu doar in zonele centrale ale asezarilor moderne din lumea
de azi. ,,Mai exact, orice loc consacrat printr-o epifanie sau kratofanie devine un
centru simbolic si spiritual. Prin urmare, nu este deloc nefiresc sd urmarim si sa
regdsim urme ale prezentei camuflate a sacrului chiar si in cuprinsul vietii politice,
a crizelor pandemice si, mai nou, in cel al recentelor tehnologii si ideologii aparent
secularizate”,** teorie pe care o va explica in ultimul capitol al studiului.

Partea finala a cartii — Camuflarile sacrului in politica, crize, tehnologii si noi
ideologii — contine informatii despre sacrul ascuns in politic si manipulat electoral,
ocultari ale ritualurilor sacre de initiere 1n timpul pandemiei, cautarile si camuflarile
sacrului in lumea noilor tehnologii, dar si despre sacrul raportat la transumanism,
postumanism si extropianism. Existd mituri ale Raului si ale salvatorului, dar si
fantasme de exploatare a fricii, de manipulare. Autorul ne indeamna sa intelegem
simbolismele si ritualurile de initiere, de renastere sau de reinviere, sa ludm partea
buna a timpurilor pe care le traim, sa dam sens profund durerii, bolii si suferintei,
sd le regadndim ca probe initiatice ingdduite de Dumnezeu pentru a trdi apoi bucuria
unei noi renasteri sau reinvieri. Nicu Gavriluta ne aminteste cd pandemia de
coronavirus a aparut pe fondul general al crizei omului secularizat in fata iminentei
mortii. Acest fapt cauzeaza in mod repetat neliniste, nesigurantd, disperare, frica,
depresie sau angoasa, insa acestea pot fi interpretate din perspectiva unui scenariu
initiatic: stérile de crizd aduc o moarte simbolica si o Inviere. ,,Viata In pandemie,
interpretatd ca un ritual initiatic, ne demonstreaza cat de importante sunt valorile
religioase asumate profund si triite autentic. In cazul crestinilor, aceste valori se
numesc credintd i smerenie, autenticitate si rugdciune, disciplina trupului si a
propriei vieti, valorizarea spirituald a singuratatii, bolii si suferintei, cumpatare,
echilibru si dreaptd masurd in toate cele existente si ingaduite de Dumnezeu.
Provocirile aduse 1n viata noastra de pandemia cauzata de coronavirus ar trebui sa
fie o lectie majora 1n sensul regandirii importantei decisive pe care o au cultura si
credinta in Dumnezeu in viata fiecarui om”, marturiseste autorul.®®

,»Sacrul este camuflat pana si in lumea noilor tehnologii”, afirma Nicu Gavriluta.
Citandu-1 pe Elaine Kasket, autorul roman reitereaza ca suntem veritabili emigranti
digitali, iar tehnologiile actuale sunt ,,noile Campii Elizee”, accesibile in mod
democratic tuturor. Acolo, in spatiul virtual, mortii supravietuiesc, dar nu ating
nemurirea si, cu atat mai putin, mantuirea. ,,In noile lumi virtuale nu mai exista
efemerele cadavre ale defunctilor, ci nemuritoarele imagini ale celor care nu mai
sunt. Pericolul de a fi ros de ,,viermii digitali” (Elaine Kasket) este totalmente

3 Ibidem, p. 167.
% Ibidem, p. 189.
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absent.® Pana si sensul mortii capata alte conotatii, dupa cum rezulta din lucrarea
Stefaniei Matei, Noile vieti de apoi. Imortalitatea sociald in contextul tehnologiilor
digitale, (Bucuresti, Editura Tritonic, 2020). Oamenii vor sa supravietuiasca, sa iasa
din captivitatea trupului, a timpului si a istoriei, sa devind nemuritori in nemurirea
digitald. Tn noile lumi virtuale, ei doresc 0 amprentd digitald, acolo isi mobileaza
spatiul de-a lungul intregii vieti cu: imagini, fotografii, filme, conversatii online,
e-mailuri primite si trimise etc. ,,Avem de-a face cu o noua ipostazd a nostalgiei
Paradisului si a dorintei noastre de a depasi limitele conditiei umane, marcata
destinal de suferinte, boli si moarte. A-ti dori si a fi nemuritor reprezinta un vis ce
conferad o semnificatie majora vietii tale... Este doar o forma de cautare a sacrului,
in sensul dorintei de a accede la o conditie biologica, sociala, mentald superioara
celei specifice in momentul de fata lui Homo sapiens. Aceastd nemurire de tip
digital presupune si crearea unui avatar virtual. Ar fi vorba despre un alter-ego
exterior, situat 1n afara profunzimilor sinelui, mai precis in realitatea virtuald a unui
computer”, scrie autorul, intrebandu-se de viitorul omenirii in contextul ascensiunii
inteligentei artificiale.®’

De la avatar virtual la transumanism ori postumanism nu este decat un pas.
Sunt citati cercetdri care au publicat studii despre acest subiect incitant.*® Din
punctul de vedere al Iui Nicu Gavrilut, transumanismul este, in esentd, o noud
religie seculara, o religie falsa, bazandu-se pe credinta in puterea soteriologica a
noilor tehnologii, pe mitul invincibilitatii umane si al tineretii fara batranete, teorii
demonstrate Tn alt studiu.®® Se fac trimiteri citre Nick Bostrom, care, in lucrarea sa
A History of Transhumanist Thought, are frecvente referinte la resurectia mitologiei
grecesti, mai ales la mitul lui Prometeu, eroul care incalca porunca lui Zeus si fura
focul pentru a-i ajuta pe oameni, sau la mitul lui Dedal care viseaza la depasirea
conditiei umane prin intermediul zborului. Mai este citat Ray Kurzweil, pornit si el
in cautarea nemuririi. Alti cercetatori (ca Francis Fukuyama, in Viitorul nostru
postuman. Consecintele revolutiei biotehnologice, Bucuresti, Editura Humanitas, 2004),
discutd despre riscurile asumarii transumanismului in viata noastra, avertizandu-ne
asupra potentialului pericol al manipularii codului genetic uman care ar duce la
disolutia ,,normelor comportamentului civilizat, adancirii clivajelor sociale si subminarii
valorilor democratiei”.

3 Elaine Kasket, Toate fantomele din masindrie. Iluzii ale nemuririi in era digitald, traducere
de Adina Barvinschi, prefatd de Emil Stetco, Bucuresti, Editura Corint, 2023, p. 26, apud Gavriluta,
p. 191.

87 Secularizarea si camufldrile sacrului, p. 193.

38 Printre acesti autori se regdsesc Stephen Lilley, Transhumanism and Society: The Social
Debate over Human Enhancement, New York, Springer, 2013; Stive Fuller, Veronika Lipinska,
The Proactionary Imperative: A Foundation for Transhumanism, Palgrave, Macmillan, 2014; Michael
Hauskeller, Mitologiile transumanismului, Tasi, Editura Cartea Romaneasca Educational, 2022.

3 A se vedea Nicu Gavriluta, Noile religii seculare. Corectitudinea politicd, tehnologiile
viitorului si transumanismul, lasi, Editura Polirom, 2018, pp. 167-180.
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In concluzie, supravietuirea camuflati a sacrului in scenariile futuriste ale
entuziastilor sustindtori ai transumanismului sunt alte argumente solide ale
convingerii noastre cd omul va ramane intotdeauna o fiintd dominatd de nostalgia
absolutului (Mircea Eliade) si de dorinta unei mai bune vietuiri in timp si istorie”,
isi incheie studiul Nicu Gavrilutd.*® Autorul este constient ¢ dincolo de alternanta
dintre 1 si 0 este un vid binar, expresie in plan tehnic a vidului cosmogonic din
marile religii ale lumii. Functionalitatea acestui tip de vid este una strict tehnica,
el fiind total lipsit de componenta metafizica, cosmogonicd si simbolica. Altfel
spus, vidul tehnic este complet desacralizat”, este o alta concluzie a sociologului
iesean care pledeaza pentru regasirea sacrului sub forma ,,nostalgiei absolutului” si
a efortului permanent de a conferi un sens religios societatii In care traim si
propriei vieti.

Studiul Secularizarea si camuflarile sacrului ne indeamna si la o relectura a
operelor lui Mircea Eliade, Roger Callois, Rudolf Otto, René Guénon etc., scrieri
tot mai actuale Tn contextul intalnirii lui homo religiosus din Occident cu cel din
Orient. De asemenea, lectorul este invitat sd mediteze asupra unor date care ne
ingrijoreaza: desi nereligiosii sunt relativ putini (in jur de 2% pe glob), ei sunt
extrem de vocali si agresivi. Aproape 900 000 de crestini ar fi platit cu viata in
ultimii zece ani pentru credinta lor. Cifrele publicate in raportul de cercetare pe
2021 de catre Center for the Study of Global Christianity ne pun pe ganduri.** Desi
se vorbeste despre pace, faptele ne aratd ca ne aflam intr-un rdzboi continuu, pe
toate planurile, in special, este un razboi duhovnicesc, intre atei si religiosi. Primii
se Indoiesc de procentul ratei de crestere a vietii religioase in lume, in special, in
Europa, invocand secularizarea profunda din Europa de Vest si de Nord si pledeaza
contra religiei in epoca globalizarii si a inteligentei artificiale. Desi ateii nu accepta
religia, numind-o basme de adormit copiii, totusi, Richard Dawkins, ,,acest faimos
cavaler al ateismului contemporan,” recunoaste importanta culturala a crestinismului in
lumea occidentala. ,,Desi ateu, Richard Dawkins se declara un ,,crestin cultural”.
Apreciaza colindele de Craciun, admira catedralele occidentale si se aratd ingrijorat
de ,,pierderea parohiilor crestine in favoarea miilor de noi moschei islamice care se
construiesc in Marea Britanie”.*?

Cartea lui Nicu Gavrilutd este un demers necesar, o invitatie de a medita
asupra necesitatii increderii in sacru, in epifanie si in misterul existential. in era
digitalizarii si a IA avem nevoie de homo religiosus, de increderea in resacralizarea
lumii. Dupa ce vedem efectele secularizarii, constatam ci reintoarcerea la sacru
poate fi solutia impasului lumii disperate, care trece prin toate crizele. Oare de ce
Nicu Gavriluta il citeazd pe Mircea Eliade, care pleda pentru mitul eternei

40 Secularizarea si camufldrile sacrului, p. 207.

41 Cf. Secularizarea si camuflarile sacrului, p. 80.

42 A se vedea Carmel Richardson, ,,Richard Dawkins’ «Cultural Christianity» Is Thin Gruel”,
The American Conservative, https://mihailneamtu.eu/crestinismul-cultural-al-lui-richard-dawkins-
este-un-creuzet-subtire (accesat 27 iulie 2024), apud Gavriluta, p. 82.
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reintoarceri? Oare de ce il citeaza pe Michel Maffesoli, autorul cartii Revrdjirea
lumii. O etica pentru timpurile noastre, un studiu aparut la Editura Institutul
European, in 2008? Aflati in tunelul profanului existential, avem nevoie de sensul
sacrului, de cautarea ascezei, de transcendentul salvator. Mai ales ,,omul recent”
din epoca postadevarului are nevoie de metanoia, de fiorul sacrului, de sentimentul
numinosului, conform teoriei lui Rudolf Otto. Autorul volumului Secularizarea si
camuflarile sacrului demonstreaza ca sacrul este elementul consubstantial conditiei
umane, fard acest reper, am asista neputinciosi la disolutia lumii.

Anastasia Dumitru
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